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Dedication

We dedicate this translation to our three paternal uncles who passed
away this last year, and to all those loved ones among the believers
whose absence has caused much sorrow. May Allah elevate their status
in the Hereafter - Amin.
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Translator’s Introduction

In the Name of Allah, the Beneficent, the Merciful

All praise belongs to Allah, Lord of the worlds, and may copious and
continuous blessings be showered upon the Noble Prophet Muhammad (s) and
his pure progeny, the Ahl al-Bayt (a).

There are periods in human history when people are overwhelmed by
certain calamities that take on various forms, such as droughts, plagues,
natural disasters, etc. The Covid pandemic that engulfed the world and
still holds it hostage as these words are being written, is one palpable
example of the calamities that can affect human beings on a global scale.
Aside from this, there are also the private and personal tragedies that
one and all have to encounter at some time in their lives. The toll taken
by such events on the emotional and psychological wellbeing of an
individual is usually quite heavy, and can cause one to fall into a state
of endless sadness and depression.

As a religion based on the innate nature (fitrah) of man, Islam not
only recognizes the natural need to grieve after suffering loss, it also
provides consolation to the bereaved by promising them great reward
if they bear their loss patiently. Furthermore, recalling the great loss to
believers upon the demise of the Noble Prophet (s) and the martyrdom
of the Infallible Imams of the Ahl al-Bayt (a) replaces an individual’s
own sorrow with one that is greater and more significant to all
believers. The blessings brought about by doing this are innumerable
and it also helps individuals to cope with their own personal grief.

The esteemed scholar Shaykh Zayn al-Din ibn Nir al-Din “Ali al-
‘Amili, better known as al-Shahid al-Thani (lit. ‘the second martyr’)
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wrote this work in 954 A.H. and it soon gained prominence, being
referred to by many a scholar. His reason for writing this book was that
all his children died in infancy, except one son whom he named Hasan.
Al-Sayyid al-Amin noted, “None of his children lived, and he had many
sons who died in infancy before al-Shaykh Hasan was born, and [due to
his past experience] he was not confident that he would remain alive
either.”” And Shaykh ‘Abbas al-Qummi said about his son Hasan, “It was
not expected that he would survive after what his father had
experienced of the deaths of many [children] before him.”? When al-
Shahid al-Thani was martyred, his son’s age was between four and seven
years.

Al-Shahid al-Thani, whose full name was Shaykh Zayn al-Din ibn Nar
al-Din “Ali ibn Ahmad ibn Muhammad ibn Taqi ibn Salih ibn Musharraf
al-‘Amili al-Jubba‘i, was born in a family of Shi‘ah scholars, in Shawwal
911 A.H. in Jubba‘, and he was martyred in Rajab 965 (or 966) A.H. in
what was then Constantinople. His father and grandfather were well-
known scholars and his son, Shaykh Hasan, was also a respectable
scholar in his own right. Al-Shahid al-Thani studied with many great
scholars of his time, including some from the Ahl al-Sunnah. He also
travelled extensively all over the Muslim world, from Egypt to Hijaz,
Syria, Iraq, and Turkey, spending a few months or years in cities where
he could learn or impart his knowledge.

In the year 955 A.H. he decided to return to his home town and settle
down. He continued his scholarly activities and penned many works,
and he would also at times engage in trade in order to provide for his
family. At one time, he even worked as a caretaker of a grape-farm by
night in order to earn his livelihood. However, due to his erudition there

! Al-Amin, A%yan al-Shi‘ah, vol. 7, p. 144.
* Al-Qummi, al-Kund wal-Algab, vol. 2, p. 349.

iv



were some people who were envious of him, and he was always wary of
those who had enmity against him as well as the local authorities. It is
reported that someone who was not happy with one of his judgments
lodged a formal complaint accusing him of heresy, which led to his
being summoned to Istanbul for interrogation. However, by the time
orders for his arrest arrived at Jubba‘, al-Shahid al-Thani had already
left for Hajj. Hence, the officials followed him and arrested him within
the precincts of the haram in Makkah.’ His captors feared that he would
complain of being arrested in a holy sanctuary for all believers, so they
killed him on the way and took his head to the sultan.

Out of the works that he wrote, which number about eighty in all,
this treatise is a compilation of Qur’anic verses and ahadith from the
Infallibles (a)* that can help those undergoing the hardship of loss to
cope with it, especially in the case of the loss of a child or a loved one. It
also contains some stories and anecdotes as well as the advice,
experiences, and sayings of Companions and other known individuals
from the early generation of believers. This work was given much
attention by the author, who considered it to be so valuable that he even
wrote an abridged version titled, Mubarrid al-Akbad Mukhtasar Musakkin
al-Fu’ad (lit. The Cooler of the Livers - a Summary of the Consoler of Hearts).

The source used for this translation is a critical edition of the text
that was edited using the methodology of Mw’assasat Al al-Bayt li Thya’
al-Turath and published by Maktabat al-‘Irfan (Kuwait) in 1995. It is
based on three manuscripts, the first being from the library of Ayatullah
Mar‘ashi, the second is from the Tehran University library and is
attributed to one of the students of al-Shahid al-Thani, and the third an
early lithograph of the text printed in Tehran in 1310 A.H. A group of

® Other accounts state that he was arrested on the way of Makkah.
* The traditions in this work have been taken from both Shi‘ah and Sunni sources.



scholars worked on comparing the early manuscripts, locating the
original sources of the traditions,” correcting any errors in the names of
narrators according to biographical dictionaries, and adding notes on
the meaning of certain terms.

The uniqueness of this book has led to its being translated into
numerous languages. It has, for instance, at least three Farsi
translations and there is also a translation into English by Yasin al-
Jibouri. However, the present translation is different as it is based on a
critical edition and includes some explanations and clarifications
regarding the meanings of traditions that seem difficult to grasp at first
glance. Some Arabic terms are also defined. Additionally, at least one
verified original reference and source® of each of the traditions has been
included in the footnotes, as well as the Arabic text of Qur’anic verses
and ahadith. In the interest of brevity, the Arabic text of anecdotes or
statements made by non-Infallibles has not been included. Where it was
deemed necessary, we have presented some of our own clarifications in
the footnotes, which have been clearly marked.

For ease of navigation and reference, we have numbered all the
narrations and anecdotes. Blank section headings (marked simply by
the term ‘fasl’ in the original text) have been deleted where deemed
unnecessary and chapters have been numbered. Additionally, a

5 Unfortunately, most of the sources they used were old and the references are
therefore different from those of currently available editions. That is why we had to
update each and every reference ourselves.

¢ In many instances there are slight differences in the text of the source and this is most
likely due to differences in the manuscripts that were available to al-Shahid al-Thani,
among other possible reasons. In some instances, we were unable to locate any earlier
source for certain traditions. This could simply be because some of the sources that were
available to the author have not reached us, or that they have not been printed or
digitized.
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bibliography of sources has been appended at the end for researchers
who wish to refer to the original sources of the traditions. In conclusion,
we acknowledge that all mistakes in the translation are ours alone. We
pray that the Almighty accept this humble effort and hope that this
work will be useful for those who are struggling with some hardship or
loss in their lives. And all praise belongs solely to Allah, Lord of the
worlds.
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Author’s Introduction

In the Name of Allah, the Beneficent, the Merciful

All praise belongs to Allah, Who decreed that all His servants should die
and perish, and executed His command among them in accordance with
His wisdom and will. He has promised those who remain patient in the
face of His decrees a beautiful and pleasing reward, and threatened
those who are dissatisfied with an intense chastisement and a severe
punishment in the Hereafter. He has delighted the hearts of the
knowers (‘arifin) with His direction, such that the joy of their souls is in
submission to His command. This is despite the inability of any of them
(i.e. the people) to repel what He has ordained, even if the ignorant one
seeks to rebel in his defiance. So it is only Him, the Glorified, that I praise
in every situation, and I ask for His assistance through His grace and
guidance.

I bear witness that there is no god but Allah, alone, without any
partner. A testimony by which I seek to protect myself from the horrors
of the Gathering in the Hereafter, and its Pit [of hellfire]. And I bear
witness that Muhammad, peace and blessings of Allah be upon him and
his progeny, is His servant and messenger. He is the best of those who
gave glad tidings and warnings, and the greatest of those who were
pleased with the divine decree and remained patient. He served the
Master to whom He would return, may Allah bless him and his virtuous
progeny - the individuals who faced the greatest trials and underwent
the most severe hardships. They were most submissive and pleased
[with Allah], may each of them be individually blessed, continuously
and eternally.

Thereafter [I say]: Since death is the ultimate event, and the thing
that leads to separation from loved ones, and since parting from a loved



one is considered one of the greatest hardships, so much so that [even]
the heart of an intelligent individual who is able to cogitate almost
deviates from the right due to it, especially [with the loss of] the
greatest of loved ones, namely a child - the closest of all to one’s heart.
For this reason, [patiently bearing] separation from him carries great
reward, and his parents are promised his intercession for them on the
Day of the Return.

That is why I have compiled in this treatise a number of Prophetic
traditions, anecdotes about the state of those of lofty stations, and brief
narratives of beneficial admonition by which, God-willing, the rust can
be polished out from the hearts of the sorrowful, and the grief can be
alleviated from those who are distressed. Rather, it would bring joy to
the souls of the knowers (‘arifin), and awaken those who take heed from
the slumber of negligence. I named it ‘The Consoler of Hearts upon the
Death of Loved Ones and Children’, and arranged it with an
introduction, chapters, and a conclusion.

As for the introduction, know that it is established that the intellect
is the instrument by which Allah, the Glorified, is known, and by which
one can affirm his belief in the Messengers and adhere to the religious
laws. It is the thing that pushes one to seek merits and hinders one from
vile qualities. It is thus the planner for the affair of both abodes and the
means of attaining both worlds. Its example is like light in darkness, so
when some people lack it, they become like the eye that suffers from
night-blindness, and when others have more of it, they enjoy brightness
like that of midday.

Therefore, it behoves one who has been blessed with intelligence
that he should not go against it in what he reckons, and should not
remain a follower of his negligence and vain desire. Rather, he should
make it a judge, for or against him, and refer to it for his guidance. By
doing this, it will make clear to him the path to satisfaction with the



decree of Allah, the Glorified and Exalted, especially in what one faces
from such a [painful] separation. This is done in many ways, some of
which include:

First: When you consider the justice of Allah and His wisdom, and all His
kindness and mercy, and His great blessings upon His creation as He
brought them into existence out of nothingness, and showered them
with the best bounties. He assisted them with grace and provided them
with His generous aid and provision. All this was so that they may take
their share of everlasting bliss and eternal felicity; not because He
needed them, nor because He relied upon them for anything, since He
is completely free of any need, and is truly the most generous.

He legislated strict laws and weighty actions for them, so that they
may take therefrom a share [of virtue] and hope, and in order to test
them to see who among them was best in deeds. He did this only for
their own ultimate benefit and their best interests. He sent messengers
to them as bearers of glad tidings and warnings, and revealed scriptures
to them in which was a clear message of guidance for the worlds. Details
of this can be found in the chapter on divine justice in Ilm al-Kalam

This is because all His actions, Exalted and Holy is He, are for their
benefit and only serve to perfect their status, and death is one among
them, as stated in the divine revelation in a number of verses, such as
the verse that says:
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No soul may die except by Allah’s leave, at an appointed time. (Q3:145)

And the verse:
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Say, ‘Even if you had remained in your houses, those destined to be slain would
have set out toward the places where they were laid to rest... (Q3:154)

And the verse:
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Wherever you may be death will overtake you, even if you were in fortified
towers. (Q4:78)

And the verse:
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Allah takes the souls at the time of their death... (Q39:42)

...and other such verses of the Glorious Qur’an.

If it were not the case that in this there is the ultimate benefit and
greatest advantage for the weak servant who is unaware about his own
welfare, wandering in his bewilderment and negligence, Allah would
never have done it, since we know that He is the most merciful of all
and the most generous of all. If you tell yourself anything contrary to
this, then know that it is tantamount to veiled polytheism, and if you
attain certainty about it, yet your soul still does not gain tranquillity
and your heart does not become calm, then that is clear foolishness.

Such a state is only the result of negligence about the wisdom of
Allah, the Exalted, with respect to His creation, and His positive
judgments with respect to His creatures. Indeed, a servant may beseech
Allah to show him mercy [during the trials he faces in this world] and
respond to his supplication in such situations, whereupon Allah says to
His angels: “How can I have mercy on him from the very thing by which
I shower him with mercy!” So reflect - may Allah shower you with His



mercy - on this divine statement, and it will suffice you in this matter,
God-willing.

Second: If you look at the lives of the Messengers, peace be upon them,
and believe in what they said about the matters of this world and the
Hereafter, and the promise they gave of eternal felicity, and you know
that they brought this message from Allah, the Almighty, and you
accept their words knowing that they are infallible and protected from
error and vain desire, and you hear what they have promised of rewards
for any of the various types of hardships [you face], it becomes easier
for you to endure. Furthermore, you will realize that ultimately, there
is benefit in this and eternal felicity, and that by it you will have
prepared a treasure for yourself, and a protective barrier and defensive
fortress from the painful chastisement and punishment [of the
Hereafter] that no human can withstand, and no individual can bear.
And [you will understand] that your child [whom you lost] will be your
partner in this felicity, and you and him will both have attained victory,
so it does not behove you to be distraught.

Imagine if you will, that a grave matter has suddenly befallen you, or
you have been pounced upon by a predator or a [poisonous] serpent, or
confronted by a blazing fire while your most dear child is with you - one
who is most beloved to you, and at the same time one of the Prophets of
God comes to you, about whose truthfulness you have no doubt, and he
tells you: if you give up your child, both you and your child will be saved,
but if you do not do so you will be harmed, and this is while you are not
sure whether your child will be harmed or saved.

Does any rational individual doubt that giving up the child, by which
his safety is guaranteed and the safety of the parent is also hoped for, is
the most prudent course of action? And that not doing this and putting
both the parent and child in harm’s way is the very definition of



imprudence? In fact, many people would put themselves [and their own
safety] before that of their children and would readily give up their
child even if they are sure that harm will come to him, as has transpired
in the harsh years of severe drought.

All this pertains to a fire, the pain and harm of which would end in a
short while, and then one might be transferred to [a place of] comfort
and to Paradise. So what would you think of the pain that lasts for
eternity, and continues for years on end!? And indeed, a day in the sight
of your Lord is like a thousand years of your reckoning, and if any one
of us were to see it or witness it, he would wish that he could ransom
his children, his spouse, his brother, his kinsfolk who sheltered him, and
all the people of the world, just to save himself; but no! There will
certainly be a raging flame, ripping off the scalps. It will summon
whoever turned his back, went away [from the truth], and gathered and
hoarded [wealth].

Thus the statement of the Prophet (s) has reached us in which he
said to ‘Uthman ibn Maz‘lin, may Allah be pleased with him, when his
son had died and his grief became intense, “O Ibn Maz‘ln, verily
Paradise has eight gates, and Hell has seven. Would it not please you to
arrive at any of its gates only to find your son [waiting for you] next to
it, and for him to hold on to you as he seeks intercession for you with
Your lord until Allah, the Exalted, grants it to him?”® And many such
traditions will be mentioned later, God-willing.

Third: You only wish that your child remains [alive and well] so that he
may benefit you in your worldly life, or in your Hereafter, and you do
not wish, for the most part, that he remain [alive and well] for his own

7 Taken from Strah al-Ma‘arij Q70:11-18.
® Al-Sadtiq, al-Amadli, p. 66.



benefit. This is human nature, and indeed it is not known whether he
will be of benefit to you if he remains [alive]. In fact, the opposite often
happens and as time [in this world] draws to an end, wretchedness
compounded by negligence is seen to be the lot of many people. Those
[children] who are felicitous are rare, and the righteous and
praiseworthy among them are few, so his benefit to you - and in fact to
himself as well - if he remains is unknown, while his benefitting you in
this moment [of peril] and being a cause of your safety from danger is
something you know. As such, it does not behove you to abandon that
which you know for what you only assume or imagine.

Think about most of the younger generation who succeed the older
generation; do you find among them any who are beneficial to their
parents except a few, or any who are mindful’ [of their duty to their
parents] but a small number? Even if you see one who is this way, know
that there are thousands who are the opposite of him. Assuming that
your child will be one of these rare individuals rather than part of the
majority is the very definition of negligence and foolishness. For indeed,
people are more similar to others of their age than they are to their
parents, as the Master of the Legatees (Imam °Ali) has said.

Even that individual whom you wish your child to be similar to may
only be righteous and helpful [to his parents] outwardly; and what
would apprise you of his inner thoughts, corrupt intention, and dark
soul?! If you were to discover his inner thoughts, it might become
apparent to you that he is covered by sins and vices which you would
never be pleased with for yourself or your child, and you would rather
hope that your child dies if he was in such a state, as that would be
better for him.

All this would apply if you wish your child were one in a million, and

° The Arabic term used here is mustayqid which literally means awake and heedful. (Tr.)



an epitome of righteousness; but how would you act if all you wanted
from him was to inherit your house, or your orchard, or your cattle, or
any such thing from the mundane affairs of the world that will soon
perish? And you leave aside any hope that he might inherit the lofty
gardens of Paradise, in the neighbourhood of the children of the
Prophets and Messengers, in the company of those who are at peace and
joyful, and if he is an infant, that he be raised in the lap of Sarah, the
mother of Prophets, as mentioned in the traditions from the Master of
Messengers (s)'° - such a thing would only count as utter foolishness, if
you thought about it!

If your intention was to make him one of the erudite, righteous, and
pious scholars, bequeathing to him your knowledge, books, and other
such materials of virtue, then remember that even if all this is achieved,
what Allah, the Exalted, has promised you in recompense for losing him
is still greater than your objective, as you will learn [in the following
pages] God-willing.

An example of this is seen in what al-Sadiiq has narrated from al-
Sadiq (a) that, “One child who precedes a man [in death] is better than
seventy children who remain alive after him and witness the advent of
the Q2’im (a).”"

Take heed and reflect, for if it was said that there is a poor man who

19 Al-Sadiiq narrates in Man La Yahduruhu al-Fagih (vol. 3, p. 490) that Abi ‘Abdillah [al-
sadiq] (a) said, “Verily Allah, the Blessed and Exalted, has placed Ibrahim and [his wife]
Sarah in charge of the infant children of the believers. They feed them from a tree in
Paradise which has teats like that of cows, in a palace made of pearls. When the Day of
Judgment comes, they (the children) are made to wear new clothes, perfumed, and then
gifted to their parents. And this is the meaning of the verse wherein Allah, to Whom
belong might and majesty, says: As for those who believe and whose descendants follow them
in faith... (Q52:21).

' Al-Sadiig, Thawab al-A‘mal, p. 196.



has a child whose clothes are in tatters, and whom he has given shelter
in some decrepit ruins that are in a terrible state; in it are houses of
snakes, scorpions, vermin, and even predators, and the man is with his
child in that very dangerous place. Then, a wise and noble man, of great
wealth, servants, and lofty mansions comes to know about his plight
and feels compassion for him and his son, so he sends one of his servants
to him with the message: “My master says that he feels sympathy for
you and your state in these ruins, and he is fearful for you and your
child. Hence, he has granted you this mansion wherein your son can
reside, and he has appointed one of his foremost handmaidens to serve
him and care for him until you have completed the tasks that you intend
to carry out. Thereafter, when you arrive seeking a place to reside, you
will be given a place with him in the mansion; or even in another, better
mansion.”

Upon hearing this, [if] the poor man replies, “I am not satisfied with
this, and I do not wish my child to separate from me in these ruins. Not
because I distrust the generous man, nor out of disinterest in his home
and mansion, nor because I am sure of the safety of my child in this
decrepit place. Rather, it is my natural disposition that makes me
incline towards this, and I do not wish to oppose my nature.” Would you
not - O reader who imagines this reply of the man - consider him as one
of the lowest, most foolish, contemptible, and dim-witted individuals?!
So do not adopt a trait that you find displeasing in others, for verily your
soul is more valuable to you than [it is to] others.

Know that the bite of vipers, the devouring of predators, and other
such calamities of this world are incomparable to the smallest hardship
of the Hereafter, which is earned [by one’s misdeeds] in this world. 1t
can never be compared to being shunned and rebuked by the Creator,
even for a single moment on the Day of Resurrection, or being placed
into the Fire for a split second before being removed therefrom.



Then what would you think of a chastisement that lasts a thousand
years, or multiple times longer, or of a scorching breeze from the fire of
Hell whose pain remains for a thousand years, or the bite of its vipers
and [sting of its] scorpions, the pain of which remains for forty years?!
And what comparison can be made between the loftiest palace of this
world and the lowest residence in Paradise?! What comparison is there
between the most luxurious clothes of this world and the silk and
brocade of Paradise?! And so on with respect to the bounties of the
everlasting abode.

However, if you were to ponder upon this analogy and consider it,
you would realise that the greatly generous individual, and in fact every
other rational person, would not be satisfied by that poor man simply
handing over his son and giving him away. Rather, wisdom dictates that
he must also express his thanks and gratitude [for the assistance], in the
way he (the one who has favoured him) is deserving; for that is what is
expected when one bestows a favour.

Fourth: Indeed, by being distraught and restless, there is a noteworthy
decline from the station of satisfaction with the decree of Allah, the
Exalted, the losing of which places one in grave danger and leads to the
absence of a great asset. Allah, the Exalted, has censured the one who is
displeased with His decree and said, “Whoever is not pleased with My
decree and does not patiently bear My trials, let him worship a lord
other than Me!”"* And when Musa (a) asked Him, “Show me a matter
wherein lies Your pleasure.” He said, “My pleasure is in your
satisfaction with My decree.”” And in the Glorious Qur’an, we read:

12 Al-Rawandi, al-Da‘awat, p. 196.
B 1bid, p. 164, with a slight variation in the wording.
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Allah is pleased with them and they are pleased with Him... (Q5:119)

Allah, the Exalted, revealed to Dawad, “O Dawid, you intend and I
intend, and only what I intend comes to pass, so if you submit to that
which I intend, I will suffice you in that which you intend. But if you do
not submit to My will, I will cause you to toil for what you intend; then,
in the end, it will still be only what I intend that comes to pass.”"* And
He says [in the Qur’an]:

s - IS S
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So that you may not grieve for what escapes you, nor boast for what comes
your way... (Q57:23)

Know that being pleased with Allah’s decree is the fruit of one’s love
for Allah, since whoever loves a person is pleased by his actions. And
the servant’s satisfaction with Allah is [also] evidence of Allah’s being
pleased with that servant (As the verse above states: Allah is pleased with
them and they are pleased with Him). The individual who attains this
station, where Allah is pleased with him - and this is indeed the highest
level of felicity and perfection - will always remain at peace, because
the concept of ‘I want” and ‘I do not want’ does not exist with him; both
of these are one and the same for him - and the pleasure of Allah is the
greatest, surely this is a resolve to aspire to."

This will be discussed further in an independent discussion on
satisfaction [with divine decree], God-willing.

Be informed, however, that crying does not contradict satisfaction

" Al-Sadiq, al-Tawhid, p. 337.
1> Taken from Q9:72 and Q3:186 respectively.
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with divine decree and is not tantamount to displeasure [with it].
Rather, it only goes back to the heart, as you shall see, God-willing. It is
for this reason that we find the Prophets and Imams (peace be upon
them) wept for their children and loved ones, since that is a natural
reaction for human beings, and there is nothing wrong in it as long as it
is not accompanied by displeasure [with divine decree], as we shall see.

Fifth: The one who is afflicted by hardship should bear in mind that he
is in an abode that is characterized by distress and trouble, and founded
on hardships and trials, so whatever befalls him of this is part and parcel
of its nature and inherent quality, and if the opposite of this happens
then it is considered out of the ordinary and for some other purpose.
This is especially true when it comes to leaders and elites, such as the
Prophets, Legatees, and close friends [of Allah], for they have faced
difficulties and adversities that even mountains would be unable to
bear, as we learn from the early writings which, were they to be
compiled, would take up multiple volumes.

The Noble Prophet (s) has said, “Those who face the most intense
trials are the Prophets, then the close friends [of Allah], then those who
are most similar to them.”"® And he (s) also said, “This world is a prison
for the believer and a paradise for the disbeliever.”"”

It may be stated that there is really no pleasure in this world, and its
only pleasure is comfort from pain. Furthermore, its most enjoyable
pleasure and splendid joy is being intimate with one’s spouse, the result
of which is the reproduction of offspring. Yet this is also followed by
discomfort, the least of which is physical weakness, fatigue, and
weariness. And when a beloved child is born, the pain that he comes

16 Al-Kulayni, al-Kafi, vol. 2, p. 252.
17 Al-Sadiig, Man La Yahduruhu al-Faqih, vol. 4, p. 363.
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with exceeds the pleasure he brings, and the joy that results does not
reach a tenth of the regrets that ensue. The least misery that he may
cause is, in reality, separation [by his death] which tears the heart and
emaciates the body [with grief].

Thus, whatever you imagine of this world to be a cool spring is
actually a mirage, and its buildings - no matter how lofty - will all turn
to ruins, and its wealth - even if the ignorant one is beguiled by it - shall
all perish. Yet he who dives into a large body of water should not be
agitated by wetness, just as one who enters between two battle lines is
never free of fear. It is amazing how one who places his hand inside a
viper’s mouth can still deny its bite, and even more surprising than that
is for one to seek benefit from something that is naturally inclined to
harm him!

How beautiful is the statement of one of the greats' in the eulogy of

his child:

It is turbid by nature yet you seek it, cleansed from all dirt and turbidity,
He who spends his days toiling for what is against its nature, is seeking a
firebrand inside water,

And when you hope for the impossible, then you are only building an edifice on
the brink of a cliff, soon to collapse.

One of the gnostics has said that it behoves a person upon whom
hardship befalls to take it lightly and not forget to recall what will come
afterwards, namely the eventual perishing [of everything] and the end
of the journey, and that this world is the abode of one who has no abode,
and the possession of one who has no possession. It is amassed by one
who lacks intellect, and is painstakingly sought after by one who lacks

18 Referring to the well-known poet, ‘Ali ibn Muhammad ibn Fahd al-Tuhami (d. 416
AH.).
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conviction [in the Hereafter]. Only one who has no knowledge makes
enemies for its sake, and only one who has no understanding is envious
for its sake. Whoever is healthy in it is prone to sickness, and whoever
is sick in it is vexed; whoever is poor in it is sad, and whoever is rich in
it is tested.

Know that you have been created in this abode for a specific purpose;
because Allah, the Exalted, is far above acting without purpose. And He
has said:

o) sl AT s i

1 did not create the jinn and the humans except that they may worship Me.
(Q51:56)

He made this world a means through which the eternal abode can be
earned, and made righteous actions its provisions. He gave [those in] it
a fixed lifespan which is very short in relation to what is sought of
everlasting bliss, which never ends. So if you get occupied in trying to
acquire it (i.e. the Hereafter), and become aware [of the realities] like
the great men, and endeavour for your own felicity like the virtuous
ones, you will desire to attain your share of it and would thus not waste
your life paying attention to other than what you were created for, as
that will waste your time and take [valuable moments] away from your
life with no benefit. For indeed, the one who has left shall never return,
and the dead do not come back [to this world]; and you will end up
losing the felicity for which you were created.

What endless regret that will bring, and a loss that cannot be
compensated, when you see the lofty stations of the foremost
[believers] and glance at the positions of those brought close [to the
Almighty], while you have fallen short in your good deeds and have
nothing of the profitable trade! Compare that pain to these pains [of the
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world], and repel the more difficult of the two and the one that is more
harmful to you, while you have the ability to repel the cause of that
[otherworldly pain] but do not have the ability to repel the cause of this
[worldly pain].

This is echoed in the words of Imam “Ali (a) when he said, “If you are
patient, what has been decreed for you will come to pass and you will
be rewarded, but if you are impatient, what has been decreed for you
will come to pass and you will be burdened [with sin].”* So take
advantage of your youth before your old age and your health before you
fall sick, and always keep death in mind, preparing for it with righteous
actions. Turn away from busying yourself with [the affairs of] others,
for indeed [your] death will come to you, not them.

And reflect upon the verses in which the Almighty says:

55 B AL O (0 32 B 2l 2 o
And nothing belongs to man except what he strives for, and he will soon be
shown his endeavour. (Q53:39-40)

So curtail your aspirations and reform your actions, for indeed the thing
that causes most people to focus their attention on wealth and children
is lengthy aspirations.

The Noble Prophet (s) said to one of this companions, “When you
wake up in the morning, do not talk to yourself about [what you will do
in] the evening, and when evening comes, do not talk to yourself about
[what you will do] the next morning.” Take from your life [what will be
beneficial] for your death, and from your good health for your [days of]

19 Al-Radli, Nahj al-Balaghah, saying no. 291.
** This does not mean one should not make plans. Rather, it only means that one should
not have lengthy worldly aspirations. (Tr.)
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sickness, for you do not know what your title shall be tomorrow.”*

And Imam “Ali (a) said, “Verily the most difficult thing that I fear for
you are two qualities: following vain desires and having lengthy
aspirations. As for following vain desires, it causes one to deviate from
the truth, and as for having lengthy aspirations, it causes one to develop
love for this world.” Then he said, “Know that verily Allah gives this
world to those whom He loves and hates, but He only grants faith to the
servant whom He loves. Verily, the faith has its offspring and this world
has its offspring [who serve it]. So be among the offspring of the faith
and do not be among the offspring of this world. Beware, for this world
is departing, leaving you behind, and the Hereafter is on its way,
approaching. You are presently in the age of action without accounting,
and you will soon come to a day in which there will be accounting but
no action.””

Know that someone you love will [one day] depart from you, and you
will be left with pain and anguish [at his loss]. Yet when he was here, he
would [at times] cause you difficulty and hardship, and you would have
to strive and struggle [for his sake]. In addition to this, your time with
him was not without instances where you became bitter for his sake or
due to him. In order to get relief from this distress, you could seek out
another beloved, ensuring that he has the qualities of good
companionship, continued loyalty, increased intimacy, and readiness to
assist [in times of need].

If you are successful in finding such a person, then he is the one who
ought to be your main objective that you focus upon, are concerned
about, and spend your time on. He is the one who deserves all [your]

! Al-Tasi, al-Amali, p. 526
?? Al-Daylami, Irshad al-Qulib, vol. 1, p. 21.
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love, and is the ultimate goal.” Yet this is nothing other than occupying
yourself with Allah, expending your efforts for His sake, and leaving all
your affairs in His hands, as that is the proof of the love of Allah, the
Exalted. “He loves them and they love him” (Q5:54). “And those who believe
are stronger in their love for Allah” (Q2:165).

Indeed, the Prophet (s) has made love for Allah one of the conditions
of faith when he said, “None of you [truly] believes until Allah and His
Messenger are more beloved to him than all else.”” Love can never be
actualized in one’s heart for anyone when one detests that person’s
actions and is displeased with him. In fact, one cannot love without true
acceptance and satisfaction - not by pretence and coercion.

In the reports about Prophet Dawid (a) [it is narrated that he was
told]: “O Dawid, inform the people of My earth that I am the beloved of
the one who loves Me, the companion of the one who sits with Me, the
close confidant of the one who intimately remembers Me, the associate
of the one who associates with Me, the best choice for the one who
chooses Me, and the best Lord for the one who obeys Me. No one loves
Me with certitude in his heart but that I turn him closer towards Me,
and I love him in a manner that none of My creatures can surpass him.
Whoever seeks Me in truth finds Me, but whoever seeks another besides
Me will not find Me. So reject, O people of the earth, its beguilement
that encircles you, and come towards My magnanimity, companionship,
association, and intimacy. Come closer to Me and I will be close to you,
and will quickly proceed to love you.””

And Allah, the Exalted, revealed to one of the veracious ones: “Verily

 The one being described can be none other than Allah. (Tr.)

* Warram ibn Abi Faris, Majmi‘at Warram, vol. 1, p. 223, with a slight variance in
wording.

» Al-Majlisi, Bihar al-Anwar, vol. 67, p. 26.
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I have some among My servants who love Me and I love them. They
yearn for Me and I yearn for them. They remember Me and I remember
them. So if you follow their path, I will love you, but if you turn away
from them, I will despise you.” He said, “O Lord, what is their mark?” He
replied, “They watch the shade during the day the way a caring
shepherd watches his flock, and they long for the sun to set the way
birds yearn to return to their nests at sunset. When night falls and
darkness spreads, the beddings are laid and the beds are prepared, then
every lover secludes himself with his beloved. It is at that moment when
they stand on their feet and turn their faces towards Me. They whisper
to Me [in supplication and glorification] and praise Me for My blessings.
Sometimes crying out and other times weeping, sometimes moaning
and other times complaining, sometimes standing and other times
sitting, sometimes bowing and other times prostrating. I see what they
bear for my sake, and I hear what they undergo out of love for Me. The
least of what I reward them [for this] is three things:

First: I place My light in their hearts, so they speak of Me as I speak
of them.

Second: If the heavens and the earth and what is between them were
placed in their scales [of deeds], it would still be less than what they are
given [of rewards by Me].

Third: I turn My face towards them. Do you think that anyone would
ever know what I bestow on the one whom I turn My face towards?”*

At this juncture, we end our introduction and begin our discussion as
follows...

* Ibid.
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Chapter One: On the Recompense for the Death of One’s
Children

Know that Allah, the Glorified, is just and generous, and that He is
completely needless. It does not befit His perfect Essence and beautiful
attributes to send down any tribulations on His believing servant, even
if it be little, and then not compensate him with something better. For
if He does not give him anything at all in return, that would be
considered injustice, and if He gives him the same as what he lost, that
would be futile, and Allah is far above both of these.

There are many Prophetic sayings about this, such as:
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(1) “If a believer knew what Allah had prepared for him of recompense

for [bearing] the trials, he would wish to be cut into pieces with scissors

in this world.””

We will, however, restrict ourselves to those that relate to our
current subject, as such traditions have been narrated from the Prophet
(s) by more than thirty Companions.
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7 Al-Kulayni, al-Kdfi, vol. 2, p. 255, with a slight variance in wording.
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(2) Al-Sadiiq, may Allah have mercy on him, has narrated from ‘Amr ibn
‘Abasah al-Sulami who said, “I heard the Messenger of Allah (s) say,
‘Whichever man or woman loses three children [who die] before they
attain the age of responsibility, they shall act as a barrier that shields

them from the Fire.””*®
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(3) Abi Dharr, may Allah be pleased with him, said, “There is no Muslim
couple that loses three of their children before they attain the age of
responsibility, but that Allah will grant them entry into Paradise by the

grace of His mercy.””

The word hinth generally means sin or misdeed, and in the above
traditions, it means that they had not reached the age after which their
sins and misdeeds are recorded. The lexicographer al-Khalil notes:
when it is said that a child attains al-hinth, it means that he is liable for
punishment [if he does something wrong].*

o105 e 1 MR LI e o s i T e il (] eslials
&)}JW&\QJP)U‘J@}» céw.&\.\.&mﬂ‘ﬂﬂ

(4) And [from al-Sadiq] from Jabir, from Abi Ja‘far Muhammad ibn Ali
al-Baqir (a) who said, “Whoever loses children yet remains patient for
the sake of Allah, the Exalted, they will veil him from the Fire with the

¢ Al-Sadtiq, Thawab al-A‘mal, p. 196.
2 1bid.
%0 Al-Farahidi, Kitab al-‘Ayn, vol. 2, p. 206.
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permission of Allah, to Whom belong might and majesty.
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(5) He also narrates from ‘Al ibn Maysarah, from Abi ‘Abdillah [al-
Sadiq] (a) who said, “One child that a man loses [in death]* is better
than seventy children that remain alive after him, each of whom rides
a horse and fights in the way of Allah.”

.MHJTN‘M‘OJJJJN‘U‘j'Mé’A&j

(6) Also from him (a) [that he said], “The reward of a believer for [losing]

34

his child is Paradise, whether he bears it patiently or not.
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(7) Also from him (a) [that he said], “Whoever is struck by a calamity,
whether he is distraught by it or not, and whether he remains patient

31 Al-Sadiiq, Man La Yahduruhu al-Fagih, vol. 1, p. 188.

*2 The verb qaddama used in the first five traditions literally means to present, to offer,
to grant, or to advance. However, given the context of the narrations, it refers to the
loss of a child/children through death while the parents are still alive. The use of this
verb gives the subtle impression of the parents ‘handing over’ their child to death. (Tr.)
33 Al-Kulayni, al-Kdft, vol. 3, p. 218, with a different chain.

** Ibid, p. 219. Obviously, bearing the loss patiently carries greater reward, as is clearly
evinced from all the other traditions. Hence, the station of the patient ones in Paradise
will be higher than that of those who were not patient. (Tr.)
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or not, his reward for it from Allah is Paradise.”
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(8) Also from him (a) [that he said], “One child that a man gives up [in

death] is better than seventy children who remain alive after him and

witness the advent of the Q3’im (a).”**
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(9) Al-Tirmidhi has narrated from the Prophet (s) who said, “No
tribulation descends upon a believing man or woman, afflicting him, his
child or his wealth, but that he shall meet Allah, to Whom belong might

and majesty, while there is no sin upon him.””
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(10) Muhammad ibn Khalid al-Sulami narrates from his father, from his
grandfather who said, “I heard the Messenger of Allah (s) say, ‘Verily

when a servant has a [reserved] status with Allah, the Exalted, that he
cannot reach through [his] actions, Allah tests him in his body, his

% Al-Sadliq, Man La Yahduruhu al-Fagih, vol. 1, p. 176.
% Al-Sadtiq, Thawab al-A‘mal, p. 196.
%7 Al-Tirmidhi, al-Sunan, vol. 4, p. 327.
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wealth, or his children, then He grants him the ability to patiently bear
that until he attains the status that is reserved for him with Allah, the

11138

Almighty.
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(11) Thauban, the servant of the Messenger of Allah (s), said, “I heard
the Prophet (s) saying, ‘Most excellent! How heavy are five things in the
scale! [The statements:] ‘There is no god but Allah,” ‘Glory be to Allah,’
‘All praise be to Allah,” and ‘Allah is the greatest;” and a righteous child
of a Muslim man who dies [before him], so he seeks the pleasure and

77139

reward of Allah through [remaining patient despite losing] him.

The phrase bakhin bakhin is used when praising or expressing
pleasure or happiness with something, and it is repeated for emphasis.
Sometimes, it is used with a double letter (shaddah): bakhkhin bakhkhin
in which case it denotes the greatness of a matter. The phrase
yahtasibuhu means he takes his loss as a means of reward with Allah, the
Almighty, through his patience with the tribulation of his [child’s]
death and his acceptance of divine decree.
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%% Abii Dawid, al-Sunan, vol. 3, p. 1350.
¥ Al-Sadiiq, al-Khisal, vol. 1, p. 267.
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(12) ‘Abd al-Rahman ibn Samurah narrated that the Messenger of Allah
(s) said, “Last night I saw something amazing... [then he mentioned a
lengthy tradition, in which he said:] I saw a man from my ummah whose
deeds were light on the scales, then his progeny came forward and made

1740

his scales heavy.

The word farat refers to those children, male and female, who do not
remain and they die before both their parents, or one of them. The term
farat al-gawm refers to those who precede the group, and its original
meaning goes back to the one who precedes a caravan to the water
source and prepares the path to it for them.
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(13) From Sahl ibn Hunayf, may Allah be pleased with him, who said,
“The Messenger of Allah (s) said, ‘Get married, for indeed I will be proud
of your numbers in front of the other nations on the Day of
Resurrection. Even a miscarried child will stand at the gate of Paradise
while he is upset, not moving forward. It will be said to him, “Enter” so

119741

he will reply, “Not until my parents enter.

The word siqt refers to the child that is miscarried from its mother’s
womb before its term, and muhbanti’an means angry or upset, due to
which one refuses to do something.
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0 Al-Sadiiq, al-Amali, p. 231.
! Al-Sadliq, Man La Yahduruhu al-Fagih, vol. 3, p. 383.
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(14) 1t is narrated from Mu‘awiyah ibn Haydah al-Qushayri, from the
Prophet (s) who said, “A dark skinned woman who bears many children
is better than a [light skinned] beauty who bears no children. Indeed, I
will be proud of your numbers in front of the other nations. Even a
miscarried child will stand at the gate of Paradise while he is upset, and
will refuse to move forward, so it will be said to him, ‘Enter Paradise.’
He will ask, ‘Me and my parents?’ So it will be said, ‘[Yes.] You and your

parents.”*
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(15) 1t is narrated from ‘Abd al-Malik ibn ‘Umayr, from the one who
narrated it to him, that a man came to the Prophet (s) and asked, “O
Messenger of Allah, should I marry so-and-so?” The Prophet (s) forbade
him from marrying her. Then he came to him a second time and asked,
“0O Messenger of Allah, should I marry so-and-so?” He [again] forbade

him from [marrying] her. Then he came a third time, so the Prophet (s)
said, “A dark-skinned woman who bears many children is better than a

* Al-Tabarani, al-Mu$am al-Kabir, vol. 19, p. 416 with a different chain.
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beautiful woman® who is barren.” Then he (s) said, “Do you not know
that I will be proud of your numbers in front of other nations? Even a
miscarried child will remain upset at the gate of Paradise so it will be
said to him, ‘Enter Paradise.” He will say, ‘No. [I will not enter] until my
parents enter.’ So he will [be allowed to] intercede for them both and

they will enter Paradise.”**
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(16) Sahl ibn al-Hanzalah - who had no children, and was one of those
who had pledged allegiance under the tree - [is reported as having
once] said, “It is more beloved to me to have a child in Islam who is
miscarried and dies, as a result of which I remain patient [for the sake
of Allah], than [it is] to possess the entire world and all that it

contains.”®
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(17) 1t has been narrated from ‘Ubadah ibn al-Samit that the Messenger
of Allah (s) said, “The woman who has just given birth [and loses her
child] shall be led by her child on the Day of Judgment, by its umbilical

* The concept of beauty varies from culture to culture. Here we must remember that
the words are that of the narrator, and it is unlikely that these exact words were used
by the Prophet (s) to differentiate between beauty and lack thereof. (Tr.)

# Al-San‘ani, al-Musannaf, vol. 5, p. 227.

* Al-Bukhari, al-Adab al-Mufrad, vol. 1, p. 65.
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cord, into Paradise.”*

The term nufasa’ refers to a woman who has just given birth, whereas
sirar refers to that which is severed from the navel of the child (i.e. the
umbilical cord) and what remains after it has been cut off is sirrah. In
this tradition, it seems to refer to the child whose umbilical cord has not
yet been severed.
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(18) ‘Amr ibn Shu‘ayb narrated from this father, from his grandfather,
who said, “The Messenger of Allah (s) said, ‘Whoever loses a child of his
loins before he has attained the age of responsibility, it is better for him
than having a hundred [children] remain after him, each of whom fights
in the way of Allah continuously, without resting, until the Day of

Resurrection.”
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(19) Al-Hasan said, “The Messenger of Allah (s) said, ‘Losing a child by
miscarriage would be more beloved to me than leaving behind a

*¢ Al-Tayalisi, Musnad Abi Dawid, vol. 1, p. 472.
*” We were unable to locate this tradition in any earlier source.
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hundred warriors, all fighting in the way of Allah.”**
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(20) Ayyub ibn Miisa reported that the Prophet (s) said to al-Zubayr, “0O
Zubayr, indeed if you lose one child by miscarriage, it is better [for you]
than leaving behind a hundred children, each of whom rides a horse
into battle for the sake of Allah.”*
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(21) It is reported that the Prophet (s) said, “The children will be told on
the Day of Resurrection, ‘Enter Paradise,” so they will say, ‘O Lord, [not]
until our fathers and mothers enter.”” He said, “Thus they will refuse [to
enter Paradise], so Allah, the Almighty, will say, ‘Why is it that I see
them upset?’ [So they will again be told:] ‘Enter Paradise.” They will say,
‘O Lord, [and] our parents? So the Exalted Lord will reply, ‘Enter

Paradise, you and your parents.”
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* Warram ibn Abi Faris, Majmi‘at Warram, vol. 1, p. 287. This is in the context of
remaining patient when faced with the pain of loss of that child, in order to please the
Almighty and with the hope of attaining divine pleasure and reward. (Tr.)

* We were unable to locate this tradition in any earlier source.

*° Ibn Hanbal, al-Musnad, vol. 28, p. 124.

28



Ly gl 1055 1 il (il g L i 1S ol -t L
Joa i sl Y id i il Ol Uatoes b I T B 1L 1L
(22) ‘Ubayd ibn ‘Umayr al-Laythi’' said, “On the Day of Judgment, the
Muslim children will come out from Paradise with a drink in their
hands. People will say to them, ‘Give us to drink [from it], give us to
drink!” But they will respond, ‘[This is for] our parents, our parents!’

Even the miscarried child will stand upset at the gate of Paradise saying,
‘I shall not enter until my parents enter!””*
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(23) Anas ibn Malik said, “The Messenger of Allah (s) said, ‘On the Day
of Judgment, the babies of the believers will be called, “Come forth from
your graves!” So they will come out of their graves. Then a caller will

instruct them, “Proceed to Paradise in throngs!” So they will say, “Our
Lord, and [will] our parents [come] with us?” The caller will call a

*! He was a tabiiwho died in 73 A.H. and was known as a narrator of Prophetic traditions.
Here, this statement is clearly one that was reported from the Noble Prophet (s). (Tr.)
°? Ibn Rajab al-Hanbali, Majma‘ Rasa’il, vol. 2, p. 396.
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second time telling them, “Proceed to Paradise in throngs!” So they will
say, “Our Lord, and [can] our parents [come] with us?” Then the caller
will call a third time saying, “Proceed to Paradise in throngs!” So they
will say, “Our Lord, and our parents?” The fourth time, they shall be
told, “[Enter, you] and your parents together,” so every baby will leap
towards his parents and taking hold of their hands, they will lead them
into Paradise. On that day, they will recognize their fathers and mothers

more than you know your own children who are in your houses.”””

The term zumar refers to various crowds that follow each other in
throngs. And it is said about the zumar of the Godwary* that it
comprises different tiers, such as the martyrs, the abstemious, the
learned, the poor, the reciters of the Qur’an, the narrators of hadith,
and others.
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(24) Anas ibn Malik reported that a man used to visit the Messenger of
Allah (s) [frequently] along with his young son. One day the child died,

*> We were unable to locate this tradition in any earlier source.
** As mentioned in Strah al-Zumar (Q39:73): And the Godwary will be led to Paradise in
throngs...
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and his father stopped coming to the Messenger of Allah, so he (s) asked
about him. They said, “His young son, whom you saw him with, has
died.” So he (s) said, “Why did you not inform me [of this]? Come, let us
go to our brother so that we may offer condolences to him.” When he
(s) came to the man, he found him very sad and overwhelmed by grief,
so he consoled him. The man said, “O Messenger of Allah, I had hoped
for him [to remain with me] in my old age and infirmity.” The Prophet
(s) said, “Does it not give you joy [to know] that he will be by your side
on the Day of Judgment? It will be said to him, ‘Enter Paradise,’” so he
will say, ‘O Lord, and my parents?” And he will continue interceding [for
you] until Allah, the Almighty, accepts his intercession for you and

grants you all entry into Paradise.””

The word ihtabasa means that he stopped going to visit the Prophet
(s), adhantumiini means ‘you informed me’, al-ka’abah refers to change
in disposition due to the overwhelming burden of grief, and iza’ika
means ‘besides you’.
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(25) 1t is also reported from Anas who said, ““Uthman ibn Maz‘tin, may

> Al-Samarqandi, Tanbih al-Ghdfilin bi Ahadith Sayyid al-Anbiya® wal-Mursalin, p. 258.

31



Allah be pleased with him, had a child who died, so he was overwhelmed
by grief until he made his house a masjid”® wherein he would [seclude
himself in] worship. When the Prophet (s) heard about this, he said [to
him], ‘O ‘Uthman, verily Allah, the Almighty, has not prescribed
monasticism for us. The monasticism of my ummah is struggling in the
way of Allah. O ‘Uthman ibn Maz‘tin, verily Paradise has eight gates, and
Hell has seven. Does it not please you [to know] that you will not come
to any of these gates [of Paradise] but that you will find your son next
to it, ready to take hold of your waistband in order to intercede on your
behalf before his Lord, the Almighty?”” He (the narrator) said,
“Someone asked, ‘O Messenger of Allah, if we lose our offspring would
we get the same reward as what ‘Uthman shall have?’ He replied, ‘Yes,
for those who are patient among you and seek divine reward [through

their patience].”””’

The word hujzah referred to the place where the loincloth is tied,
then it came to refer to the waistband.
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* Meaning he made it a place wherein he would spend all his time in prayer and
worship. (Tr.)
%7 Al-Sadiq, al-Amadli, p. 66.
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(26) Qurrah ibn Iyas narrated that the Prophet (s) was frequently visited
by a man from the Ansar along with his son. One day, the Prophet (s)
said to him, “O so-and-so, do you love him?” He replied, “Yes, O
Messenger of Allah, I love him as [much as] I love you.” Then the man
disappeared for some time, so the Prophet (s) inquired after him. They
said, “O Messenger of Allah, his son has died.” So when he saw him, he
(s) said to him, “Would it not please you [to know] that you will not
come upon any gate from the gates of Paradise on the Day of
Resurrection but that he (your son) will come running towards you until
he opens it for you?” A man asked, “O Messenger of Allah, is this only

for him alone, or for all of us [who have lost children]?” He replied, “It

is for all of you.”®
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*% Al-Tayalisi, Musnad Abi Dawid, vol. 2, p. 401.
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(27) Al-Bayhaqi has narrated that when the Prophet (s) used to sit down,
his companions would sit in a circle around him, and among them was
aman with a small son who would walk up behind him, so he would take
him and [lovingly] make him sit in front of himself. [This happened
regularly,] until one day that child died, so the man stopped attending
the gathering as it reminded him of his son and made him sad.” He (the
narrator) said, “The Prophet (s) noticed his absence and asked, ‘Why do
I not see so-and-so?’ They replied, ‘O Messenger of Allah, his small child,
whom you would see him with, has died, so grief and sorrow, as well as
memories of him, has prevented the man from participating in the
gathering.” Thus, the Prophet (s) met him and asked him about his son.
The man informed him that he had died, so he (s) consoled him and said,
‘0 so-and-so, which is more beloved to you: that you enjoy him for [the
rest of] your life or that you do not come to any gate from the gates of
Paradise tomorrow but that you find him there before you, opening it
for you? He said, ‘O Prophet of Allah, no, I would rather have him
precede me to the gate of Paradise, and that would be more beloved to
me.’ He (s) said, ‘Then that is what you shall have.” A man from the Ansar
stood up and said, ‘O Prophet of Allah, is this [reward] for him
specifically, or anyone among the Muslims whose child dies will have
the same?” He replied, ‘Rather, anyone among the Muslims whose child
dies shall have this [reward].””*

The term halqah (pl. halaq) refers to everything circular that is empty
in the centre.
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% Al-Bayhaq, al-Sunan al-Kubra, vol. 4, p. 98.
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(28) Zurarah ibn Awfa narrated that the Messenger of Allah (s) consoled
a man for the loss of his son and said to him, “Your reward is with Allah;
may He grant you a great reward!” So the man said, “O Messenger of
Allah, T am an old man, and my son would suffice me [in my affairs].”
The Prophet (s) said to him, “Does it please you [to know] that he will
beckon you - or meet you - at one of the gates of Paradise with a
[flowing] cup?” He said, “Who would grant me that, O Messenger of
Allah?” He said, “Allah will grant it to you, and to every Muslim whose

child dies in Islam.”®

The word ajza’a means to suffice, and ka’s (pl. akwas, ku’is) refers to
a vessel that contains some drink.
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(29) ‘Abdullah ibn Qays reported that the Messenger of Allah (s) said,
“When the child of a servant [of Allah] dies, Allah, the Exalted, asks His

angels, ‘Have you taken the soul of My servant’s child?’ They reply,
‘Yes.” He says, ‘You took away the fruit of his heart? They reply, ‘Yes.’

¢ Al-Hanbali, Tasliyat Nufiis al-Nis@’ wal-Rijal inda Faqd al-Atfal, p. 14.
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So He asks,” ‘What did My servant say?’ They respond, ‘He praised You
and proclaimed: Indeed we belong to Allah and indeed we shall return to Him.’
So Allah, the Exalted, says, ‘Build for My servant a house in Paradise and

call it the House of Praise.””®
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(30) It is narrated that a woman came to the Prophet (s) and with her
was her sick son. She said, “O Messenger of Allah, pray to Allah, the
Exalted, to heal this son of mine for me.” The Messenger of Allah (s)
asked, “Did you have any child who died [in infancy]?” She replied, “Yes,
O Messenger of Allah.” He asked, “In pagan ignorance (jahiliyyah) or in
Islam?” She said, “No, in Islam.” So the Prophet (s) said, “[That is] a

protective shield [for you], a protective shield!”*’

The word junnah means shield, and here it refers to a shield from
hellfire or from all the terrors [of the afterlife], and hasinah means
protective, i.e. it protects its possessor and prevents any harm from
reaching him.
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¢ Obviously, Allah already knows the answer as He has knowledge of all things - this
‘asking’ is not to learn anything new but to teach something to those who hear the
response. (Tr.)

¢ Al-Kulayni, al-Kdft, vol. 3, p. 219 with a different chain of narrators.

 Al-Mausili, Musnad Abi Ya‘la, vol. 5, p. 394.
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(31) Jabir ibn Samurah narrated that the Messenger of Allah (s) said,
“Whoever buries three [of his] children and patiently bears their loss,
seeking the pleasure [and reward] of Allah thereby, Paradise becomes
mandatory for him.” Umm Ayman asked, “And [what if they are] two?”
He replied, “Whoever buries two children, and patiently bears their loss
for the sake of Allah, Paradise becomes mandatory for him.” Umm
Ayman asked, “And [what if it is] one?” So he remained silent and
paused [for a while]. Then he said, “O Umm Ayman, whoever buries one
[child] and patiently bears his loss for the sake of Allah, Paradise

becomes mandatory for him.”**
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(32) ‘Abdullah ibn Mas‘td, may Allah be pleased with him, narrated that
the Messenger of Allah (s) said, “Whoever loses three children before
they reach the age of responsibility, he will have a protective fortress
[in the Hereafter].” Abl Dharr said, “T have lost two.” So the Prophet (s)
said, “And [this also applies to whoever loses] two.” Then Ubay ibn Ka®b
said, “I have lost one.” So he (s) said, “And [also to whoever loses] one.

¢ Al-Suydti, al-Jami¢ al-Kabir, vol. 9, p. 185.
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However, this is only during the initial trauma.”®
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(33) Aba Sa‘id al-Khudri narrated that the womenfolk said to the
Prophet (s), “Give us one day in which you preach to us [specifically].”
So he preached to them and said, “Whenever any woman has three

children who pass away, they will act as a barrier for her from the Fire.”
A woman asked, “And [what about] two?” He said, “And [for the one

who loses] two [as well].”
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(34) Buraydah said, “The Messenger of Allah (s) used to attend to the

% Ibn Hanbal, al-Musnad, vol. 6, p. 15. The term ‘initial trauma’ refers to the period
immediately after the shock and intense grief due to loss of a child. (Tr.)
% Al-Bukhari, al-Jami¢ al-Sahih, vol. 2, p. 354.
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Ansar, visit them, and ask after them. He was [once] informed about a
woman whose child had died, and that she was distraught by this, so he
went to her and advised her to be mindful of Allah, the Almighty, and
to remain patient. She said, ‘O Messenger of Allah, I am a raqub and I
cannot bear children; and I had no other child besides him.” The Prophet
(s) said, ‘A raqub is the woman whose children [die young and] do not
remain alive for her.” Then he said, ‘There is no Muslim man or woman
who witnesses the death of three of their children, but that they are
granted entry into Paradise by Allah.” Someone asked, ‘And [if they had]
two?’ He replied, ‘And [even if they had] two.””"’

And in another hadith, it is reported that he (s) said to her, “Would you
not love to see him at the gate of Paradise as he calls you towards us?”
She said, “Yes, indeed.” So he said, “That is what he will do.”®®

The word raqub refers to a woman who does not bear children, or
whose children do not survive. This is the lexical meaning of the term,
but the specific meaning is that which has been mentioned by the
Prophet (s) in the tradition.
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(35) [Abt] al-Nadr al-Sulami narrated that the Messenger of Allah (s)
said, “No one among the Muslims has three of his children die yet he
remains patient for the sake of Allah, but that they will be a [protective]
fortress for him against the Fire.” A woman asked, “And [if they are]

7 Al-Suydti, al-Jami¢ al-Kabir, vol. 19, p. 410.
% Al-Manbiji, Tasliyat Ahl al-Masa’ib, p. 76.

39



1769

two?” He replied “And [even if they are] two.
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(36) It is also reported that the Prophet (s) said, “Whoever loses three of
his children yet remains patient for the sake of Allah, he shall remain

770

protected from the Fire by the permission of Allah, the Almighty.

And [this was narrated] in other words: “Whoever loses any of his
children yet remains patient for the sake of Allah, they shall veil him

from the Fire with the permission of Allah.””

Mo

Lo ees as Ll oo ST A Uy e LW 2l e
L 2 L1 e Do ad 15LS7 ol | iy o 306 o Ole e LS

e 81 (O lg) JB SOy el g
ol ol B ol b ol i, 5T il 3y

(37) Umm Mubashshir al-Ansariyyah reported that one day, the
Messenger of Allah (s) visited her while she was cooking some food. He
said [to her], “Whoever has three of his children die before they reach
the age of responsibility, they will be a veil for him from the Fire.” So
she said, “O Messenger of Allah, [what if they were] two?” He replied,

% Warram ibn Abi Faris, Tanbih al-Khawatir, vol. 1, p. 287.
® We were unable to locate this tradition in any earlier source.
! Al-Suyiti, al-Jami¢ al-Kabir, vol. 9, p. 752.
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“Even [if they were] two, 0 Umm Mubashshir.””?

And [this has been reported] in other words: ...So she said, “Or two
children who pass away?” He replied, “[Yes,] or two children who pass

away.””
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(38) Qabisah ibn Burmah said, “I was sitting with the Messenger of Allah
(s) when a woman came to him and said, ‘O Messenger of Allah, pray to
Allah for me as none of my children survive.” He asked her, ‘How many
have died?” She replied, ‘Three.’ He said, ‘You have been separated from

the Fire with a strong barrier.”””*

The word hizar comes from hazirah which is an enclosure prepared
for camels out of trees in order to protect them from cold and wind.
From the same word comes al-mahzur lil-mahram which refers to an
enclosed place into which entry is prohibited.
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(39) Ubay ibn Ka‘b reported that the Prophet (s) once asked a woman,
“Have any of your [young] children passed away?” She said, “[Yes.]

> We were unable to locate this tradition in any earlier source.
7 Al-Suyti, al-Jami¢ al-Kabir, vol. 12, p. 330 with a slight variance in wording.
7 Muslim, al-Sahih, vol. 4, p. 2030 with a different chain and slight variance in wording.
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Three.” So he (s) said, “[Then you have] a protective shield.””
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(40) The Prophet (s) is also reported to have said, “No Muslim couple
loses three [of their children] who have not reached the age of
responsibility, but that Allah grants them entry into Paradise by the
grace of His mercy.” They (the Companions) said, “O Messenger of Allah,
and what of those who had two?” He replied, “And [even] those who had
two. Verily from my ummah are those whose intercession will lead more
people into Paradise than [the tribe of] Mudar, and from my ummah are

those who will taste the Fire until they become part of it’.””

A group of scholars have narrated this [tradition] and considered it

sound.
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(41) 1t is also narrated that he (s) said, “Allah, the Exalted, said: My love

> We were unable to locate this tradition in any earlier source.
76 Lit. “...until they become one of its corners.” (Tr.)
77 Al-Suyiti, al-Jami¢ al-Kabir, vol. 8, p. 126 with a slight variance in wording.
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is realized by those who sincerely befriend one another for My sake, and
My love is realized by those who help each other for My sake.”” Then
he (s) said, “There is no believer, male or female, whose three children
from his loins are taken by Allah before him, prior to attaining the age
of responsibility, but that Allah grants him entry into Paradise by the

grace of His mercy towards them.””
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(42) 1t is also reported that he (s) said, “Whoever buries three of his
children, the Fire [of Hell] becomes forbidden upon him by Allah.”®
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(43) Sa‘sa‘ah ibn Mu‘awiyah said, “I met Abt Dharr al-Ghifari, may Allah
be pleased with him, at al-Rabdhah, as he was leading his camel upon

which were two leathern water bags and on the camel’s neck was
[hanging] a water skin. I said, ‘O Aba Dharr, what are you doing?” He

’® Ibn Hanbal, al-Musnad, vol. 32, p. 184.
7 Al-Nas2’1, al-Sunan, vol. 1, p. 615 with a slight variance in wording.
% Al-Tabarani, al-Mu$am al-Kabir, vol. 22, p. 96.

43



said, ‘It is my work.’ I said, ‘Narrate something to me [from the Prophet
(s)], may Allah have mercy upon you.” He said, ‘I heard the Messenger of
Allah (s) say, “There is no Muslim couple whose three children die
before reaching the age of responsibility but that Allah forgives them
both by the grace of His mercy towards them.”””® He (i.e. the narrator)
said, “I said to him, ‘Narrate something else to me.” He responded, ‘Yes.
I heard the Messenger of Allah (s) say, “There is no believing servant [of
Allah] who gives a pair [of what he owns] from all his wealth, in the way
of Allah, but that he is welcomed by the gatekeepers of Paradise, each
of whom invites him to what he has.” So I asked, ‘How is that [done]?’
He said, ‘If it is men, then two men,* and if it is camels, then two camels,
and if it is cattle, then two heads of cattle...’ [and he continued] until he
had listed all the types of wealth.””®

Uu@“—“@%&“u;-l’ﬁ‘H‘%&‘dw)uﬁﬁiduéubo-:wjo&ﬁ
LY gl pa 1B ap ¥ N §0Ss g8 N Lo el L
S et s piy U s oG Lt Lo Y (U1 P08 605 paaedl L2 S

e e

(44) Anas ibn Malik said, “The Messenger of Allah (s) stood at a
gathering of the Bani Salamah and said, ‘O Bani Salamah, who is
considered a raqib amongst you?’ They replied, ‘One who does not sire
children.” He said, ‘Rather, it is one who has no children that have
passed away.’ Then he (s) asked, ‘Who is considered a mu‘dim amongst
you?’ They said, ‘One who has no wealth.” He said, ‘Rather, it is one who

8 Al-Nas@’1, al-Sunan, vol. 1, p. 615.
8 This refers to freeing two slaves for the sake of Allah. (Tr.)
# Ibn Hanbal, al-Musnad, vol. 35, pp. 325,6.
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proceeds [to the Hereafter] while he has nothing good with Allah.””*
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(45) Tbn Mas‘td said, “The Messenger of Allah (s) visited a lady to
console her for losing her child. He said [to her], ‘T have heard that you
are deeply distraught.” She replied, ‘What would prevent me [from
that], 0 Messenger of Allah, for he has left me while I am an old raqib?!’
So the Messenger of Allah (s) said to her, “You are not a raqub. Only one
who dies while not having any children who have passed away [before
her], and people cannot send to her [any of their reward] from their
own deceased children; that is a ragiib.”**

All these ahadith have been taken from known early sources. We
have left out their chains of narration and references for the sake of
brevity, and because Allah, the Glorified, has, out of His grace and
mercy, promised reward for the one who acts upon what reaches him
[of such reports], even if the reality is contrary to what has reached
him.* This has been mentioned in a number of ahadith in our works and
the works of the ‘ammah (i.e. of the Ahl al-Sunnah).

8 Al-Suyti, al-Jami¢ al-Kabir, vol. 12, p. 451.

¥ We were unable to locate this tradition in any earlier source.

% In reference of the principle of al-tasamuh fi adillat al-sunan based on the tradition of
man balagh. (Tr.)
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Addendum to this Chapter
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(46) Zayd ibn Aslam® said, “One of [Prophet] Dawid’s (a) children died,
and he was greatly saddened by his loss, so Allah revealed to him, ‘O
Dawid, what was this child worth in your eyes?’ He said, ‘O my Lord, he
was worth the whole world filled with gold.” He said, ‘Then you have
with Me on the Day of Resurrection the [equivalent of the] whole world
filled with reward.””*

(47) Dawid ibn Hind said, “I saw in a dream that it was as if the Day of
Resurrection had come, and the people were being called to give
account [for their deeds].” He [then] said, “I approached the scales and
my good deeds were placed on one side and my evil deeds on the other.
The evil deeds outweighed the good. As I stood there in sadness, a white
handkerchief - or a [wrapped] white cloth - was brought and placed
along with my good deeds, so they became heavier [than my evil ones].
It was then said to me, ‘Do you know what this is?’ I replied, ‘No.” It was
said, ‘This is your miscarried child.’ I said, ‘I [also] had a girl.” So it was
said, “Your daughter is not [going to benefit you] like this, because you
had wished for her death.””

(48) Abti Shawdhab said, “There was a man who had a [young] son that
had not reached [the age of] maturity, so he sent a message to his people

¥ He obviously narrated this from an infallible, as he would have no way of knowing it
otherwise. (Tr.)
8 Al-Hanbali, Tasliyat Nufiis al-Nis@’ wal-Rijal inda Faqd al-Atfal, p. 17.
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saying, ‘I need something from you.” They asked, ‘What is that?’ He said,
‘I want to pray for this son of mine to be taken by Allah, the Exalted, and

”

for you all to say ‘amin’ to my prayer.” He (the narrator) said, “So they
asked him the reason for this, and he informed them that he had seen a
dream wherein people had gathered on the Day of Resurrection, and
they were extremely thirsty. At that moment, there were some children
who came out of Paradise holding goblets [flowing with a cool drink].
Among them was his nephew [who had died as a child], so he pleaded
with him to give him some of the drink but he refused saying, ‘O uncle,
we cannot give this drink to anyone but our parents.’ [He said,] ‘So I
desired that Allah make this son of mine a child that I lose [in my
lifetime].” Thus he prayed and they all said ‘amin’, and a short while
later, his young son died.”® (Al-Bayhagi reported this in al-Shu‘ab)

(49) Muhammad ibn Khalaf said, “Ibrahim al-Harbi had an eleven-year-
old son who had memorized the Qur’an, and his father had taught him
many things about jurisprudence and hadith. Then he passed away, so I
went to him (i.e. Ibrahim) to offer condolences. He said to me, ‘I
[actually] used to desire his death.’ I said to him, ‘O Aba Ishag, you are a
renowned scholar. Are you uttering words like this about a young son
who was so good; he had memorized the Qur’an and you had taught him
hadith and jurisprudence?!’ He said, ‘Yes. [This is because] I once saw in
a dream that it was as if the Day of Resurrection had come, and there
were some young children with jars full of water approaching the
people and giving them drink [to quench their thirst]. That day was an
extremely hot day, so I said to one of them, “Give me some of this water

¥ Though this anecdote echoes some traditions regarding the reward for losing a child,
it is problematic as the individual acted on a dream and sought the death of his son, who
was a blessing from Allah. This is not something that has been generally taught in Islam;
and Allah knows best. (Tr.)
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to drink.” He looked at me and said, “You are not my father.” I asked,
“And who are you?” They replied, “We are the children who died in the
abode of the world, leaving our parents behind. So now we welcome
them and give them drink.” That is why I wished for his death.”

(50) Al-Ghazzali reports in al-Thy@ that one of the righteous believers
was advised to get married for a long time, but he [always] refused. One
day, he woke up from his sleep and said, “Get me married!”” So they got
him married. He was [later] asked about this so he said, “It might be that
Allah will bless me with a child who will be taken by Him, so that he can
precede me in the Hereafter.” Then he said, “I saw in my dream that it
was as if the Day of Judgment had come, and I was standing with all the
other creatures. I was so thirsty that my heart was about to be torn out
of thirst, and the other creatures were in a similar state due to extreme
thirst and suffering. All of a sudden, some children entered the
gathering carrying lanterns of [celestial] light and holding silver goblets
and golden cups in their hands. They gave drink to one after another,
going in between the crowds and passing by most of the people. I
extended my hand to one of them and said, ‘Give me some drink, for my
thirst has overwhelmed me!” He replied, “You do not have a child among
us. We only give the drink to our parents.” So I asked, ‘Who are you?’
They replied, ‘We are those infant children of Muslims who died [in our

7

infancy].

(51) Al-Shaykh Abu ‘Abdillah ibn al-Nu‘man reports in his work Misbah
al-Zalam, from one of the trustworthy individuals, that a man had
requested one of this comrades who was intending to go on pilgrimage
to convey his salutations to the Messenger of Allah (s), and to bury his
sealed note, which he handed to him, near the blessed head of the
[Prophet’s] grave. So he did that and when he returned from pilgrimage,
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the man honoured him and said, “May Allah reward you amply, you
have conveyed the message!” The person was surprised by this and
asked, “How did you know that I had conveyed it before I informed you
about it?” So the man began relating [what happened] to him and said,
“I had a brother who died, and he left behind a young son, so I raised
him in the best way possible. Then he died before attaining the age of
maturity. One night, I saw in a dream that it was as if the Day of
Judgment had come, and the people had been resurrected and gathered.
They were extremely thirsty from the intense exertion, and my nephew
had in his hands some water, so I requested him to give me some to
drink but he refused saying, ‘My father has a greater right to it than
you.” This struck me like a great blow, so I woke up in a state of
apprehension. In the morning, 1 gave a sum of dinars in charity and
begged Allah to bless me with a male child, which He did. Then the time
for your journey [for pilgrimage] came, so I wrote that note to give to
you, in which I requested the Prophet (s) to ask Allah, the Almighty, on
my behalf, to accept him (my son) from me, with the hope that I will
find him on the Day of the Great Terror. Not long passed before my son
fell ill and died, and that was on the day when you arrived, so I knew
that you had conveyed my message.”

(52) In the book al-Nawm wal-Rw’ya by Abl al-Sagr al-Mausili, he
narrates: ‘Ali ibn al-Husayn ibn Ja‘far narrated to me that his father
narrated to him, that one of his companions, whose religiousness and
understanding he trusted, said, “I arrived in Madinah at night, so I slept
in [the graveyard of] Baqi® al-Gharqad between four graves, next to
which was an empty grave. In my dream, I saw four infants coming out
of those graves saying:

49



Allah has blessed us with seeing the beloved,
And by your coming towards us in the night, 0 Umayma.

It is surprising that you wonder about the squeezing
of the grave, and by your coming towards us O Umayma.

So I said [to myself], ‘Indeed these verses have some important
meaning,” and I stood there until sunrise. Suddenly, I saw a funeral
procession approaching. 1 asked, ‘Who is this?” They said, ‘A woman
from the people of Madinah.’ I asked, ‘Is her name Umayma?’ They
replied, ‘Yes.” I asked, ‘Did she have any children who died before her?’
They said, ‘Four children.” Then I informed them of what I had
witnessed, and they were amazed by it.”

How good was what one of the great sages said as he waxed poetic:

When He gives, His gift beings joy,
And when He takes what He has given, He rewards.

So which of the two blessings should I count as better,
And praise [Him] when it returns back.

Is it the blessing that was a joy,
Or the other that brought with it reward?
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Chapter Two: On Patience and Its Corollaries

Patience literally refers to restraining oneself from fearing that which
one dislikes and becoming distraught by it [when it happens]. It is
practiced by preventing one’s mind from anxiety and one’s body from
movements that are not usual, and is of three types: First is the patience
of common folk, which entails self-restraint through apparent
forbearance and the outward manifestation of steadfastness in
calamities, so that their condition is deemed laudable in the sight of
rational and lay people. They know but the apparent [aspects] of this life and
are heedless of the Hereafter (Q30:7).

Second is the patience of the abstemious ones, the worshippers, the
Godwary, and the people of clemency, with the hope of attaining reward
in the Hereafter. Only those who endure patiently will be given reward
without measure (Q39:10). The third type is the patience of the knowers
(al-Grifin), for some of them actually take pleasure in hardship since
they believe that their Lord has selected them from among the people,
and they have become the focus of His special attention. And give glad
tidings to the patient ones who, when a calamity afflicts them say, “Surely to
Allah we belong and to Him we will return.” They are the ones who receive
blessings and mercy from their Lord, and they are the ones who are [rightly]
guided (Q2:155-7). This [third] type is known by the term al-rida, and we
shall discuss it further in a separate chapter.

For the first type [of patience], there is no reward because it was not
done for the sake of Allah. It was only done for the people; as such, it
was purely showing off. Thus, all that applies to showing off (riya’) also
applies to it. However, impatience is worse than this, since the human
being inclines towards the behaviour of his peers and those whom he
mingles with, so impatience spreads among them [when one of them is
seen to be restless and impatient due to the hardships he faces]. And if
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they see the condition of the patient ones, they incline towards their
behaviour, so at times it may lead to their own betterment, thereby
bringing about benefit to them and others like them, even if that benefit
does not reach the [pretentious] patient one himself.

When the term ‘patience’ is used without any qualifiers, it refers to
the second type. And know that Allah, the Glorified, has described the
patient ones in a number of ways. He mentions the patient ones in the
Qur’an in over seventy places, and links most of the [lofty] virtues and
ranks to patience, showing them to be its fruit. He, to Whom belong
might and majesty, says:
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We appointed amongst them imams to guide [the people] by Our command
when they had been patient... (Q32:24)

And:
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...And your Lord’s best word [of promise] was ﬁllﬁlled for the Children of Israel
because of their patience... (Q7:137)

And:
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...And We will surely pay the patient their reward by the best of what they
used to do. (Q16:96)

And:
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Those will be given their reward two times for their patience... (Q28:54)

And:
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...Indeed the patient will be paid their reward in full without any reckoning.
(Q39:10)

There is nothing done for the sake of attaining nearness [to Allah]
that has the value and importance that patience does. Since fasting is
part of patience, and it is said to be “half of patience,”* the
responsibility of its reward has been undertaken directly by Allah, the
Blessed and Exalted, as mentioned in the traditions. Allah, the Exalted,
says: “Fasting is for Me, and I grant its reward.”” So He has attributed it
to Himself from among all the other acts of worship, and He has
promised the patient ones that He is with them when He said: And be
patient, verily Allah is with the patient ones (Q8:46). And He linked divine
succour to patience when He said: Certainly, if you are firm and mindful [of
Allah] and the enemy launches a sudden attack on you, Allah will reinforce you
with five thousand angels designated [for battle] (Q3:125). Furthermore, He
has combined certain things for the patient ones that have not been
joined for others. He says: They are the ones who receive blessings and mercy
from their Lord, and they are the ones who are [rightly] guided (Q2:157). Thus
guidance, blessings and mercy have been combined for the patient ones.
Going through all the verses that speak of patience would make the
discussion too lengthy.

* Tbn Majah, al-Sunan, vol. 3, p. 222 (al-siyam nisf al-sabr).
°! Al-Kulayni, al-Kafi, vol. 4, p. 63 (al-sawmu li wa ana azji bih/ alayh).
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As for the traditions, [we find many that talk about patience such as:]
Ol Caas el 3 -1 J6
(53) The Prophet (s) has said, “Patience is half of faith.”*
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(54) And he (s) said, “The least of all things given to you is certitude and
the resolve to be patient, and whoever has been given a share of these
two need not care about what he misses of night vigils and daytime
fasts. Your remaining patient in the situation you are facing is more
beloved to me than if each individual among you performs the acts [of
worship] equivalent to that of all of you together. However, I fear that
the world will open itself up to you after me, so some of you will reject
others, and as a result of this, the inhabitants of the heavens will reject
you. So whoever remains patient for the sake of Allah wins the best
rewards. Then he recited [the verse]: That which is with you will be spent
but what is with Allah shall last, and We will surely reward the patient...
(Q16:96).”

°> Warram ibn Abi Faris, Majmi‘at Warrdm, vol. 1, p. 40.
* Al-Ghazzali, Thya ‘Ulim al-Din, vol. 4, p. 61.
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(55) Jabir narrated that the Prophet (s) was asked about faith, so he said,
“[1t is] patience; which is a treasure from the treasures of Paradise.” And
when he was once asked, “What is faith?” He (s) replied, “[It is]

patience.”

This similar to his (a) statement, “Hajj is ‘Arafah.” [while it is known
that ‘Arafah is part of the Hajj - similarly, patience is part of faith].”
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(56) He (s) also said, “The best of deeds is that which the [base] souls are

coerced to perform [despite their unwillingness].”
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(57) 1t is said that Allah, the Exalted, revealed to Dawid (a): “Adopt My

character traits, and verily one of My character traits is patience.””

:\Jsus?rst_‘.{ga_a«;u,:JL&.&\JH)QCV_Q:J_?,JL&.\M?PT
LJ))LQH‘;AJL&AL&BLW})G;M\&M)“b)‘&M
A4S

 1bid.

% Ibn Ma3jah, al-Sunan, vol. 4, p. 477.

° Warram ibn Abi Faris, Majmi‘at Warram, vol. 1, p. 40 with a slight variance in wording.
°7 Al-Daylami, Irshad al-Qulib, vol. 1, p. 127.
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(58) Tbn ‘Abbas, may Allah be pleased with him, said that when the
Messenger of Allah (s) came to the Ansar, he asked, “Are you believers?”
So they remained silent. One man [among them] replied, “Yes, O
Messenger of Allah.” So he (s) asked, “What is the sign of your faith?”
They said, “We are grateful in [times of] ease, patient in [times of]
hardship, and we accept the divine decree.” He (s) said, “[Then you are
truly] believers, by the Lord of the Ka‘bah.”*
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(59) He (s) also said, “In remaining patient with that which one dislikes
there is much good.””
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(60) The Messiah [Ts3] (a) said, “Verily you will not attain what you love

77100

except by being patient with what you dislike.

(61) And he (the Holy Prophet (s)) said, “If patience was a man, he would

be a generous nobleman.”"!
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(62) [Imam] “Ali (a) said, “Islam has been founded upon four pillars:

* Al-Ghazzali, Thya ‘Ulim al-Din, vol. 4, p. 61.
» Ibid, p. 62.
100 1bid.

1% Warram ibn Abi Faris, Majmii‘at Warram, vol. 1, p. 40.
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certitude, patience, struggle, and justice.”'”
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(63) He also said, “The position of patience with respect to faith is like

that of the head with respect to the body. One who has no head has no
[functioning] body, and one who has no patience has no faith.”**
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(64) [Imam)] “Ali (a) said, “Espouse patience, for indeed the judicious [and

resolute] one upholds it, and the impatient one returns to it.”***
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(65) And [Imam] ¢Ali (a) said, “If you are patient, what has been decreed
for you will come to pass and you will be rewarded, but if you are
impatient, what has been decreed for you will [still] come to pass and
you will be burdened [with sin].”"*

192 Al-Radl, Nahj al-Balaghah, saying no. 31 with a slight variance in wording.

1% 1bid, saying 82 with a slight variance in wording.

1% Tbn ‘Abd Rabbih, al-Iqd al-Farid, vol. 3, p. 256. The impatient one has no choice but to
turn back to patience since his impatience does not help him to alleviate the suffering
he is undergoing. (Tr.)

1% Al-Radi, Nahj al-Balaghah, saying no. 291 with a slight variance in wording. One who
is impatient is burdened with distress and if, while in this state, he does anything that
goes against the commands of Allah, then he will add upon himself the burden of sin.
(Tr.)
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(66) Al-Hasan ibn ‘Ali (a) narrated from the Prophet (s) who said, “Verily
there is a tree in Paradise called the Tree of Tribulation, and on the Day
of Judgment it shall be brought to those who faced trials [in the world,
as a reward]. So neither shall their book of deeds (diwan) be presented
nor will the scales (mizan) be set up for them. [Instead,] reward will be
poured upon them [like rain].” Then he (a) recited the verse: Only those
who endure patiently will be given reward without measure (Q39:10).'*
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(67) He (a) also narrated that the Prophet (s) said, “Nothing that is
swallowed is more beloved to Allah than the anger of a man that he
swallows, or the gulp of patience during hardship. And there is no drop
more beloved to Allah, the Exalted, than the tear that is shed out of fear

[and awe] of Allah, or the drop of blood that is spilled in the way of
Allah.”"”

I peilie Ciladdl 4

1% Al-Tabarani, al-Mu$§am al-Kabir, vol. 3, p. 92.
197 Al-Ghazzali, Ihya ‘Uliam al-Din, vol. 4, p. 163.
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(68) He (a) also said, “Hardships are keys to [divine] reward.”**
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(69) [Imam] Zayn al-‘Abidin (a) said, “When Allah gathers the first and
last [of the people on the Day of Judgment], a caller will cry out: ‘Where
are the patient ones? Let them enter Paradise without accounting.” So a
group of people will stand up and they shall be met by some angels who
will ask them, ‘Where are you going, O children of Adam?” They will
reply, ‘To Paradise.” The angels will say, ‘Before accounting [for your
deeds]?” They will reply, ‘Yes.” So the angels ask, ‘Who are you?” They
respond, ‘The patient ones.” They ask, ‘And what was your patience?’
They say, ‘We were patient in obeying Allah and in avoiding
disobedience to Him, until Allah, to Whom belong might and majesty,
took our souls.” The angels respond, ‘You are indeed as you say. Enter
Paradise, for it is an excellent reward for the workers [of

righteousness].””'”
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1% Al-Baghdadi, Tadhkirat al-Hamdiiniyyah, vol. 4, p. 195.
199 Al-Tasi, al-Amali, p. 103 with a slight variance in wording.
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(70) Anas [ibn Malik] reported that the Messenger of Allah (s) said,
“Allah, to Whom belong might and majesty, said, ‘When I cause some
hardship to befall one of My servants in his body, his wealth, or his
children, and then he encounters it with beautiful patience, I feel
embarrassed to erect the scales [of accounting] for him or open up his
book [of deeds] on the Day of Judgment.”**°
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(71) Tbn Mas‘Gd narrated that the Prophet (s) said, “Three things are

such that whoever is granted them has indeed been given the best of

both worlds: satisfaction with divine decree, patience in the face of

trials, and supplication [to Allah] in times of ease.”*"
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(72) Ibn ‘Abbas, may Allah be pleased with him, said, “I was with the

Messenger of Allah (s) when he said, ‘O young boy (or little boy), should
I not teach you some words by which Allah may grant you benefit?’ I

119 Al-Shu‘ayri, Jami‘ al-Akhbar, p. 116.
""" Al-Samarqandi, Tanbih al-Ghafilin bi Ahadith Sayyid al-Anbiya’ wal-Mursalin, p. 252.
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said, ‘Yes.” So he said, ‘Preserve [the right of] Allah and He will preserve
you. Be mindful of Allah and you will find Him in front of you. Introduce
yourself to Allah in times of ease and He will know you in hardship."?
When you ask, ask [only] Allah and when you seek help, seek help [only]
from Allah. Know that in patience with what you dislike there is
abundant good, that victory comes with patience, that relief follows

tribulation, and that with hardship comes ease.”'"
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(73) He (s) [also] said, “A man will be brought chastisement in his grave,
but when he is approached from the side of his head, it shall be repelled
by his recitation of the Qur’an. When he is approached from the front
of his body, it is repelled by his charity. When he is approached from
the direction of his legs, it is repelled by his walk to the masjid. And
patience [also] protects him saying, ‘Verily if I saw deficiency [in your
protection of him] I would surely remain his companion [and protect

2 Meaning: supplicate often in times of ease and prosperity, and your supplications will
be answered in times of hardship and trial. (Tr.)
3 Ibn Hanbal, al-Musnad, vol. 5, p. 19.
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him].”"

And [it has been narrated] in other words: “When a man enters the
grave, prayer stands on his right side, alms-tax (zakat) stands on his left
side, virtue (birr) comes over him, and patience remains nearby saying,
‘Take care of my companion, for I am behind him.” Meaning: if you are
able to repel the chastisement from him then do so, otherwise I am

sufficient for that. I will repel all the chastisement from him.”**
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(74) He (s) said, “The affair of the believer is amazing. Indeed, his entire
affair is good for him, and this does not hold true for anyone but the
believer. If he faces good times, he is thankful and that is good for him,

1116

and if difficult times befall him, he is patient and that is good for him.
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(75) He (s) [also] said, “Does it not amaze you that when something good
befalls a believer he praises Allah and shows gratitude, and when he is

"* Al-Mukhallis, al-Mukhallisiyyat, vol. 2, p. 151.
5 Al-Kulayni, al-Kafi, vol. 2, p. 90 with a slight variance in wording.
116 Muslim, al-Sahih, vol. 4, p. 2295.
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afflicted by hardship, he praises Allah and remains patient. So a believer
is rewarded in everything, even the morsel he raises to his mouth.”""

In another hadith [it is reported that he (s) said], “...even the morsel that
he lifts to the mouth of his wife.”"*®
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(76) It is also reported that he (s) said, “Patience is the best mount. Allah
has not given His servant anything that is better or more expansive [and

beneficial] for him than patience.”™"
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(77) The Prophet (s) was asked, “Is it possible for a man to enter Paradise
without accounting?” He replied, “Yes. Every merciful and patient one
[will be granted this].”"*
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17 Al-Nas2’i, al-Sunan, vol. 6, p. 263.

8 Tbn Abi al-Dunya, al-Sabr wal-Thawab ‘Alayh, p. 46. The last phrase is referring to his
earning a livelihood and providing for his wife [and family]. (Tr.)

19 Al-Suyiiti, al-Jami¢ al-Kabir, vol. 7, p. 615 (without the initial part).

2% Tbn Shahin, al-Targhib fi Fada’il al-A‘mal, p. 266. Since the intensive forms have been
employed, it means every person who is very merciful and very patient will be granted
entry into Paradise without reckoning. (Tr.)
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(78) Abt Basir said, “I heard Aba ‘Abdillah [al-Sadiq] (a) say, ‘Verily the
freeman is free in all situations; if a calamity befalls him, he remains
patient, and if hardships pile up on him, they do not break him. If he is
imprisoned or subjugated and his ease changes into hardship, the way
it did for [Prophet] Yasuf, the truthful and trustworthy (a), it does not
impugn his freedom in anyway to be enslaved, imprisoned and
subjugated. The darkness of the well and its horror did not harm him,
and what he attained was the special bounty of Allah by which He made
the haughty transgressor his servant after having been a king. Then He
(the Almighty) sent him as a Messenger and showed mercy to his
community through him. This is how goodness results from patience.
So be patient and accustom yourself to patience, and you shall be
rewarded.”"*'
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(79) 1t is reported that [Imam] al-Bagir (a) said, “Paradise is surrounded
by tribulations and patience, so whoever is patient in the face of
tribulations in this world shall enter Paradise. And Hell is surrounded
by pleasures and desires, so whoever gives in to his pleasures and

desires shall enter the Fire.”'*

21 Al-Kulayni, al-Kafi, vol. 2, p. 89.
122 1hid.
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(80) 1t is reported that [Imam] ¢Ali (a) said, “The Messenger of Allah (s)
said, ‘Patience is of three kinds: patience during hardship, patience in
obedience [to Allah], and patience in avoiding disobedience. So whoever
is patient in hardship until he passes through it in the best and calmest
manner, Allah records for him [an elevation of] three hundred ranks,
with the distance between one rank and the next being like the distance
between the sky and the earth. And whoever is patient in obedience,
Allah records for him [an elevation of] six hundred ranks, with the
distance between each of its ranks being like that which is between the
[innermost] boundary of the earth and the [divine] Throne. And
whoever is patient in keeping away from [sin and] disobedience, Allah
records for him [an elevation of] nine hundred ranks with the distance
between each of its ranks being like that which is between the
[innermost] boundary of the earth and the highest limit of the [divine]

Throne.”'®
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' 1bid, p. 91. This highlights the greater reward for the most difficult kind of patience,
which is patience in keeping away from sin and disobedience to Allah. (Tr.)
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(81) Abl Hamzah al-Thumali said, “Abt ‘Abdillah [al-Sadiq] (a) said,

‘Whoever among the believers is faced with a trial and remains patient,

he will have the reward equivalent to that of a thousand martyrs.”**
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(82) ‘Abdullah ibn Sinan narrated that Aba ‘Abdillah [al-Sadiq] (a) said,
“The Messenger of Allah (s) said, ‘Allah, to Whom belong might and
majesty, said, “I have placed the world among My servants as a loan. So
whoever loans it to Me, for each thing he gives, I grant him between ten
and seven hundred times more, as I wish. And whoever does not loan it
to Me, and I take something from him by force, I give him three merits
[in return] which, if T gave any one of them to My angels, they would be
pleased with it.””” Then Aba ‘Abdillah recited the verse wherein Allah,
the Almighty, says: Those who, when an affliction visits them, say, “Indeed we
belong to Allah, and to Him do we indeed return.” It is they who receive the
blessings of their Lord - [and said,] “This is the first of the tree merits; and

24 1bid, p. 92.
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[His] mercy - is the second; and it is they who are the [rightly] guided - is the
third.” Then Abu ‘Abdillah (a) said, “This is for the one from whom it

17125

(this world) is taken forcefully.
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(83) He [Imam al-Sadiq] (a)* also said, “Striking the thigh during
hardship nullifies the reward, and patience during the initial shock is
greater, and the reward is enhanced in accordance with the [gravity of
the] hardship. After having faced hardship, whoever says, ‘We belong to
Allah and to Him shall we return,’ Allah renews his reward for [bearing] it
just like on the day when he was afflicted by it.”**’
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(84) A man asked the Prophet (s), “What nullifies the reward in
hardship?” He said, “When a man [impatiently] slaps his right hand on
his left, for patience is [to be observed] during the initial shock. So
whoever is satisfied [with Allah’s decree] gains the pleasure [of Allah],
and whoever is displeased, then upon him shall be [Allah’s] wrath.”***

125 Ibid.

126 In the original source, this tradition has been reported from the Prophet (s). (Tr.)
127 Tbn Nasir al-Din, Bard al-Akbad ‘inda Faqd al-Awlad, p. 83.

128 Al-Manbiji, Tasliyat Ahl al-Masa’ib, p. 168.
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(85) Umm Salamah, the wife of the Prophet (s), said, “I heard the
Messenger of Allah (s) say, ‘There is no servant who, when afflicted with
a hardship, says, “Indeed we belong to Allah and to Him shall we return; O
Allah, recompense me in my hardship and grant me something better
than it instead,” but that Allah, the Exalted, rewards him in his hardship
and grants him that which is better than it (i.e. than what he has lost).”
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Then she said, “When Aba Salamah passed away, I said the words as
instructed by the Messenger of Allah (s), so Allah replaced him (Aba
Salamah) with one who was better, namely the Messenger of Allah

(s) 1129

And this has been narrated in other words [as follows]: She (Umm
Salamah) heard the Messenger of Allah (s) saying, “There is no Muslim
who is afflicted by a calamity and says what Allah, to Whom belong
might and majesty, has commanded: ‘Verily we belong to Allah and to Him
do we return; O Allah, reward me in my calamity and replace it with that
which is better,” [but that He will answer his prayer].” She said, “[When
Abu Salamah died], 1 said to myself, ‘Where can I ever get one who is
better than Abii Salamah?” When my %ddah had ended, the Messenger
of Allah (s) visited me. At that time, I was busy tanning hide, so I washed
the tanning leaves off my hands and opened the door for him. I placed
a pillow made of palm fibres for him and he sat on it. He (s) then
proposed marriage to me. When he had finished what he had to say, I
said, ‘O Messenger of Allah, I am not worthy [of this honour], unless you
yourself wish it. However, I am a woman in whom there is intense
jealous possessiveness, so I fear that you might see from me something
which could cause me to be punished by Allah. Furthermore, Iam an old
woman now, and I have dependents.’ The Messenger of Allah (s) replied,
‘As for what you mention about being old, then agedness has afflicted
me just as it has afflicted you, and as for what you said about your
children, then know that your dependents are my dependents.” She
said, “Thus, I submitted myself to the Messenger of Allah (s).” So the
Prophet (s) married her. Umm Salamah said, “Hence Allah, the
Almighty, replaced Abt Salamah [for me] with one who was better than

129 Muslim, al-Sahih, vol. 2, p. 633.
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him: the Holy Prophet (s).”**
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(86) Ibn ‘Abbas said, “The Messenger of Allah (s) said, ‘Verily death is
terrifying, so when one receives the news of his brother’s demise, he
should say at that moment, “Verily we belong to Allah and to Him do we
return; and we shall [all] certainly go back to our Lord. O Allah, write his
name among the virtuous, and place his book among the loftiest
(Gilliyyin), and replace him for his heirs among others [who remain
behind]. 0 Allah, do not deprive us of reward due to [losing] him, and do

not test us after him.”””**
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(87) Al-Husayn ibn ‘Ali ibn Abi Talib (a) narrated that the Prophet (s)
said, “Whoever is afflicted by a calamity and says whenever he recalls
it, ‘Verily we belong to Allah and to Him we will return,” Allah renews his
reward for him just as it was on the day when he was [first] afflicted by

it 7132

13 Tbn Hanbal, al-Musnad, vol. 26, p. 262 with a slight variance in wording.

B Al-Suyti, al-Jami¢ al-Kabir, vol. 2, p. 631.
132 Al-Tabarani, al-Mu$§am al-Kabir, vol. 3, p. 131.

70



ﬁﬂ‘ammbdf\é‘dg‘j‘&&“j\q\ r)k_wu_,m\uu_,u_“}; et
.((Lg.:l.c r’a..a‘j oM\{ ;U.a\ J.»‘)l) ‘JﬁrJ coM\{

(88) Yasuf ibn ‘Abdullah ibn Salam narrated that whenever the family
of the Holy Prophet (s) was afflicted by difficulty, he would instruct
them to offer prayer and then he would recite: And bid your family to

prayer and be steadfast in its maintenance (Q20:132)."

(89) Ibn ‘Abbas reported that he received news of his brother Qutham’s
death while he was on a journey, so he declared, “We belong to Allah and
to Him do we return.” Then he turned to the side of the road and made his
camel rest. He [then] offered two rak‘ahs of prayer in which he
prolonged his sitting [and prostration]. Then he stood up and walked
[back] to his camel as he recited: And take recourse in patience and prayer,
and it is indeed hard except for the humble. (Q2:45)

He also stated that whenever he was afflicted by any hardship, he would
stand up, perform ablution, and offer two rak¢ahs saying, “O Allah, we
have done as You commanded, so fulfil for us what You have promised.”

(90) ‘Ubadah ibn Muhammad ibn ‘Ubadah ibn al-Samit said, “When
‘Ubadah, may Allah be pleased with him, was on his death bed, he said,
‘Take my bed out to the courtyard’ - meaning: [of the] house - so they
did that. Then he said, ‘Gather for me all my servants, neighbours and
those who would visit me.” So they did that. Then he said, ‘I do not see
this but as my last day on this earth, and my first night in the Hereafter.
I do not know, perhaps I may have done something to you with my hand
or spoken with my tongue and - by He in whose hand is my soul, there
will be retribution on the Day of Judgment - if by my action I have

133 Al-Bayhagqi, Shu‘ab al-Iman, vol. 7, p. 121.
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caused injury to anyone amongst you, [ request that he take his fair
revenge upon me before my soul leaves [my body].” They responded,
‘[No.] Rather, you were like a [kind] father and mentor, and never said
anything bad to anyone in your service.’ He asked them, ‘Do you forgive
me for anything that might have transpired?” They replied, ‘Yes.” He
said, ‘O Allah, be a witness to this!” Then he said, ‘Thus, I ask you to
preserve my final will: I would not like any person among you to weep.
When my soul departs, perform ablution in the best way and go, each of
you, to a masjid and pray. Then seek forgiveness for ‘Ubadah and for
yourself. Verily Allah, to whom belong might and majesty, has said: And
take recourse in patience and prayer (Q2:45). Then quickly take me to my
grave and do not follow me with [torches of] fire, and do not place under

1221

me any dyed cloth.
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(91) Jabir narrated that [Imam] al-Baqir (a) said, “The most extreme
[form of] impatience is screaming out while weeping and wailing,
striking the face and chest, and pulling one’s hair. Whoever laments
openly has abandoned patience, but whoever remains patient and
declares: ‘We belong to Allah and to Him do we return,” and praises Allah,
the Exalted, is satisfied with what Allah has done, and his reward is with
Allah, the Almighty. But whoever does not do that, what has been
decreed for him shall come to pass while he is blameworthy, and Allah
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will nullify his reward.”***
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(92) Rib‘ ibn ‘Abdillah narrated that [Imam)] al-Sadiq (a) said, “Verily
patience and trial race towards a believer; trial comes to him while he

is patient. And verily impatience and trial race towards a disbeliever;

trial comes to him while he is impatient.”*”

Ll s 0 o ooy Wl o AR e, U5 1008 W s
oY bls|

(93) He (a) also said, “The Messenger of Allah (s) said, ‘The strike of a
Muslim on his thigh during a calamity causes his reward to be
nullified.””"*®
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(94) Misa ibn Bakr narrated that [Imam] al-Kazim (a) said, “The strike
of a Muslim on his thigh during a calamity nullifies his reward.”"”’
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13* Al-Kulayni, al-Kafi, vol. 3, p. 222.
135 1bid, p. 224.

136 Ibid.

157 Ibid, p. 225.
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(95) Ishaq ibn ‘Ammar reported that [Imam)] al-Sadiq (a) said [to him],
“O Ishaq, never count as a calamity that for which you are granted
patience and for which you get reward from Allah, to Whom belong
might and majesty. It is only a calamity when the one who is afflicted
by it is deprived of its reward and recompense because he did not

remain patient when it befell [him].”"**
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(96) Abli Maysarah said, “We were with Abx ‘Abdillah [al-Sadiq] (a)
when a man came and complained to him of his hardship. He (a) said,
‘Indeed, if you remain patient, then you shall be rewarded and if you are
not patient, the decree that Allah, the Almighty, has ordained for you
will still come to pass but you will be blameworthy [for your lack of

patience].””**
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(97) [Imam] al-Sadiq (a) said, “Trial is an adornment for the believer and

an honour for the one who understands, because by encountering it and
remaining patient and steadfast, the attribution of faith [to him] is

138 Tbid.

% Ibid, with a slight variance in wording.
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verified.”'*
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(98) The Prophet (s) said, “We, the company of Prophets, face the
severest trials, and then the believers likewise [face severe trials], each
in accordance to his level [of faith]. Whoever tastes the flavour of trial
under the special protection of Allah finds it more pleasurable than the
pleasure he derives from bounties, and he yearns for it when he loses it.
This is because it is under the fire of trial and tribulation that the bright
lights of blessings lie, and under the lights of blessing lie the fires of trial
and tribulation. Many have been saved through it, and many have
perished in the bounties. Allah, the Exalted, has not praised anyone
among His servants, from Adam to Muhammad (s), except after testing

140 Attributed to Imam al-Sadiq (a), Misbah al-Shari‘ah wa Miftah al-Haqiqah, p. 183. Or the
last phrase could mean: “...the bond of faith becomes wholesome [and strong].” (Tr.)
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him and his loyalty in fulfilling his right of servitude to Him. So the
honours of Allah, the Exalted, are, in reality, conclusions, the
beginnings of which are trials, and the beginnings of their ends are
[also] trials. Whoever comes out of the web of trials is made a lantern
for believers, a solace for those brought close [to Him], and a guide for
those who seek [the right path]. There is no good in a servant who
complains of any tribulation that has been preceded by a thousand
blessings and is followed by a thousand comforts; and whoever fails to
fulfil the right of patience during trials is deprived of [fulfilling the right
of] gratitude in times of prosperity. Similarly, one who does not fulfil
the right of gratitude for blessings is deprived [from fulfilling the right]
of patience during trials. And whoever is deprived of both of these, then

he is truly from the repudiated ones.”*!
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(99) [Prophet] Ayytb (a) said in his supplication, “O Allah, I have lived

seventy years in comfort, so grant me respite until I pass seventy years

in trial [and tribulation].”***

(100) Wahab said, “Trial for a believer is like the rope for binding a beast
[of burden] and the reins of a camel.”
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(101) Amir al-Mu’minin (a) said, “Patience is to faith what the head is to

11 1bid, p. 184.
142 1hid.
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the body; and the cornerstone of patience is trial; and none understands

this save those with knowledge.”**
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(102) Al-Sadiq (a) said, “Patience manifests the light and purity that is
within the servants, while impatience manifests the darkness and
desolation that is within them. Every person claims to be patient, yet it
is only demonstrated by those who are humble. Every person denies

impatience yet it is most evidently seen in the hypocrites, because the

descent of tribulation and hardship divulges the true nature of the

veracious and the liar.”**
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(103) [Al-sadiq (a) said,] “The description of patience is: that which has
a bitter taste; and what is experienced out of agitation is not called

43 1bid.
14 Ibid, p. 185.

77



patience. The description of impatience is agitation of the heart,
overwhelming sadness, change in colour, and alteration in
temperament. Every calamity whose beginnings lack humility,
repentance, and beseeching Allah, the Exalted, leaves the afflicted one
fretful and impatient. Patience is that which is bitter in the beginning
and sweet in the end for some people, and for others it is bitter both in
the beginning and the end. Whoever enters into it through its endings
has entered [it], and whoever enters it from its beginnings has exited
[from impatience]; and whoever knows the value of patience does not

persistently stay away from what brings patience.”'*
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(104) [Al-Sadiq (a) said,] “Allah, to Whom belong might and majesty, said
in the story of Musa and Khidhr (a): And how can you have patience about
something you are unaware of? (Q18:68) So whoever is patient about
something he dislikes, neither complaining to others nor impatiently
divulging his secret, then he is among the general [patient] folk, and his
share is that about which Allah, the Almighty says: And give glad tidings
to the patient (Q2:155), meaning of Paradise and Divine pardon. But
whoever welcomes trial and remains patient with tranquillity and
dignity, then he is among the elite, and his share is [described in] what

5 Tbid.

78



Allah, the Almighty, says: Indeed Allah is with the patient (Q2:153)."*

16 Ibid, p. 186.
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Chapter Three: Denunciation of Ancient Customs Pertaining
to Death of Sons and Loved Ones

Though the pagan Arabs of the age of ignorance (jahiliyyah) neither
hoped for divine reward nor feared eternal chastisement, they would
still encourage the observance of patience and recognized its merit.
They considered impatience to be disgraceful and preferred prudence,
favoured forbearance, and valued magnanimity, as they sought to flee
from helpless surrender towards pleasing solace. So much so that a man
among them might lose an intimate companion, yet it would not be
known from his disposition. When Islam came and spread [among
them], and they learnt of the reward for patience, and this [knowledge]
became widespread, they became ever more inclined towards it and
those who were afflicted with hardship [yet remained patient] held a
higher position in their eyes.

(105) Abii al-Ahwas said, “We visited Ibn Mas‘Gd and found his three
young sons with him. They were as handsome a shining dinars, so we
were enthralled by their beauty. He said, ‘It looks like you are envious
of me because of them.” We said, ‘Yes, by Allah. It is for the likes of these
[children] that a Muslim man is envied.” So he raised his head towards
the lower [section of the] roof of the house where a swallow had built
its nest and laid eggs. Then he said, ‘By He in whose hands is my soul,
shaking off the dust of their graves from my hand is more beloved to me
than [the effect it would have] seeing this swallow’s nest fall and its eggs
break.”” Meaning: out of the desire for reward.

(106) ‘Abdullah ibn Mas‘td, may Allah be pleased with him, was [once]
teaching people to recite the Qur’an in the masjid while kneeling on the
ground, when his son’s mother brought his child to him. His name was
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Muhammad. She stood at the door of the masjid and pointed him in the
direction of his father. So he walked towards him, and the people made
way for the child until he sat on his [father’s] lap. He (Ibn Mas‘td) began
saying, ‘Welcome to the one who is named after he who was better than
him,” and he kissed him until he almost swallowed his spittle. Then he
said, ‘By Allah, your death and the death of your brothers would be
easier for me [to bear] than your getting rid of this fly.” Someone asked,
‘Why do you wish that?” He said, ‘May Allah forgive! You ask me and I
cannot but inform you that I wish [only] for goodness from that. I am
only seeking to preserve their reward and I fear for them, as I heard the
Messenger of Allah (s) say:
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“A time will come upon you when a man shall be envied for his
comfortable situation, just as he is envied today for his abundant wealth

and children.”””*¥

(107) None of the children of Abl Dharr, may Allah be pleased with him,
lived, so it was said to him, “You are a man whose children do not
survive.” He responded, “Praise be to Allah who takes them from the
temporal abode and places them in the eternal abode!”

(108) During a severe drought, ‘Abdullah ibn ‘Amir al-Mazini, may Allah
be pleased with him, lost seven children in a single day. So he said, “I
am a Muslim who surrenders [to Allah’s will].”

(109) ‘Abd al-Rahman ibn ‘Uthman said, “We visited Mu‘adh while he
was seated next to the head of his son as he was breathing his last, and

"7 Al-Mausili, al-Zuhd, p. 185.
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we could not control ourselves from becoming teary-eyed. Some of us
began to wail, and this upset Mu‘adh. He said, ‘Stop it! For by Allah,
indeed Allah knows of my acceptance [of His will] and that is certainly
more beloved to me than all the battles in which I fought alongside the
Messenger of Allah (s), for verily I heard him say:
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“Anyone that has a son who is beloved to him and whom he is attached
to, and then he dies, yet he remains patient for the sake of Allah, Allah
will replace his dead son’s abode for a better abode, and a dwelling that
is better than his dwelling. And He will replace [him] for the bereaved
[father] with [His] blessings, mercy, forgiveness, and satisfaction.””***
We were about to leave when the boy passed away, just as the call to
prayer began for the zuhr prayer, so we stood up and went to pray.
When we came back, we found that he (Mu‘adh) had already washed,
camphorated, and shrouded his son. A man came with his bier, not
waiting for his brothers or neighbours who had gathered to witness [his
funeral]. When we learnt of this, we quickly rushed to him and said,
‘May Allah forgive you O Aba ‘Abd al-Rahman, will you not wait for us
until we have completed our prayer so that we may witness the funeral
of our brother’s son?” He replied, ‘We have been instructed not to keep
our dead waiting [for burial], whether they die at night or in the day.”
He (the narrator) said, “Then he descended into the grave and one
other person went in with him. When he wanted to come out, I extended

my hand in order to help him out of the grave, but he refused and said,

48 Al-Mubarrad, al-Ta‘azi, p. 168.
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‘I did not turn you down because of my strength; rather, I did not wish
an ignorant person to see it and consider it a sign of impatience on my
part, or laxity in times of hardship.’ Then he came to his gathering and
asked for oil, which he applied, and for kohl, which he put in his eyes.
He also asked for a cloak which he wore, and on that day he smiled
frequently, with the intention he had intended. Then he said, ‘We belong
to Allah and to Him do we return. In Allah is a replacement for everyone
who dies, and a consolation from all hardship, and the attainment of all
that is lost.”
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(110) 1t is narrated that a group of people were with Ali ibn al-Husayn
(a) when one of the servants was rushing to get something roasted in
the oven. He walked quickly with it, and the skewer fell from his hand
on the son of ‘Ali ibn al-Husayn (a), striking his head and killing the
child [instantly]. [Imam] ‘Ali ibn al-Husayn (a) leapt up and when he saw
that his son had died, he said [to the servant], “I free you for the sake of
Allah. Certainly you did not do this on purpose.” Then he began to
prepare for the funeral rites of his son.”

(111) [1t is narrated that] al-Ahnaf ibn Qays said, “Learn forbearance and
patience, for indeed I have learnt it.” He was asked, “From whom?” He
said, “From Qays ibn ‘Asim.” He was asked, “What was the extent of his
forbearance?” He said, “We were once sitting with him when his

19 Al-Irbili, Kashf al-Ghummah, vol. 2, p. 81.

83



murdered son was brought to him along with his killer, tied up, yet he
neither stood up, nor did he stop his speech until he had completed it.
Then he turned to his son’s killer and said, ‘O son of my brother! What
caused you to do what you did?’ He replied, ‘I got angry.’ Qays said, ‘It is
that every time you get angry you debase yourself, disobey your Lord,
and reduce your number [by killing members of your own community]?
Go, for I have freed you!” Then he turned to his [other] sons and said, ‘O
my sons, take your brother and wash and shroud him, and once you
have done this, bring him to me so that I may pray over him.” When they
had buried him, he said to them, ‘His mother is not from your tribe; she
belongs to another people, and I do not think that she will be pleased
with what you have done [by letting his killer go], so pay her the blood
money from my [own] wealth.”

(112) Al-Sadtq has narrated in al-Fagih that when Dharr, the son of Aba
Dharr, may Allah have mercy on him, died, his father stood by his grave
and wiped the grave with his hand. Then he said, “May Allah have
mercy on you, O Dharr! By Allah, you were a dutiful son to me, and you
have passed away while I am pleased with you. By Allah, I do not feel
that I have lost you, and I have not been rendered deficient [by your
death], for I need no one besides Allah. Had it not been for the horror of
the situation [after death], I would have been happy to take your place.
Indeed, sadness for you [and your condition] has distracted me from
grieving your loss. By Allah, I have not cried over you; rather, I have
cried for you. I wonder what you have said and what has been said to
you.” [Then he supplicated,] “O Allah, 1 have pardoned him [for]
whatever right 1 had over him; so forgive him [regarding] whatever
right You have over him, for indeed You are more worthy of generosity
and kindness than me.”
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(113) Al-Dinawari has transmitted a [similar] report wherein it is
mentioned that when Dharr ibn ‘Umar ibn Dharr died, his father stood
by his grave and said, “May Allah have mercy upon you O Dharr! Our
situation has not become unbearable after you, and we have no need for
anyone when Allah is with us. It would not please me to precede you [in
death], yet were it not for the terror of the grave, I would have wished
to take your place. Grieving for your situation has preoccupied me from
grieving your loss. So I wonder, what did you say and what was said to
you?” Then he raised his head to the sky and said, “O Allah, I have
pardoned him [for] my right [that was] upon his shoulders, so forgive
him for the sins he committed in disobedience to You, for You are the
most generous of all who show generosity, and the kindest of those who
show kindness.” Then he left saying, “We hereby separate from you, and
had we remained, we would not benefit you.”

(114) Al-Mubarrad narrated that when Dharr ibn ‘Umar died, his father
stood next to him as his body lay [on the ground] and said, “0 son, your
death is not a deficiency and we have need for none save Allah.” After
his burial, he stood by his grave and said, “O Dharr, may Allah forgive
you! Our grief for you has preoccupied us from grieving over you,
because we do not know what you said or what was said to you [by the
angels]. O Allah! I have granted him [pardon for] whatever right I had
over him, so grant him [forgiveness for] that in which he has fallen short
with regard to Your right, and give my reward for it (bearing his loss
patiently) to him, and increase Your favours upon me, for to You do I
turn with hope.” He was asked how his son had behaved with him, so he
said, “I never walked with him at night but that he walked in front of
me [to protect me], and [I never walked with him] during the daytime
but that he was behind me [out of respect], and he never ascended on
anything high while I was underneath it.”
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(115) A group of the Bani ‘Abs went to meet one of the caliphs. Among
them was a blind man. The caliph asked him about his eyes, so the blind
man said, “I once spent the night in a deep valley, and [at that time]
did not know anyone among the Banii ‘Abs who was wealthier than me.
Then, we were hit by a torrent which wiped out all that I had: my family,
wealth, and children, save one camel and an infant boy. The camel was
unruly, and it fled. I put down my infant son and ran after the camel. I
did not go far before I heard the cry of my son, so I returned to him only
to see a wolf devouring him. I was able to catch up with the camel in
order to subdue it, but it struck me on my face with its foot, crushing it
and thereby blinding me. Now I have no wealth, family, children or
eyesight.”"*

(116) 1t is narrated that ‘Tyad ibn ‘Ugbah al-Fahri had a son who died, so
when he descended into his grave, a man said [to him], “By Allah, he
was indeed the commander of the army, so seek [Allah’s] recompense
for [being patient with] such a loss!” He responded, “What would
prevent me from doing so when only yesterday he was the adornment
of my life in this world, and today he is from my lasting righteous
deeds?!”

(117) Aba “Ali al-Razi said, “I accompanied al-Fudayl ibn ‘Iyad for thirty
years, yet I never saw him laughing or smiling at all, except on the day
when his son, “Ali, died. I asked him about that, so he replied, ‘Verily
Allah, the Glorified and Exalted, was pleased with a matter, so I was
pleased with that which Allah, the Almighty, was pleased.”

150 Perhaps the inclusion of this anecdote is meant to highlight the fact that some people
have suffered much greater loss than we have, so we should never become distraught
or lose hope in Allah. (Tr.)
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(118) ‘Amr ibn Ka® al-Hindi was killed at Tustar, so they kept the news
[of his death] from his father. Then he learnt of it but was not
overwhelmed by grief. [Rather,] he said, “Praise be to Allah who created
from my loins one who became a martyr.” Then his other son was [also]
martyred in Jurjan. When he received the news he said, “Praise be to
Allah who took another martyr from me.”

(119) Al-Bayhaqi narrated that ‘Abdullah ibn Mutarrif died, so his
father, Mutarrif, went out to his people wearing nice clothes, having
applied [body] oil on himself."* So they got angry and said, “Abdullah
dies and you come out wearing nice clothes and oiled?!” He responded,
“Should I succumb to it, while my Lord, Blessed and Exalted is He, has
promised me in lieu of it three merits which are dearer to me than the
world and everything in it? Allah, the Exalted, has said, “..those who, when
an affliction visits them, say, “Indeed we belong to Allah, and to Him do we
indeed return.” It is they who receive the blessings of their Lord and [His] mercy,
and it is they who are the [rightly] guided (Q2:156-57).””

(120) A man from Quraysh invited some of his fellow brothers for a meal.
[At the same time,] one of his sons was struck by an animal and died. So
he hid this from the guests and said to his family, “Let me not come to
know that anyone among you cried out or wept [loudly].” He then went
to his brothers [and remained with them] until they had all finished
eating. Subsequently, he began preparing his son’s funeral. Suddenly,
they saw the bier, so they were shocked and asked about it. He informed
them about what had happed, whereupon they were amazed at his

15! It was a common practice among the Arabs to rub various natural oils on their bodies

as part of their grooming, and this was especially done in times of joy and celebration.
(Tr.)
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patience and high-mindedness.

(121) 1t has been mentioned that a man from al-Yamamah buried three
of his adult sons, then he sat in the meeting place of his community,
speaking [to the people] as if he had not lost anyone. Someone asked
him about that, so he said, “They are not the first [people] to die, nor
am I the only one [to ever be] afflicted with such a calamity, and there
is no benefit in losing patience; so why do you blame me?”

(122) Abt al-‘Abbas reported on the authority of Masriiq who quoted
that al-Awza‘ said, “A wise man once told us, ‘1 was travelling towards
the border and when I arrived at the Egyptian city of ‘Arish, I came
across a shade in which I found a man who was blind and both his hands
and legs were paralyzed. He was saying, “To You belongs all praise, my
Lord and my Master! O Allah, I praise You with a praising that matches
all the praise of Your creation, like Your grace upon the rest of Your
creation, since You have preferred me over many of those whom You
have created.”

I said [to myself], “By Allah I will ask him about this - was it taught
to him or was he inspired with an inspiration?” So I approached him
and greeted him. He replied my greeting. Then I said to him, “May Allah
have mercy on you! I wish to ask you something; will you inform me
about it?” He said, “If I have knowledge about it, I will inform you of it.”
I said, “May Allah have mercy upon you, for which of His favours are
you thanking Him?” He said, “Do you not see what He has done to me?”
[ said, “Yes.” He said, “By Allah, had Allah, the Blessed and Exalted,
poured fire on me that burnt me, and ordered the mountains to crush
me, and commanded the seas to drown me, and instructed the earth to
swallow me, I would not have increased in anything but love for Him,
nor would I have increased but in my gratitude to Him. And I need you
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to do me a favour. Are you going to oblige?”

I said, “Yes, tell me what you need.” He said, “I have a son who used
to tend to me during my prayer times and feed me when it was time to
eat. I have not heard him since yesterday; look and see if you can find
him.” I said to myself that doing this man a favour would bring me
closer to Allah, the Almighty. So I stood up and went looking for his son.

When I reached a place between two large sand dunes, [ saw a lion
that had already devoured the boy. I said to myself, “Indeed we belong to
Allah, and to Him is our return. How shall I bring this righteous servant the
sad news about his son?” I went to him and greeted him. He responded
to my greeting. I said, “If I ask you about something, are you going to
answer me?” He said, “If I have knowledge about it, I will answer you.”
I said, “Are you more cherished by Allah, the Almighty, and is your
status with Him closer than that of [Prophet] Ayytb (a)?” He responded,
“Rather, the Prophet of Allah is more cherished by Allah than I am and
his status with Allah, the Almighty, is much greater than that of my
own.”

I said to him, “Allah, the Exalted, tested him, and he was patient, so
much so that those who used to enjoy his company abandoned him, and
he was cast aside where passers-by could see him [yet no one would
approach him]. Know that your son about whom you informed me, and
whom you asked me to find, has been preyed upon by a lion; so may
Allah increase your rewards on his account.”

The man said, “Praise be to Allah, who did not place in my heart any
sorrow for what is in this world.” He then gasped and fell on the ground.
[ stayed for a while, then I moved him only to find that he had died. I
said, “Surely we belong to Allah, and to Him is our return. What shall I do
about him? And who will help me to wash his body, to shroud him, to
dig his grave, and to bury him?”

As I was thinking about this, I saw some riders heading towards the
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border, so I signalled to them and they came in my direction until they
reached me. They said, “Who are you, and who is this [dead man]?”
narrated my story to them, so they tied their mounts and helped me
wash the dead man with sea water. We then shrouded him with some
cloth which they had with them. I led the funeral prayers with the
group, and we buried him under his shade.

I sat by his grave reciting the Holy Qur’an until part of the night had
passed. Then I felt drowsy, [and dozed off]. I saw the man in a dream
looking radiant and handsome, in a lush green garden, wearing a bright
green outfit, as he stood reciting the Qur’an. I said to him, “Are you not
my companion [who just died]?!”

He said, “Yes.” I said, “What has brought you to this condition that I
see?” He said, “Know that I came to Allah, the Almighty, in the company
of the patient ones - in a rank which they did not earn except through
patience during times of affliction and gratitude in prosperity.” I then
woke up.”

(123) Al-Sha‘bi recounted that he once saw a man who had just buried
his son. After he threw some earth on his grave, he said, “O my son, you
were the gift of a Lord most Glorious, an award of the One [God], a trust
of the Omnipotent, a loan of the Vanquisher. Now He who had gifted
you has taken you back, your Owner has reclaimed you, and your
Awarder has retaken you. Allah has compensated me [for your loss] with
patience, and may Allah not deprive me of reward on your account.”
Then he said, “I hereby absolve you of any right that you owe me, and
Allah is more worthy of bestowing favours than I am.”

(124) When the son of ‘Umar ibn ‘Abd al-‘Aziz, ‘Abd al-Malik, passed
away, and his brother Sahl ibn ‘Abd al-‘Aziz and his slave Muzahim all
died in the following days, one of his companions visited him to offer
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condolences. Part of what he said [to him] was, “By Allah, I never saw a
son like yours, nor a brother like your brother, nor a slave like your
slave.” So ‘Umar lowered his head then he said, “Repeat what you have
just said.” The man repeated his statement, whereupon he said, “No, I
swear by He who took their souls, I would not love anything that Allah
has done to be otherwise.”

(125) It is said that one day, when ‘Umar ibn ‘Abd al-‘Aziz was seated [in
his gathering], his son ‘Abd al-Malik came to him and said, “Fear Allah
with regard to the oppression of your brothers so-and-so! By Allah, I
would prefer that both you and I be boiled in pots if it pleases Allah!”
Then he left. As his father watched him go, he said, “Certainly, I know
the best state for him.” They asked, “What is the best state for him?” He
said, “That he should die and I should patiently bear his loss [for the
sake of Allah].”

And when he fell ill, his father visited him and asked how he was
feeling. He said, “I find myself on the verge of death; so be patient O
father, for the reward of Allah, the Almighty, is better for you than I
am.” His father said, “By Allah, my son, I would love it more for you to
be in my scales [of good deeds] than for me to be in yours.” His son
responded, “What you love is dearer to me than what I love.” When he
died, his father stood at his grave and said, “May Allah have mercy on
you, O my son! You were a source of joy at the time of your birth, you
grew up to be a righteous and kind son, and how I wish that I could [still]
call upon you and hear you respond!”

Another son of his had died before ‘Abd al-Malik, so he came and sat
next to his head. He lifted the cloth from his face and began looking at
him, shedding tears. His son, ‘Abd al-Malik, came to him and said, “O
father! You have become preoccupied by the death that has occurred
and turned your attention away from that which is with you [as your
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responsibility]. It is as though you have joined your son and been buried
along with him under the earth!” So ‘Umar wept and then said, “May
Allah have mercy on you, my son! By Allah, you have always been a
great blessing from when I knew you. Indeed, you give beneficial advice
to the one whom you admonish.”
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Chapter Four: Some Women Whose Patience has been
Reported by Scholars
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(126) It has been narrated from Anas ibn Malik who said, “The son of
Abt Talha, may Allah be pleased with him, fell ill. His father was away
when the boy died, and when he returned, he asked his wife, “How is
my son?” Umm Salim, [the mother of the boy,] may Allah be pleased
with her, said, “He has never been so quiet.” Then she brought Aba
Talha some dinner and after eating, he copulated with her. When he had
finished, she said to him, “The boy has left us.”

In the morning, Aba Talha went to the Messenger of Allah (s) and
informed him [about his son’s death]. The Prophet (s) asked him, “Were
you intimate with your wife last night?” Abx Talha answered in the
affirmative, so he (s) prayed, “O Allah, bless them both.” [Hence,] a son
was born to Abt Talha. Umm Salim said to Aba Talha, “Carry the child
and take him to the Messenger of Allah (s),” and she gave him some
dates. The Prophet (s) asked if Abti Talha had had anything with him.
He replied, “Some dates.” The Prophet (s) took one of them, chewed it
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then put it in the boy’s mouth, treating his palate with it; and he named
the child “Abdullah’.”*

A man from the Ansar said, “I saw nine of his sons, each of whom was
a reciter of the Glorious Qur’an,” referring to the sons of the then new-
born ‘Abdullah.

(127) According to another report, Abii Talha had a son by Umm Salim
who passed away, so she said to her family, “Do not tell Abx Talha about
his son so that I may be the one who speaks to him about it.” [When he
returned home,] she served him dinner. He ate and drank. Then she
adorned herself more than she normally would. Once she saw that he
was sated and after he had intercourse with her, she said to him, “0O AbG
Talha, have you seen how some people lend something to a family and
later ask for it to be returned? Should they deny them from taking it
back?” He said, “No.” She said, “Then be patient and seek reward from
your Lord for your son’s death.” He said to her, “You waited until I was
unclean [through intercourse] and then told me about my son. [What
patience!]”
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(128) In another narration [about this incident], it is said that at the end

152 Al-Bukhard, al-Jami* al-Sahih, vol. 9, p. 50.
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of that night, she said [to her husband,] “O Aba Talha, the family of so-
and-so borrowed something which they enjoyed using, but when they
were asked to return it, they found it too difficult to comply.” He said,
“They were not fair.” She then said, “O Abu Talha, our son was a loan
from Allah, the Almighty, and Allah has taken him back.” So he said,
“Verily we belong to Allah, and to Him is our return.” Then, in the morning,
he went to see the Messenger of Allah (s) and informed him about what
had happened. The Messenger of Allah (s) said to him, “Allah blessed
you both last night.”** So Umm Salim became pregnant, and she gave
birth to a son... [then she continued the narration until the part where
she said:] The Messenger of Allah (s) wiped his face and named him
“Abdullah’.**
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133 Or it may have been said as a prayer: “May Allah bless you both in your [union last]
night.” (Tr.)
13 We were unable to locate this version of the tradition in any earlier source.
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(129) In ‘Uyan al-Mgjalis, the incident has an interesting addition. It
states: Mu‘awiyah ibn Qurrah reported that Abi Talha used to love his
son exceedingly. When his son fell ill, Umm Salim was concerned about
the effect of overwhelming grief on Abii Talha as the death of their son
drew closer, so she sent him to the Prophet (s). When Abt Talha left, the
child died. Umm Salim covered her deceased son with a cloth and placed
him in a corner of the house, then she went to her family and said to
them, “Do not tell Abii Talha anything.”

She then cooked some food and applied some perfume. When Abii
Talha returned from his meeting with the Messenger of Allah (s), he
asked about his son. She said to him, “He is now calm.” Then he inquired
whether there was any food for them to eat, whereupon she brought
him the food, then she offered herself to him, so he had intercourse with
her.

When she noticed that her husband was fully composed, she said to
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him, “O Abii Talha, would you get angry if we return a trust, which was
in our possession, back to its owner?” He said, “Glory be to Allah! Of
course not.” She said, “Your son was a trust and Allah, the Exalted, has
taken him back.” Abt Talha said, “It behoves me to be more patient than
you [in bearing this loss].”

Then he stood up, performed a ritual bath, and offered two rak‘ahs
of prayer. He then went to the Prophet (s) and informed him about what
they had both done. The Messenger of Allah (s) said to him, “Then may
Allah bless you in your union.” He (s) then said, “Praise be to Allah who
placed in my nation those who are like the patient woman of Bani
Isra’il.” Someone asked, “O Messenger of Allah, what was her story?”

He (s) said, “There was a woman among the Bani Isra’il who was
married and had two sons. Her husband asked her to cook some food so
that he could invite people for a meal, so she did that. People gathered
at his house, and the two young boys went out to play. They fell in a well
which was in [the courtyard of] the house [and died]. The woman did
not wish to ruin her husband’s reception, so she placed them inside a
room, covering them with a cloth.

After the meal was over and the people had left, her husband came
in and asked her about his sons. She said, ‘They are in the room.” She
had applied some perfume and offered herself to her husband, so he
copulated with her. Then he asked again where his sons were, and again
she told him that they were in the room. So their father called out to
them and they came out running to him. The woman said, ‘Glory be to
Allah! By Allah, they were dead, but Allah, the Exalted, brought them

back to life as a reward for my patience.”**

155

Ibn Nasir al-Din, Bard al-Akbad ‘inda Faqd al-Awlad, p. 88 with a slight variance in
wording.
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(130) Something close to this is narrated in Dal@’il al-Nubuwwah from
Anas ibn Malik who said, “We once visited a man from the Ansar who
was sick. We had not yet left when he passed away, so we covered him
with a cloth as his mother, an old lady, stood near his head. We said to
her, ‘O so-and so, seek reward from Allah, the Almighty, through
patience in this calamity.” She asked, ‘Has my son died?’ We said, ‘Yes.’
She said, ‘Are you speaking the truth?” We said, ‘Yes.” So she stretched
out her hands and said, ‘O Allah, You know that I have submitted to Your
will and I migrated to Your Messenger (s) in the hope that You will help
me during both times of hardship and prosperity; so do not make me
bear this calamity on this day.” [Suddenly, the man came back to life.]
He removed the cloth from his face with his own hands, and we did not
leave until we had shared a meal with him.”

This supplication from the woman, may Allah have mercy on her,
leads one to know Allah and to feel at ease with whatever He decrees for
those who love Him greatly. He accepts their supplication, even though
mentioning it in this way might have shown a lack of proper etiquette,
had it been from anyone else. And this has a lengthy discourse and
proofs from the Qur’an and the Sunnah; yet it is beyond the scope of our
present discussion.
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(131) One of the interesting reports which agree with what has already
been mentioned is the [narration about the] whispered prayer of Barkh,
the dark-skinned man. Allah, the Exalted, ordered Miisa (a) to ask him
to pray for rain for the Bani Isra’il after they had faced seven years of
drought.

When Prophet Miisa had gone out to perform the prayer for seeking
rain accompanied by seventy thousand men, Allah revealed to him:
“How shall I respond to them while their sins have covered them, and
their inner souls are foul; they supplicate to Me without conviction, and
they feel safe from My plans! Go back to one of My servants who is called
Barkh. Ask him to come out [and supplicate] so that I may answer his
supplication.” Miisa (a) inquired about him, but nobody seemed to know
him. One day, as Misa (a) was walking along a road, he saw a dark-
skinned slave between whose eyes there was a mark of dust from the
effect of prostration. He was wearing a scarf which he had tied around
his neck. Masa (a) recognized him through the light of Allah, the
Exalted, so he greeted him and asked, “What is your name?” “My name
is Barkh,” he replied. M@isa said, “We have been looking for you for some
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time. Come out and pray for rain for our sake.” So he went out [to
supplicate]. Part of what he said [in his supplication] was: “O Allah! This
is not known to be among Your actions, nor is this a sign of Your
clemency, nor is it a thing You would ever consider! Are Your springs
now depleted, or has the wind rebelled and disobeyed You, or has Your
treasure been exhausted?! Or has Your wrath against the sinners
intensified? Were You not the Oft-Forgiving even before wrongdoers
were created? You created mercy and commanded kindness; or are You
showing us that You are inaccessible, or are You concerned about the
passage of time and have thus hastened the chastisement?!” Barkh had
not yet ended his supplication before the Bani Isra’il were drenched by
copious rainfall.

When Barkh returned, he met Miisa (a) and asked him, “Did you see
how, when I debated with my Lord, He was so fair to me?”"*

We now return to the reports about patient women...

(132) It is narrated that when Asma’ bint ‘Umays, may Allah be pleased
with her, was informed about the death of her son, Muhammad ibn Abi
Bakr, and how he was killed and then burnt inside a donkey’s carcass,
she went to her prayer room where she sat and swallowed her rage until
her breasts flowed with blood."’
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(133) It is narrated that Hamnah bint of Jahsh, may Allah be pleased with

156 Al-Ghazzali, Ihya ‘Uliam al-Din, vol. 4, pp. 340-1.
157 A metaphorical expression depicting the extent of her anger and sorrow. (Tr.)
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her, was informed that her brother had been killed. She said, “May Allah
have mercy on him; indeed, we belong to Allah and to Him is our return.”
Then they said, “And your husband has [also] been killed.” She said, “Oh,
what sorrow!” So the Messenger of Allah (s) said, “Verily a wife has a

connection to her husband which is unlike anything else.”**®
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(134) 1t is reported that Safiyyah bint ‘Abd al-Muttalib went to see her
brother by both parents, Hamzah ibn ‘Abd al-Muttalib, at Uhud, after
his body had been mutilated. The Prophet (s) said to her son, al-Zubayr,
“Stop her and send her back so that she does not see the condition of
her brother.” So he said to her, “O Mother, the Messenger of Allah (s)
instructs you to return.” She said, “Why? I have already been told that
my brother’s corpse has been mutilated. And this was for the sake of
Allah, the Almighty; so, why would we be anything but satisfied with
what transpired? 1 shall thus seek His reward [for it], and remain
patient, God-willing.”

When al-Zubayr came to the Prophet (s) and informed him about
what she had said, he (s) said to him, “Then let her go [and do not stand

158 Tbn Majah, al-Sunan, vol. 3, p. 109.
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in her way].” So she went to him and looked upon him [seeing the way
his body was mutilated]. She then offered a prayer for him and said,
“Indeed we belong to Allah and to Him is our return.” Then she supplicated
for his forgiveness."”
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(135) Ibn ‘Abbas, may Allah be pleased with him, said, “When Hamzah,
may Allah be pleased with him, was killed in the Battle of Uhud, [his
sister] Safiyyah came looking for him, not knowing what had happened
to him. She met ‘Ali and al-Zubayr. ‘Al (a) said to al-Zubayr, “Mention
it to your mother.” Al-Zubayr said, “No. You mention it to your aunt.”
She asked, “How did Hamzah fare?” So they gave her the impression
that they did not know. She went to the Prophet (s) [to ask about
Hamzah], but he (s) said, “I fear that she might lose her wits [if she
learns what happened to him].” Hence, he placed his hand on her chest
and supplicated for her. She said, “Indeed we belong to Allah, and to Him is
our return,” and wept.

Then he (s) came and stood over him [to offer the funeral prayer],
and he saw how his corpse had been mutilated. He (s) said, “Were it not

% Tbn Hisham, al-Sirah al-Nabawiyyah, vol. 2, p. 97 with a slight variance in wording.
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for the impatient disquietude of the womenfolk, I would have left him
here until he is raised [on Judgment Day] from the craws of birds and
bellies of beasts.”**
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(136) A youth from among the Ansar, named Khallad, was martyred in
the Battle of Bant Qurayzah. His mother came out with a veil on her
face. Someone said to her, “Do you wear a face veil O Umm Khallad,
while you are mourning [the death of] Khallad?!” She said, “I am
mourning the loss of Khallad, not the loss of my modesty!” And the
Prophet (s) supplicated for him, saying, “He will indeed receive twice
the reward, because he was killed by the People of the Book.”*"!
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160 Al-Suyti, al-Jami¢ al-Kabir, vol. 19, p. 725.
161 Tbn Mandah, Ma‘rifat al-Sahabah, p. 504.
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(137) Anas ibn Malik said that during the Battle of Uhud, the people of
Madinah were greatly troubled. They said, “Muhammad (s) has been
killed,” until many loud cries were heard all around the city. A woman
from the Ansar came out grieving. She approached the corpses of her
father, son, husband, and brother; I do not know which one of them she
went to first. When she passed by the last body, she asked: “Who is
this?” They said, “This is your brother, and [these are] your father,
husband and son.” She asked, “How did the Prophet (s) fare?” They said,
“He is [there,] in front of you.” She walked until she came to him. Then
she held the edge of his cloak and began saying, “May my father and
mother be sacrificed for you, O Messenger of Allah! I do not care about

anything as long as you are safe from harm.”*
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(138) Al-Bayhaqi has narrated that the Messenger of Allah (s) once met
a woman from the Bani Dinar whose husband, father and brother were
with him in [the Battle of] Uhud. When they informed her that they had
been killed, she asked, “How did the Messenger of Allah (s) fare?” They
said, “He fared well, O mother of so-and-so, and he is praising Allah as
you love.” She said, “Show him to me so that I may see him.” They
pointed in his direction, and when she saw him, she said, “Any calamity

besides [harm coming to] you, is insignificant.”***

162 Al-Baghdadi, Tadhkirat al-Hamdiiniyyah, vol. 4, p. 313.
' Tbn Hisham, al-Sirah al-Nabawiyyah, vol. 2, p. 99.
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(139) Samra> bint Qays, the sister of Abl Hizam, came out when both her
sons were killed. The Prophet (s) offered condolences for her loss, so she
said to him, “Any calamity besides [harm coming to] you is insignificant.
By Allah, this mark which I see on your face is more painful to me than

their loss.”**

(140) 1t is narrated that Silah ibn Ashim was participating in a military
campaign accompanied by his son. He said to his son, “O my son, go
forward and fight so that I may seek reward through [my patience for]
you.” Hence, he charged forward and fought, and was killed. Then his
father charged at the enemy and fought, and he too was killed. So the
womenfolk gathered around his mother, Mu‘adhah al-‘Adawiyyah, the
wife of Silah. She said to them, “Welcome to you all, if you have come to
congratulate me [on the martyrdom of my son and husband]. But if you
have come for any other reason, then go back.”

(141) 1t is narrated that an old woman from the [tribe of] Bani Bakr ibn
Kilab was praised by her people for her wisdom and sagacity. Once,
someone who had visited her reported that her only son had died
following along period of illness, during which she had nursed him well.
When he died, she sat in her courtyard where her community came to
visit her [and offer their condolences].

She asked one of the elderly noblemen among them, “O so-and-so,

16 We were unable to locate this tradition in any earlier source, though there are some
traditions with similar wording.
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what is the duty of one on whom a blessing has been conferred, and he
has been covered with wellbeing and granted balanced vision - should
he be anything but self-confident before his knot is untied and he sits
in his yard as death descends upon his house, creating a barrier between
him and his soul?” Then she recited a couple of lines of poetry:
He is my son, my joy, his reward is mine and honour
from the Lord who has taken him to Himself;

So if  remain patient I shall be rewarded, and if I grieve,
I shall be like the wailing woman who benefits naught from her weeping!

The nobleman said to her, “We always hear that women are prone to
impatience and restlessness; so let nobody ever lose patience after you.
Indeed, your patience is honourable, and your behaviour does not
resemble that of other women.” She said to him, “If one distinguishes
between restlessness and patience, he will surely find between them a
huge gap in the middle of two distant and different paths. As for
patience, it looks good in the open and has a praiseworthy outcome. But
as for restlessness, it does not bring about anything good while causing
one to reap sin. And if they both came in human form, patience would
have been far better of the two, and it would have had a beautiful form
and an honourable nature, in respect to the religion in this world and
the reward in the Hereafter. And what Allah, the Almighty, has
promised suffices those whom He inspires with it.”

(142) Juwayriyyah bint Asma reported that three brothers had
participated in the Battle at Tustar and were all martyred. Their mother
received news of this so she asked, “Were they in the vanguard
[charging at the enemy], or were they fleeing?” It was said to her that
they were charging at the enemy. She said, “Praise be to Allah! By Allah,
they have attained victory and have safeguarded their honour! May I be
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sacrificed, along with both my parents, for their sake!” And she neither
sighed, nor did she shed a single tear.

(143) Abl Qudamah al-Shami said, “I was a commander of the army in
one of the military campaigns. I entered a town and called the people to
join in the campaign, encouraging them to participate in jihad. I
mentioned the merit of martyrdom and the rewards that await the
martyrs. Then people dispersed, so I mounted my horse and rode home.
On the way, I came across a woman whose face was very comely. She
called out to me, ‘O Aba Qudamah!’ But I kept going and did not respond.

She said, ‘Such is not the behaviour of the righteous.” So I stopped.
She came and gave me a paper wrapped in a piece of cloth and then
went away in tears. I looked at the paper and I found [the following]
written on it: “You invited us to participate in jihad and made us desire
its rewards. Yet I am unable do that [being a woman], so I cut off the
best of what is in me: my two braids, and I present them to you to place
on the reins of your horse. Perhaps Allah will see my hair tied to your
horse and forgive me.’

When the morning of the battle approached, I saw a young man
fighting between the ranks without a helmet [and body armour]. I
advanced towards him and said, “Young man! You are an inexperienced
youth, and you are an infantryman [without a mount]; T worry about
your safety, that the steeds may charge and crush you under their
hooves; so go back from this position.’ The youth said, ‘Do you order me
to turn back while Allah, the Exalted, has said: O you who believe! When
you encounter the faithless advancing [for battle], do not turn your backs from
them (Q8:15)?” And he recited the verse to the end.

I thus made him ride on a camel which was with me. He said, ‘O Aba
Qudamah! Loan me three arrows.’ I said, ‘Is this the time for a loan?!’ He
kept insisting until I said to him, ‘I shall do so on one condition: If Allah

107



grants you martyrdom, include me in your intercession.’

He said, ‘Yes.” So I gave him three arrows. He put one arrow in his
bow and shot it, killing one Roman. Then he shot another and killed
another Roman. Then he shot the last arrow saying, ‘Peace be with you,
O Aba Qudamah! This is my farewell greeting.” Then an arrow came to
him and landed between his eyes. He placed his head on the saddlebow.
I advanced towards him and said, ‘Do not forget it [your promise].’

He said, ‘Yes. But I need a favour from you: when you enter the town,
go to my mother and hand over my saddlebag to her, and inform her [of
my martyrdom], for she is the one who had given you her hair to tie on
your horse. Salute her, for it has been only one year since she lost my
father, and this year she has lost me.” He then died, so I dug a grave for
him and buried him.

When [ was about to leave his grave, the earth threw out his corpse
onto the ground. Some of his companions said, ‘He was a childish youth,
and maybe he went out [to fight] without his mother’s permission.” I
said, ‘The earth accepts those who are much worse than that,” so I stood
up and offered two rak‘ahs of prayer, supplicating to the Almighty,
whereupon I heard a voice saying, ‘O Abii Qudamah, leave the friend of
Allah [as he is]!” No sooner had I turned to leave than [scavenger] birds
descended on his corpse and ate it.

Upon returning to the town, I went to his mother’s house. When I
knocked on the door, his sister came out to me. Upon seeing me, she
[immediately] returned to her mother and said, ‘Mother! It is Aba
Qudamah, and my brother is not with him. We have just lost my father
last year and this year we have lost my brother [as well].’

His mother came out and asked me, ‘Have you come to offer
condolences or congratulations?’ I said, ‘What do you mean?’ She said,
‘If my son passed away, console me. But if he attained martyrdom,
congratulate me.’ I said, ‘No, he died a martyr.” She said, ‘His death had
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a sign; have you seen it?’ I said, ‘Yes, [ have: the earth did not accept
him, and birds descended and ate his flesh, leaving his bones which I
[then] buried.’

She said, ‘Praise be to Allah!’ I handed the saddlebag to her. She
opened it and took out from it a garment and a chain made of iron. She
said, ‘Whenever night covered him with its darkness, he would wear
this garment and tie himself with these chains. He would then whisper
to his Creator saying: ‘O my Lord! Resurrect me from the craws of birds!
So Allah, the Glorified, answered his supplication. May Allah have

]

mercy on him.”

(144) Al-Bayhaqi narrated that Abt al-‘Abbas al-Sarraj said, “One of
them (i.e. members of a specific community) lost a son, so I went to see
his mother and said to her, ‘Be mindful of Allah and remain patient.’ She
said, ‘I consider the calamity of losing him to be far too great for me to
corrupt by restless impatience.”

(145) Aban ibn Taghlib, may Allah have mercy on him, said, “I visited a
woman whose son had just died. She came towards him, closed his eyes,
and covered his body. Then she said, ‘O my son, what good is
restlessness for something which never goes away? The weeping would
only be over what will tomorrow descend on you (i.e. your own death).

O son! You are tasting what your father tasted, and after you your
mother shall taste it as well. Indeed, the greatest rest for this body is
sleep, and sleep is a sibling of death. What difference would it make to
you whether you sleep on your bed or on something else? Tomorrow
there will be questioning, Paradise and Hell; if you are among the
residents of Paradise, how can death bring you any harm? And if you
are among those who shall reside in Hell, what benefit would life bring
you, even if you lived longer than anyone else? By Allah, O my son, if

109



death had not been among the most noble things for the descendants of
Adam, Allah would not have caused His Prophet (s) to die while keeping

’

His enemy, Satan the accursed, alive.”

(146) Al-Mubarrad said, “I went to a woman to offer condolences on the
death of her son. She began praising him saying, ‘By Allah, his wealth
was for other than his own consumption, and his focus was on other
than his own happiness. He was ready to volunteer for any [worthy]
cause which would not bring him shame. If he witnessed a sin, he would
not tolerate it.’ I asked her, ‘Do you have a grandson by him?’ She said,
‘Yes, praise be to Allah; one with a lot of virtue in him - a reward from
Allah, the Almighty, and a good compensation in this world and the
Hereafter.”

(147) He is also quoted as having said that he once went to Yemen and
stayed at the residence of a woman who was very wealthy and had
slaves, children, and riches. He stayed there for a while and when he
wished to depart, he asked her, “Is there anything I can do for you?” She
said, “Yes. Whenever you come to this land, stay with us.”

After having been away for a number of years, he returned and
stayed at her residence but found that her wealth and slaves had gone,
her children had died, and her home had been sold, yet she was happy
and smiling. He said to her, “Do you smile despite all that has befallen
you?” She said, “O servant of Allah, when I was in the state of prosperity,
I had a lot of grief, so I realized that it was because of my lack of
gratitude. Now I am in this condition, I smile and thank Allah, the
Exalted, for the patience that He has bestowed upon me.”

(148) Muslim ibn Yasar said, “I went to Bahrain where I was hosted by a
woman who had sons, slaves, wealth, and good fortune, yet I always saw
her sad. I stayed away for a long period, then I went back to her again.
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[But this time,] I did not find anyone at her door, so I sought permission
to enter, and I found her happy and smiling. I asked her, ‘How are you?’
She said, ‘When you were away from us, every time we sent something
by sea, it would sink, and when we sent it by land, it would perish. The
slaves are gone, and the sons are dead.’ I said to her, ‘May Allah have
mercy on you! I noticed that you were sad during those days and now
you are happy!” She said, ‘Yes. When I was in the state of worldly
prosperity, I was afraid that Allah, the Exalted, might have hastened the
reward for my good deeds in this world. But when my wealth, sons and
slaves were gone, I gained hope that Allah, the Exalted, might have

’

saved something for me with Him.”

(149) Someone once said, “I went out with a friend to the desert, and we
got lost. We saw a tent on the side of the road, so we went towards it
and offered greetings. A woman responded to our greeting and asked us
who we were. We said, ‘We are lost and have come to you looking for a
way out of our predicament.” She said, ‘O strangers, turn your faces
away from me so that I may fulfil your right as you deserve.” So we did
that. She threw a rug towards us and said, ‘Sit on this until my son
returns.” Then she kept raising the edge of the tent and putting it back
down until she raised it one last time and said, ‘I ask Allah for the
blessing of what is to come. That camel belongs to my son, but the rider
is someone else.’

The rider approached and addressed the woman saying, ‘O mother
of ‘Aqil! May Allah greatly reward you for the loss of your son, ‘Aqil.’
She said, ‘Woe be to you! Has he died?” He said, ‘Yes.” She asked, ‘What
was the cause of his death?’ He said, ‘The camels crowded around him
and pushed him into a well.” She said to him, ‘Alight [from the camel]
and fulfil the duty [of hospitality] towards these people,” and she pushed
aram towards him which he slaughtered and cooked. He then presented
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the food to us. We began eating and wondering about her great
patience.

When we had finished eating, she came out to us and said, ‘O visitors,
is there among you one who is good at reciting something from the Book
of Allah?’ I said, ‘Yes.’ She said, ‘Then recite some verses for me by which
I may find consolation for the loss of my son.’ I told her that Allah, the
Almighty, says: And give good news to the patient; those who, when an
affliction visits them, say, ‘Indeed we belong to Allah, and to Him do we return.’
It is they who receive the blessings of their Lord and [His] mercy, and it is they
who are the [rightly] guided (Q2:155-57).

She said, ‘T ask you by Allah, are these words mentioned in the Book
of Allah?’ I said, ‘By Allah, this is what the Book of Allah says.” She said,
‘Peace be upon you.” Then she stood up and offered two rak‘ahs of
prayer, after which she said, ‘O Allah, 1 have done what You
commanded, so fulfil for me what You have promised. If one were to
remain for the other...” — here I said to myself, ‘She will surely say: ...my
son would have remained with me due to my need for him’ — but she
said, ‘...Muhammad (s) would have remained for his nation.’

I came out saying to myself, ‘I have never seen a more perfect woman
or a more generous one than her. She recalled her Lord with His most
excellent attributes and most beautiful qualities. Then, as she realized
that death is unavoidable and inescapable, and that restlessness and
impatience is futile, and that weeping does not bring back the dead, she
turned to fair patience, placing her hope of reward for patiently bearing
the loss of her son with Allah, the Exalted, as a beneficial treasure for
the Day of want and need.”

(150) A similar report has been narrated by Ibn Abi al-Dunya who said,
“There was a man who used to keep me company, then one day I heard
that he was ill, so I went to visit him and found him on the verge of
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death. His mother, who was an old woman, was by his side. She kept
looking at him until his eyes were closed, his joints were bound, and his
body was covered.

Then she said, ‘May Allah have mercy on you, my son! You were kind
and affectionate to us, and now Allah has granted me patience to bear
your loss. You used to stand for lengthy prayers and would fast often.
May Allah, the Exalted, not deprive you of the mercy you hoped to
receive from Him, and may He grant us consolation for your loss.” Then
she looked at me and said, ‘O visitor! You have seen an admonisher, and

’

so have we.”

(151) Al-Bayhaqi narrated from Dhi al-Nin al-Misri who said, “I was
performing tawdaf when I noticed two young ladies approaching [the
Ka‘bah]. One of them began reciting:

I patiently persevered, and perseverance always rewards well,
And is impatience of any benefit so that I may lose my patience?

I was patient with what, if a little of it was placed upon
Mountains at Radwa, they would have cracked.

I suppressed my tears then and sent them back
into my eyes, now the eye of the heart is tearful.

I said, ‘What have you been patient with, O lady?” She said, ‘With a
calamity that befell me which has never afflicted anyone else.” I asked
her, ‘What was it?’ She said, ‘I used to have two lion cubs (i.e. sons) who
would play in front of me. Their father once sacrificed two sheep for
‘Eid al-Adha. One of them said to his brother, ‘O brother! Let me show
you how our father sacrificed his sheep.” He stood up, took a knife, and
slaughtered his brother, then he ran away. Their father came home so I
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said, “Your son has killed his brother and then fled.” He went out looking
for him, but found that a lion had devoured him. On his way back, the
father himself died of thirst and hunger.”

Someone else narrated this same incident, adding that he saw a
beautiful woman showing no signs of grief as she said, “By Allah, I know
of no one who has been afflicted as I have...,” and she narrated the
incident. He said to her, “How do you fare with restlessness?” She said,
“Had I found it helpful, I would not have preferred anything else over
it, and had it lasted for me, I would have remained with it.”

(152) Someone said that a woman once lost her son, yet she remained
patient. She was asked about it, so she said, “I have preferred obedience
to Allah, the Exalted, over obedience to Satan.”
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Chapter Five: On Acceptance and Satisfaction

Allah, the Exalted, has said:
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So that you may not grieve for what escapes you, nor exult for what comes
your way... (Q57:23)

And:
Allah is pleased with them and they are pleased with Him... (Q5:119)

Know that acceptance [of divine decree] is the fruit of love for Allah.
One who loves something loves its action, and love is the fruit of
knowledge. When one loves an individual because of some of his
attributes of perfection or beautiful qualities, this love increases
whenever he gets to know him more and thinks more frequently about
him. If one ponders upon the greatness and perfection of Allah, the
Exalted, - the explanation of which is very lengthy and would take us
away from the purpose of this treatise - he would love Him, and those
who believe are more intense in their love for Allah. When one loves Him, he
sees good in everything that He does, and this leads to acceptance [and
satisfaction with divine decree].

Thus, acceptance (al-rida) is the fruit of love. Rather, it is the fruit of
every type of perfection. And since it is a branch of knowledge [about
God], one who envisages His mercy automatically hopes for it, and one
who thinks of His greatness fears Him. Being unable to reach the
Beloved leads to yearning, and reaching Him brings comfort. With
closeness to Him comes joy, and seeing His favours leads to reliance [on
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Him]. And when one sees good in whatever He does, he becomes
[pleased and] satisfied with Him. As one sees his own flaws in contrast
to His perfection, and the encompassing knowledge of his Beloved as
well as His power over him, he surrenders to Him. From such a
surrender great stations result. Only those who know them recognize
them, and the matter ends at the ultimate pinnacle of every type of
perfection.

Know that satisfaction (al-rida) is a great virtue for man. Rather, all
virtues are brought together and return to it. Allah, the Exalted, has
drawn attention to its merit and has linked it with His pleasure, and
[made it] a sign of the same when He said:
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Allah is pleased with them and they are pleased with Him... (Q5:119)

And:
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Yet Allah’s pleasure is greater [than all else]... (Q9:72)
Thus, it is the greatest blessing and the ultimate benevolence.

The Prophet (s) considered it a proof of conviction (iman) when he
asked a group from among his companions, “Who are you?” They said,
“Believers.” He asked them, “What is the sign of your belief?” They said,
“We remain patient during trials, are grateful during prosperity, and we
are satisfied with what has been decreed [for us by Allah].” He said, “You
are indeed believers, by the Lord of the Ka‘bah!”'*

165 Warram ibn Abi Faris, Majma‘at Warram, vol. 1, p. 229.
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(153) He (s) also said, “If Allah loves one of His servants, He tests him
[with affliction]. If he remains patient, He selects him [to be among the
elite]; if he is satisfied [with His decree], He chooses him [for

Himself].”*
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(154) He (s) also said, “When the Day of Judgment comes, Allah, the
Exalted, will give wings to a group from my ummah, so they will fly from
their graves to the gardens [of Paradise], where they will roam about
and enjoy as they please. The angels will ask them, ‘Did you witness the
Reckoning?’ They will reply, ‘We did not witness any Reckoning.” They
will ask them, ‘Did you pass on the Sirat?’ They will reply, ‘We saw no
Sirat.” They will ask them, ‘Did you see Hell?” They will respond, ‘We saw
no such thing.” The angels will then ask, ‘To whose nation do you
belong?” They will answer, ‘We belong to the nation of Muhammad,

166 Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 329.
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peace and blessings of Allah be upon him and his progeny.’

The angels will then ask them, ‘We adjure you in the Name of Allah,
tell us: what were your deeds in the world?’ They will say, ‘We had in us
two qualities, so Allah, the Exalted, elevated us to this status by the
grace of His mercy.” The angels will ask, ‘What were the two qualities?’
They will reply, ‘Whenever we were alone, we felt too shy to sin against
Allah, and we were always pleased with whatever He allotted for us.” So

the angels will say, ‘Then indeed, you deserve this [reward].””**

rfj_ﬁér}_iU’J\_’Ja\f\!\g\ﬁb@gé#w@)lf\!\l}_ﬁi:%dﬁj
B[

(155) He (s) also said, “Give Allah [sincere] acceptance from your hearts,
and you will win the reward of Allah, the Exalted, on the Day of your

poverty and destitution.”**®
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(156) In the reports about [Prophet] Miisa (a), [it is narrated that] they
once said to him, “Ask your Lord for us about the action which, if we
perform it, He would be pleased with us.” So Allah, the Exalted, revealed
to him saying, “Tell them to be pleased with Me so that I may be pleased
with them,”*®
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197 Ibid, p. 344.
168 Al-Kulayni, al-Kafi, vol. 2, p. 263.
1% Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 345.
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(157) A similar thing has been narrated from our Prophet (s), who said,
“Whoever would like to know what his status is with Allah, the
Almighty, let him see what status Allah, the Almighty, has with him; for
indeed Allah, the Exalted, holds the servant in the same esteem as the
servant holds Him with himself.”"”°
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(158) In the reports about [Prophet] Dawid (a), [we find that Allah said
to him:] “Why should My friends be concerned about this [fleeting]
world? Indeed, concern [for it] removes from their hearts the sweetness
of whispering to Me. O Dawid, I love for My friends to be spiritual and

unworried [about worldly matters].”"”*
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(159) It has been narrated that Msa (a) said, “O Lord, guide me to a
matter in which You would be pleased with me, so that I may do it.” So
Allah, the Exalted, revealed to him: “Verily My pleasure lies in what you
dislike, and you cannot remain patient with what you dislike.” He said,
“O Lord, show it to me!” He said, “Verily My pleasure is in your

7 Warram ibn Abi Faris, Majma‘at Warram, vol. 1, p. 230.
7' Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 345.
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satisfaction with My decree [in every circumstance].”"”
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(160) Among the whispered communication of Miisa (a) [with Allah, was
one wherein he said]: “O Lord, who is the most beloved of Your servants
to You?” He replied, “The one who, when I take his beloved, he [accepts
My decree submissively and] is at peace with Me.” Misa (a) asked, “And
who, among Your creation, are You angry with?” He replied, “One who
seeks from Me what is best for himself, but when I decree something for

1173

him, he is displeased with My decree.
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(161) Something even more severe than this has been narrated, and that
is: Allah, the Exalted, said, “I am Allah, there is no god but Me. Whoever

is not patient with My trial and is not pleased with My decree, then let
him take a lord other than Me.”"”
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172 Al-Rawandi, al-Da‘awat, p. 164 with a variance in wording.
17 Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 345.
17* Al-Rawandi, al-Da‘awat, p. 169 with a slight variance in wording.
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(162) 1t is also narrated that Allah, the Exalted, revealed to [Prophet]
Dawid (a): “0 Dawiid, you want and I want, and only what I want comes
to pass. So if you surrender to what I want, I shall suffice you in what
you want. But if you do not surrender to what I want, I will tire you in
[your quest for] what you want, and [in the end] nothing but what I want

shall come to pass.”"”
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(163) It is reported that Ibn ‘Abbas'® said, “The first to be called to
Paradise on the Day of Judgment will be those who praise Allah, the

Exalted, in every situation.”"”

(164) Tbn Mas‘ud is reported to have said, “That I should lick a piece of
burning timber - letting it burn whatever it sears and leave whatever it
keeps - is dearer to me than to say about something which has
happened, ‘T wish it did not happen,” or about something which did not
transpire, ‘1 wished it happened.”
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(165) Abu al-Darda’'® said, “The pinnacle of faith is patience with

175 Al-Sadiq, al-Tawhid, p. 337.

76 1t is obvious that Ibn ‘Abbas heard this from an Infallible, as he would himself not
have access to knowledge of this. (Tr.)

177 Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 346.

178 This is something that he has quite clearly quoted from the Prophet (s) as he is in no
position to make such statements of his own accord. (Tr.)
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[Allah’s] judgment, and satisfaction with [divine] decree.”"”
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(166) The Prophet (s) said, “Verily Allah, the Exalted, through His
wisdom and majesty, placed joy and relief in acceptance [of His decree]

and conviction, and He placed grief and sadness in doubt and

disappointment [with His decree].”**
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(167) “Ali ibn al-Husayn (a) said, “Abstemiousness has ten parts: the
highest degree of abstemiousness is the lowest degree of piety. The

highest degree of piety is the lowest degree of certitude. And the
highest degree of certitude is the lowest degree of satisfaction [with

divine decree].”*®!
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(168) [Imam] al-Sadiq (a) said, “The quality of acceptance means that

17 Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 346.
180 Al-Barq, al-Mahasin, vol. 1, p. 17 with a slight variance in wording.
181 Al-Kulayni, al-Kafi, vol. 2, p. 62.

122



you accept [both] the loved and the hated. Acceptance is a ray of the
light of cognizance. One who accepts [divine decree] gives up all his
choices. One who is truly satisfied is, in reality, the one who has pleased
[the Almighty], and acceptance is the term within which all the

meanings of servanthood are amalgamated. And the [overall]

interpretation of acceptance is happiness of the heart.”™
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(169) [Imam al-Sadiq (a) said,] “I heard my father, Muhammad al-Bagir
(a) say, ‘Attaching the heart to a present thing is polytheism, and to an
absent thing is apostasy. Both of these are outside the norm of

acceptance. I wonder at the one who claims servitude to Allah, how can

he dispute Him in what He decrees! The satisfied knowers are far from
this.”*
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182 Attributed to Imam al-Sadiq (a), Misbah al-Shari‘ah wa Miftah al-Haqgigah, p. 182.
183 [bid.
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(170) It is narrated that towards the end of his life, Jabir ibn ‘Abdillah al-
Ansari, may Allah be pleased with him, was afflicted with weakness,
decrepitude, and incapacitation. He was visited by [Imam] Muhammad
ibn ‘Ali al-Bagir (a) who asked him about his condition. He said, “I am in
a state wherein I prefer old age over youth, sickness over health, and
death over life.” Al-Baqir (a) said, “As for me, O Jabir, if Allah causes me
to age, I shall love old age, and if He keeps me young, I shall love being
young. If He causes me to fall sick, I shall love sickness, and if he heals
me, I shall love being healed and having good health. If He causes me to
die, I shall love death, and if He decrees to keep me alive, I shall love
remaining alive.”

When Jabir heard these words from him, he kissed his face and said,
“Verily the Messenger of Allah (s) spoke the truth when he said, ‘You
will meet one of my descendants whose name is the same as mine; he
will split knowledge and bring it out just as an ox ploughs the land.”
This is why he was called Bagir ‘ilm al-Awwalin wal-Akhirin (the one who
splits the knowledge of the previous and present generations), that is,

184

he splits it open [and gets to its pith and essence].
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'8 We were unable to locate this tradition in any earlier source.
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(171) 1t is narrated that al-Kulayni narrated, through his chain of
transmitters, from Abi ‘Abdillah (a) who said, “The cornerstone of
obedience to Allah is patience and acceptance of Allah’s decree in what
the servant loves or hates, and if a servant is satisfied with Allah’s
decree in what he loves or hates, then there will always be goodness for

him in whatever he loves or hates.”*®
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(172) Also through his chain [it is narrated that] he (a) said, “He who
knows Allah, the Exalted, the most is one who is most satisfied with the
decree of Allah, the Almighty.”**
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(173) Also through his chain [to the Imam, he reports that] he (a) said,
“Allah, the Exalted, said: ‘I do not make My believing servant face
anything except that I decree goodness in it for him; so let him accept
My decree, let him be patient with My trial, and let him show gratitude
for My blessings, [for then] I shall record him, 0 Muhammad, among the
truthful ones with Me.”"”

185 Al-Kulayni, al-Kafi, vol. 2, p. 60.
186 bid.
%7 Ibid, p. 61.
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(174) He (a) also said, “Among what Allah, the Almighty, revealed to
Miisa (a) was: ‘O Miisa son of ‘Imran! I have not created anything dearer
to Me than My believing servant. Indeed, I only test him for his own
good, I grant him wellbeing for his own good, and I keep away some
things from him for his own good. I know best what is beneficial for My
servant, so let him be patient with My trials, show gratitude for My
blessings, and accept My decree, [for then] I shall record him among the
truthful ones with Me, if he does what pleases Me and obeys My

command.””®
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(175) It was said to [Imam] al-Sadiq (a), “Through what criteria can a
believer know that he is a true believer?” He said, “Through submission
to Allah and satisfaction with whatever befalls him, be it pleasing or

17189

displeasing.

(176) It is narrated in al-Isr@iliyyat' that a worshipper once worshipped

188 Al-Tabrasi, Mishkat al-Anwar, p. 299.

18 Al-Kulayni, al-Kafi, vol. 2, p. 63.

% This term refers to a collection of narrations that originate from Jewish teachings.
(Tr.)
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Allah, the Exalted, for a very long period of time, so he saw in a dream
[that he was told,] “So-and-so will be your female companion in
Paradise.” He thus inquired about her and hosted her for three days in
order to observe how she behaved. He would stand for prayers during
the night as she remained asleep, and would fast during the day as she
ate. So he asked her, “Have you any other deed [that you perform] other
than what I have observed?” She said, “By Allah, I have nothing other
than what you have seen, and I do not know of anything else.” So he
kept insisting, “Try to remember...” until she said, “I have only one
small habit which is that whenever I am in hardship, I do not yearn to
be in ease, and whenever I am sick, I do not yearn to be well, and
whenever I am under the sun, I do not yearn to be in the shade.” The
worshipper put his hands on his head and said, “Is this just a small
habit!? This, by Allah, is a great quality which many a servant [of Allah]
would find extremely difficult to achieve.”

The station of satisfaction [with divine decree] is much higher than
that of patience. In fact, the relation of patience to satisfaction in the
eyes of the people of truth is the same as that of disobedience to
obedience. Indeed, love requires finding pleasure in affliction, because
one yearns for the company of the beloved much more when he is
afflicted than at other times, so his closeness and intimacy increases.
Patience, on the other hand, requires hating affliction and tolerating it
with difficulty until patience is actualized. Hating something is the
opposite of feeling at ease with it; thus, patience and love are the
antitheses of each other.

Furthermore, patience is a demonstration of perseverance which, in
the tradition of love, is the most contemptible thing of all and the

clearest indication of animosity, as someone once said:
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It is good to demonstrate perseverance to the enemy,
yet anything other than weakness is ugly before the beloved.

Hence, the people of truth have said that patience is one of the most
difficult stations for the lay people, one of the most terrifying in the
path of love, and the most disliked in the path of divine unity (tawhid).

It is the most difficult for lay people because the lay person has not
undergone spiritual training, and he has not been inured with patience
during trials, nor is he accustomed to self-control, so he cannot tolerate
affliction; and he cannot be among the people of love until he finds
pleasure in affliction. When God, the Glorified, tests him with hardship,
he cannot tolerate it and is overwhelmed by restless impatience, finding
it difficult to hold himself back from manifesting it because he lacks
tranquillity.

It is the most terrifying state in the path of love because love
requires one to feel close and intimate with the beloved, and to take
pleasure in affliction since the afflicted one witnesses the presence of
the beloved in it, and gives precedence to the desire of the beloved [over
his own]. Whereas patience requires hating affliction as we have already
stated, so these two are contrary to each other.

It is most disliked when it comes to the station of tawhid because the
patient one claims to possess the strength of fortitude, and the claim of
steadfastness and the ability to withstand [hardship] are from the
qualities of the soul. However, tawhid requires the annihilation of the
soul; so it (patience) is most disliked because the affirmation of the soul
in the path of tawhid is the ugliest of abominations. Rather, even
satisfaction [with divine decree], with its great status and lofty rank, is
only considered one of the first steps among the people who delve into
tawhid. This is because their aim is to annihilate themselves in tawhid
whereas acceptance [of divine decree] is the annihilation of one’s will
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in submission to the will of the Exalted Lord. It means truly being
satisfied with whatever Allah, the Exalted, wants; yet the annihilation
of an attribute precedes the annihilation of the essence.

This clarifies how different and far apart the stations of patience and
satisfaction are and the difficulty of each of these paths.

Al-Rida has three degrees, arranged in accordance to strength:

The First Degree: This is where one looks at the affliction and the action
that leads to [its] acceptance; he realizes its impact and feels its pain,
but he nevertheless accepts it, and even desires it, seeking it with his
intellect even if his nature finds it disagreeable. He does this to attain
the reward of Allah, the Exalted, increase his proximity to Him, and to
acquire Paradise - the expanse of which is like that of the heavens and
the earth - that has been prepared for the Godwary. This type of
acceptance is the acceptance of the Godwary.

An example of this is the case of one who has to undergo the
procedure of bloodletting and cupping that is carried out by a doctor
who is familiar with the details of his illnesses and knows what is
required to cure him. He realizes that the procedure is painful, yet he
accepts it, desires it, and even feels greatly appreciative of the one who
performs the bloodletting or cupping.

A similar example is that of one who travels seeking material gain;
he realizes the hardship of the journey, but his love for the fruits of his
travels makes the hardship of the journey easier for him to bear, and he
thus accepts it. No matter what affliction befalls him from Allah, the
Exalted, since he is sure that the reward in store for him far exceeds
what he has lost [in this world], he accepts it, desires it, loves it, and
thanks Allah for it.

The Second Degree: This is also where one feels the pain, yet he loves it

129



because it is what his Beloved desires and wants. Verily, one who is
overpowered by love only seeks and desires whatever would please his
beloved. This is something that exists and is witnessed even in the love
that people have for each other. The describers have described it in
their poetry and prose, yet it only gains meaning when the outward
state [of the beloved] is seen with the eyes. Yet this [outward] beauty is
nothing but skin on bones and blood laden with filth and dirt; its
beginning is from a tiny drop of semen, and it ends with a stinking
corpse, while between these it is a carrier of faeces."™"

That which looks at this lowly beauty is the lowly [physical] eye,
which often errs in what it sees. [Sometimes] it sees the small as big, or
the big as small, or the distant as near, or the ugly as beautiful. So when
the human being can imagine being enthralled by such love, then how
could it be impossible for him to be enthralled by love for the beauty
that is eternal and everlasting, whose perfection never ends, and which
can only be realized with the eye of insight that is not prone to error,
nor does it perish at death. Rather, it remains alive with Allah after one
dies, joyous and happy with the sustenance of Allah, as he benefits from
death with greater awareness and discovery. This matter is obvious
when one thinks about it, and it is attested to by many narrations that
have reached us about the condition and statements of those who were
in love. Some of this will, God-willing, be mentioned in the coming
pages. This is the acceptance of those who are close to Allah.

Third Degree: This is where one negates his sense of pain to the extent
that when something painful happens to him, he does not feel it, and
when he is wounded, he does not realize its discomfort. The example of
this is the [condition of a] soldier [in battle]; when he is in a state of

1 This is the way Imam “Ali (a) describes the human being in Nahj al-Balaghah. (Tr.)
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anger or fear, a wound may afflict him but he does not feel it until he
sees blood, then he recognizes that he has been wounded. In fact, even
when someone is running away from something suspicious, and a thorn
pierces his foot, he does not feel the pain because his heart is
preoccupied by something else. Similarly, we find that one who
undergoes cupping or gets his head shaved with a blunt blade, which
would otherwise cause discomfort, does not feel the pain if his heart is
engrossed in something that worries him, even until the person
performing the cupping or the shaving finishes his job.

All this is due to the fact that when the mind is occupied with
something, it does not realize or sense anything else. This is similar to
the concerns of people of this world, and their being preoccupied by it
and coveting it; they do not even feel pain, hunger, thirst, or fatigue [in
their quest to acquire more of it] - as many have witnessed. Similarly,
the lover who is deeply immersed in looking at his beloved may be
afflicted by something which would cause him pain or grief, were it not
for his passionate love. Yet he does not feel grief or pain because
extreme love has taken control of his heart. All this is when it (the pain)
is caused by someone other than his beloved, so what if it were to come
from his beloved?!

The heart’s preoccupation with love and passion is one of the
greatest preoccupations. If this can be imagined in the case of light pain
due to a little love, it can also be envisaged with regard to a great pain
due to a great love. Indeed, love can also be imagined as being
compounded in intensity just as pain can be increased in severity. Just
as love for beautiful [outward] forms that are seen by the eyes can be
strongly felt, love for beautiful inward forms can likewise be perceived
through the light of divinely-bestowed insight. The magnificence of the
latter cannot be compared with any other magnificence. One for whom
a glimpse of it is revealed may be dazzled, so much so that he might be
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stunned or may even swoon, such that he would not feel what he
undergoes [of physical pain].

(177) It is narrated that a woman once stumbled and her [toe]nail broke.
She laughed, so someone asked her, “Do you not feel the pain?” She said,
“The pleasure of its reward has removed the bitterness of its pain from
my heart.”

(178) Someone once treated another person for an illness which then
afflicted him, yet he did not treat himself. He was asked about it, so he
said, “An affliction that comes from the beloved does not cause pain.”
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Chapter Six: Reports from Erstwhile Scholars About the
Contentment of Some Early Believers

Know that most of what we have narrated in the chapter on patience,
from a group of prominent individuals, also includes [the matter of]
acceptance of divine decree, especially in the case of the death of
children and other such calamities. Now we will mention some general
matters:
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(179) When the affliction of [Prophet] Ayyib (a) intensified, his wife said
to him, “Will you not supplicate to your Lord so that He may remove
what has afflicted you?” He said to her, “O wife, I lived in wealth and
prosperity for seventy years, so [ now want to live the same as that

[length of time] in affliction. Perhaps in so doing, I will have fulfilled the
right of gratitude to Allah for what He blessed me with, so patience is

more befitting for me in what He has tested me.”*”
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192 Al-Rawandi, al-Da‘awat, p. 165 with variance in wording.

133



(180) 1t is also reported that [Prophet] Yiinus (a) once said to Jibra’il (a),
“Show me the most devoted worshipper on the face of the earth.” So he
showed him a man whose hands and legs were severed due to leprosy,
and both his vision and hearing had gone, yet he kept saying, “My Lord!
You permitted me to enjoy them (my sight and hearing) as long as You
willed, and You took away from me what You willed, yet You left me

with hope in You, O most Kind, most Accessible [to His servants]!”*”
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(181) It is narrated that [Prophet] Tsa (a) once passed by a man who was
blind, leprous, handicapped, and paralysed on both his sides, and his
flesh [had fallen off and] was scattered around him because of the
leprosy, yet the man kept saying, “Praise be to Allah Who has healed me
from what many among His creation have been afflicted.” ‘Isa (a) said
to him, “O man, what affliction is it that has been kept away from you?”
The man said, “O Ruhullah, my condition is better than those in whose
hearts Allah did not place knowledge of Him as He has placed in mine.”
Isa (a) said to him, “You have spoken the truth. Give me your hand.”

' Tbn Abi al-Dunya, al-Rida ‘an Allah bi Qada’ihi, p. 59.
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[The man stretched out his hand to ‘Isa (a)] and instantly he was turned
into the most handsome of all people, possessing the best form, with
Allah having removed all that he was suffering from. The man then
accompanied ‘Isa (a) and worshipped [Allah] with him."**

(182) Someone once said, “In my youth, I travelled to ‘Abbadan and saw
a man who was blind, leprous, and mentally retarded, fallen on the
ground. Ants were eating his flesh. I raised his head and placed it in my
lap and began to repeat some words to him. When he regained
consciousness, he said, ‘Who is this meddler that is intruding between
me and my Lord? I swear by Him in truth, were He to cuts me into
pieces, I would increase in nothing but love for Him.”

(183) Due to [an incurable and] extreme itch, a man’s leg had to be
amputated from the knee down. He said, “Praise be to Allah Who took
away from me one (limb), leaving three. By Your Might, if You have
taken [something] away, You have also left [something], and if You have
afflicted, You have [also] healed.” He did not stop his praise and
glorification that entire night.

(184) Someone said, “I have attained a position from every [spiritual]
station except [the station of] satisfaction with divine decree. I have
nothing of it except its fragrance. Despite this, if He permits all of
creation to enter Paradise while lodging me in Hell, I will still be pleased
with that [decree].”

(185) One of the mystics was told, “You have attained the pinnacle of
satisfaction with His will.” He said, “No, I have not attained its pinnacle;
however, I have attained a level of acceptance whereby if Allah made

19* Al-Ghazzali, Ihya ‘Uliim al-Din, vol. 4, p. 349.
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me a bridge over Hell, on which all creatures pass to get to Paradise,
then He placed me in Hell, filling it with [only] me, I would still love this
as [it is] His command, and would accept His allotment for me.”

This is indeed the speech of one who knows that love has consumed
his worry, to the extent that it prevents him from feeling the pain of
[burning by] fire. Having such a condition take control over one’s soul
is not impossible in itself; however it is far off from the weak condition
[of the people] during this age. Yet the deprived weakling should not
deny the condition of the strong, thinking that what he is incapable of
doing is also impossible for the friends [of Allah].

(186) ‘Imran ibn Hasin, may Allah be pleased with him, once suffered
from ascites,'” so he remained lying on his back for thirty years, unable
to stand up or even sit. A hole was made in his bed through which he
would relieve himself. His brother al-‘Al2> visited him and began
weeping upon seeing his condition. He asked his brother, “Why are you
weeping?” He said, “Because I see you in such an awful condition.” He
said, “Do not weep; for if Allah loves this for me, Ilove it as well.” Then
he said, “Let me tell you something, perhaps Allah will make it
beneficial for you, but you must keep it confidential until I die. The
angels visit me, and I take comfort in their presence. They greet me and
I hear their greeting. Hence, I know that this affliction is not a
punishment; as it is the reason for this great blessing. If one witnesses
this in his affliction, why would he not be pleased with it?”

(187) A group of individuals said, “We visited Suwayd ibn Shu‘bah and
saw a cloak on the ground. We never imagined that there was anything
under it until he [sat up and] removed it [from his back]. His wife said
to him, ‘May your wife be sacrificed for you! Should we provide you with

1% This is a condition where fluid collects within the spaces of one’s abdomen. (Tr.)
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food or drink?” He said, ‘I have been lying down for a long time, and my
hipbones have become swollen. I have not been eating or drinking since
such-and-such...” and he stated a number of days ‘...yet it does not please

”

me for this state to diminish even as much as a clipped nail.

(188) It is narrated about a person who suffered from an acute illness
for sixty years, that when his condition worsened, his sons visited him
and said, “Do you wish to die so that you may gain relief from your
condition?” He said, “No.” They said, “Then what do you wish?” He said,
“I have no desire. [ am but a slave; and only the Master has a will in the
matter of His slave and a command in his affair.”

(189) It has been said that when the ailment of Fath al-Mausili
intensified - and aside from his sickness, he was also afflicted with
poverty and exhaustion - he said, “My Lord and Master! You tested me
with sickness and poverty, and that is what You do with the Prophets
and Messengers; so how can I thank You for the blessing which You
have bestowed upon me?”
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Chapter Seven: On Supplication

Be informed that supplication repels affliction, and [seeking] the
alleviation of sickness and protection of children does not contradict
the acceptance of divine decree. Indeed, Allah, the Glorified, has
commanded us to supplicate Him, urging and encouraging us to plead
to Him. He has made the abandoning of supplication a sign of
haughtiness and performing it an act of devotion, promising that He
will respond [to the supplicants]. He instructed the Prophets and the
Imams, peace be upon them, to do likewise and what has been narrated
from them in this regard is beyond enumeration. Indeed, Allah, the
Exalted, has praised those among His servants who supplicate to Him
saying: They supplicate Us with eagerness and awe (Q21:90).

Among the obligations of the supplicant is that he should, in his
supplication, obey the command of his Lord, the Blessed and Exalted, by
seeking what He has ordered him to seek. Had He not ordered him to
ask for it, and had He not commanded him and permitted him to
supplicate, he would not have dared to oppose His decree. In reality, this
is a kind of acceptance for those who understand the meaning of
acceptance, those who discipline themselves, and those who perform
the obligations associated with supplication.

Among its signs is that if one does not get his plea answered or
acquire what he seeks, it does not cause him any pain [or
disappointment], for it is quite possible that what is sought comprises
of that which would harm him, and this is something that none but
Allah, the Exalted, knows. It is reported that a servant may keep
pleading to Allah, the Exalted, for something to the extent that even the
angels sympathize with him, so they say, “Our Lord! Have mercy on
Your believing servant and answer his plea!” So Allah, the Exalted,
responds, “How can [ be merciful to him by depriving him of that by

138



which I bestow him with mercy?”

Yes, if one feels apprehensive about the possibility that his
supplication was not answered by Allah, the Exalted, due to his being
distant from Him, and being deserving of disappointment, resentment,
expulsion and exclusion, there is no harm in it. Indeed, the perfection
of a believer lies in his contempt for his [base] soul, looking at it as a
lowly thing. Even if his supplication is answered, he should never think
that it is due to his honourable station with Allah, the Exalted, and his
nearness to Him. Rather, it might even be due to the hatred and dislike
Allah has for his voice, and the irritation felt by the angels from his
stench, so they plead to Allah to answer him quickly so that they may
be relieved of him.

Similarly, the reason behind a delayed response could be that Allah,
the Exalted, and His angels love his voice and enjoy his whispered
invocations, so the angels ask Allah to delay His answer. Also, as some
narrations state, a believer’s state is always between hope and fear, and
verily it is with these two that good deeds are elevated, sins are avoided,
and acts of obedience are desired.
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Chapter Eight: On Crying

Be informed that weeping in itself does not contradict patience or
acceptance of divine decree; rather, it is part of human nature and is
indicative of one’s humanity. It is an expression of affection towards
kinsfolk or loved ones, so there is no harm in demonstrating it, nor is
there any harm in openly manifesting it as long as it does not include
any action that shows one’s disappointment or demonstrates one’s
restless impatience, thereby nullifying divine reward, such as tearing
one’s clothes, or slapping one’s face, or hitting one’s thigh, etc.

It has been reported about the Prophet (s) that he would weep
during times of tragedy, and before him [the same has been reported]
about Adam (a), and after him about his progeny and companions,
despite their acceptance [of divine decree], patience and steadfastness.
The first person to weep was Adam (a), who wept over his son Habil and
eulogized him in well-known verses of poetry, grieving for him
profusely. If anything is hidden, there is nothing hidden about the
condition of [Prophet] Ya‘qub (a), who wept over [his son] Yasuf (a)
until his eyes turned white out of grief.
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(190) Among the famous narrations is one quoted from Imam al-Sadiq

(a) where he said, “Verily [Imam] Zayn al-‘Abidin (a) wept over his
father for forty years, fasting during the day and standing for prayers
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at night. When it was time for him to open the fast, his servant would
bring him food and drink, placing it in front of him and saying, ‘Eat, O
my master.” He (a) would respond, ‘The [grand]son of the Messenger of
Allah (a) was killed while he was hungry; the [grand]son of the
Messenger of Allah (a) was killed while he was thirsty.” He would keep
repeating this and weeping until his food became wet from his tears. He
continued doing this until he joined Allah, the Almighty.”"*
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(191) 1t is reported that one of his servants said, “He [Imam Zayn al-
‘Abidin] went out to the desert one day, so I followed him. I found him
prostrating on a rough stone, so I stood [nearby] as I heard him sobbing
and weeping. I counted him repeating the following statement one
thousand times: ‘There is no god but Allah, truly, truly. There is no god
but Allah, I worship Him [alone] as a humble slave. There is no god but
Allah, this I believe with conviction and know to be true.’ Then he raised
his head from prostration, and his beard and face were awash with his

1% Tbn Tawdis, al-Luhiif, p. 209.
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tears.

I said, ‘O my master! Is it not time now for your grief to come to an
end and for your weeping to reduce?” He said to me, ‘Woe be to you!
Ya‘qiib ibn Ishaq ibn Ibrahim (a) was a Prophet, the son of a Prophet,
and the grandson of a Prophet. He had twelve sons. Allah kept one of
them away from him, so his hair turned grey on account of his grief, his
back was bent due to his sadness, and he lost his eyesight because of his
weeping, even though his son was alive in this world. And I saw my
father, brother, and seventeen of my family members lying on the
ground, slain; so how can my grief come to an end, and how can my

weeping decrease?””"”’
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(192) Anas ibn Malik said, “I went with the Messenger of Allah (s) to visit
Abu Sayf al-Qayn who was the foster-father'” of Ibrahim (the son of the
Prophet by his wife Mariyah al-Qibtiyyah). The Messenger of Allah (s)
began kissing [Ibrahim] and smelling him. Then he went to visit him
again when Ibrahim was drawing his last breath. The eyes of the

17 1bid, p. 210.
1% It was a common practice among the Arabs to have foster parents for their infant

children. (Tr.)
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Messenger of Allah (s) became filled with tears, so ‘Abd al-Rahman ibn
‘Awf said to him, ‘Even you, O Messenger of Allah [cry]?’ He (s) said, ‘O
Ibn ‘Awf! It is a mercy.” Then he cried again; and [addressing his son,]
the Messenger of Allah (s) said, ‘The eye is tearful and the heart grieves,
yet we do not say anything save what pleases our Lord. We are, on

account of your parting, O Ibrahim, indeed sorrowful.”*”
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(193) Asm2> bint Zayd is reported to have said, “When the son of the
Messenger of Allah (s), Ibrahim, peace be upon him, passed away, the
Messenger of Allah (s) wept. Someone consoled him saying, ‘You are the
most worthy of having his right magnified by Allah, the Almighty.” So
the Messenger of Allah (s) said, ‘The eye sheds tears and the heart
grieves, yet we do not say anything that causes the displeasure of our
Lord. Were it not for the truthful promise that includes everyone (i.e.
death), and [the fact] that last one will surely follow the first, we would
have grieved for you more than we have already grieved and indeed we

are, O Ibrahim, saddened by your loss.””*®
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199 Al-Bukhard, al-Jami* al-Sahih, vol. 2, p. 382.
% Tbn Majah, al-Sunan, vol. 3, p. 109.
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(194) Jabir ibn ‘Abdillah al-Ansari, may Allah be pleased with him, said,
“The Messenger of Allah (s) took the hand of ‘Abd al-Rahman ibn ‘Awf
and went to see [his son] Ibrahim as he was on the verge of death. He
placed the child in his lap and said to him, ‘O my son! I cannot avail
anything for you against [the will of] Allah,” and tears began to flow
from his eyes. ‘Abd al-Rahman said to him, ‘O Messenger of Allah, are
you weeping? Did you not prohibit weeping?” He (s) said, ‘I only
prohibited lamenting; [I prohibited] the two foolish and corrupting
sounds: the sound made in a playful tune, [while] merry-making and
playing the pipes [and instruments] of Satan, and [secondly,] the sound
made when a calamity befalls: the scratching of cheeks, the tearing of
shirts, and the wailing of Satan.””

This [weeping], however, is only a [sign of] mercy, and one who does
not show mercy [to others] is not shown mercy [by the Almighty].’
[Then he turned to his son and said,] ‘Were it not an inescapable matter,
a true promise, and a path which we all must traverse, where the last of
us shall meet up with the first, we would have grieved over you more

** Meaning a satanic form of wailing which is loud and without any self-control, and is
indicative of one’s anger and dissatisfaction with the decree of Allah. (Tr.)
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intensely than this; and indeed we are sorrowful on your account. The
eye is tearful and the heart is sad, yet we do not say anything that angers
our Lord, the Almighty.””**
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(195) Abi Umamabh is reported to have said, “A man came to the Prophet
(s) when his son [Ibrahim] died and [saw that] his eyes were filled with
tears, so he said, ‘O Prophet of Allah! Do you cry for this child?’ I swear
by the One who sent you with the truth, I buried twelve children during
the age of ignorance (jahiliyyah), all of them younger than him. I buried
each in the ground.” The Prophet (s) said, ‘So what [does it mean] except
that mercy has departed from you. The heart is grieved and the eye is
tearful, yet we do not say anything that angers the Lord; and we are

indeed sorrowful for [losing] Ibrahim.”**
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92 Al-Suyti, al-Jami¢ al-Kabir, vol. 6, p. 788 with a slight variance in wording.
* Al-Tabarani, al-MuS$am al-Kabir, vol. 8, p. 230 with a slight variance in wording.
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(196) It is narrated that Mahmid ibn Labid said, “The sun was eclipsed
on the day that Ibrahim, the son of the Messenger of Allah (s), died, so
people said, ‘The sun has eclipsed due to Ibrahim’s death.” When he
heard this, the Messenger of Allah (s) came out [to address the people].
He praised Allah and glorified Him, then he said, ‘O people! Verily the
sun and the moon are two signs from the signs of Allah, the Almighty.
They do not eclipse due to the death or the life of anyone. If you see this
(i.e. an eclipse), you must rush to the masajid to pray.’ His eyes were
filled with tears, so they said, ‘O Messenger of Allah, do you weep while
you are the Messenger of Allah?’ He (s) said, ‘I am only a human being;
the eye sheds tears and the heart feels anguish, yet we do not say
anything that angers the Lord. By Allah, O Ibrahim, we are sorrowful
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due to [losing] you.
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(197) Khalid ibn Ma‘dan is reported to have said, “When Ibrahim, the
son of the Prophet (s), died, he wept, so it was said to him, ‘Do you weep,
0 Messenger of Allah?’ He (s) said, ‘He was [like] a fragrant flower that

177205

Allah had gifted to me, and I used to smell its fragrance.
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%4 Al-Kulayni, al-Kafi, vol. 3, p. 262 with a variance in wording.
*% We could not find this in any earlier source.
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(198) On the day that Ibrahim died, he (s) said, “Whatever grief there is
in the heart or in the eye is only a mercy; and whatever grief is

[expressed] by the tongue or the hand™ is from Satan.”*”
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(199) Al-Zubayr ibn Bakkar narrated that when the Prophet (s) went out
with [the body of his son] Ibrahim, he did so on foot. Then he sat by his
grave, and when he was lowered [into it] and the Messenger of Allah (s)
saw him placed in the grave, tears began to flow from his eyes. When
the Companions saw this, they also wept, so much so that their voices
were raised. Abu Bakr approached him and said, ‘O Messenger of Allah,
do you weep while you prohibit us from weeping?’ The Prophet (s) said,
‘The eye sheds tears and the heart is in pain, yet we do not say anything

177208

that angers our Lord, the Almighty.
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% Meaning when grief turns into loud wailing or complaining, or when one slaps, hits
of scratches himself with his hands out of grief, then these actions are from Satan. (Tr.)
%7 Al-Jtizjani, al-Tafsir min Sunan Sa‘id ibn Mansir, Introduction, p. 188.

2% Al-Tirmidhi, Nawadir al-Usil fi Ahadith al-Rasiil, vol. 4, p. 163.
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(200) Al-S2’ib ibn Yazid is reported to have said that when the Prophet’s

son al-Tahir*”

passed away, his eyes were filled with tears, so it was said
to him, “You have wept, O Messenger of Allah?” He (s) said, “Verily the
eye wells up, and tears overflow, and the heart grieves; yet we do not

disobey Allah, the Almighty.”**
; I P o .
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(201) Muslim narrates in his Sahih that the Prophet (s) visited his
mother’s grave and he wept and made all those around him weep.”"
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(202) 1t is narrated that when ‘Uthman ibn Maz‘tn died, the Prophet (s)
moved the cloth aside, uncovering his face; then he kissed him on his
forehead and then wept for a long time. When the bier was raised, he
(s) said, “May you be blessed, O ‘Uthman! Neither did the world cover

you [with its adornments], nor did you cover it [with your desire].”*
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2 This could be the name of another of the Prophet’s sons, or a title of his son Ibrahim
meaning ‘the pure one’ (al-tahir). (Tr.)

19 Al-Tabarani, al-MuSam al-Kabir, vol. 7, p. 153.

1! Muslim, al-Sahih, vol. 2, p. 671.

12 Al-Suyti, al-Jami¢ al-Kabir, vol. 23, p. 377 with a slight variance in wording.
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(203) Sa‘d ibn ‘Ubadah once fell severely ill, so the Messenger of Allah
(s) went to visit him. When he entered [his room], he found him
unconscious, so he (s) asked, “Has he passed away?” They said, “No, O
Messenger of Allah.” So the Messenger of Allah (s) wept and when the
people saw him weep, they also wept. He said, “Will you not hear me?
Verily Allah does not torment [anyone] due to the tears of his eyes, nor
due to the grief of his heart. Rather, He chastises because of this — and

he pointed to his tongue — or He shows mercy.”*"”
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(204) 1t is narrated that a daughter of the Prophet (s) sent a message to
him saying, “My daughter has fallen ill.” The Messenger of Allah (s) said,
“Verily to Allah belongs what He takes, and to Allah belongs what He

”

gives.” He then went to visit her accompanied by some of his
companions. She brought out the little girl to him, and she was having
difficulty breathing, so he felt sympathy for her and his eyes welled up.

His companions looked at him, so he (s) said, “Why do you look at me

13 Muslim, al-Sahih, vol. 2, p. 636.
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thus? It is but a mercy which Allah places wherever He wills. Indeed,
Allah is only merciful to those among His servants who show mercy [to
others].”*
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(205) 1t is narrated that Usamah ibn Zayd said, “Umamah bint Zaynab
was brought to the Prophet (s) while she was struggling to breathe, so
the Messenger of Allah (s) said, ‘That which Allah takes belongs to Him,
and that which Allah gives belongs to Him; and everyone has a specified
term [in this world],” then he wept. Sa‘d ibn ‘Ubadah said to him, ‘You
weep while you have prohibited weeping!” The Messenger of Allah (s)
said, ‘It is only a mercy which Allah places in the hearts of His servants;
and Allah is only merciful to those among His servants who show

mercy.””*"
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(206) When Ja‘far ibn Abi Talib, may Allah be pleased with him, was
martyred, the Messenger of Allah (s) went to see Asm@’, may Allah be

14 Al-Bukhari, al-Jami‘ al-Sahih, vol. 2, p. 372 with a slight variance in wording.
1> Ahmad ibn Hanbal, al-Musnad, vol. 36, p. 113.
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pleased with her. He said to her, “Bring out the children of Ja‘far to me.”
So they came out to him, whereupon he (s) embraced them and smelled
them as tears flowed from his eyes. Asma> asked him, “O Messenger of
Allah, has Ja‘far been killed?” He (s) replied, “Yes, he was killed [in
battle] today.”**¢
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(207) ‘Abdullah ibn Ja‘far said, “I remember the time when the
Messenger of Allah (s) visited my mother and gave her condolences for
the death of my father. She looked at him as he kept [lovingly] stroking
my head and that of my brother while tears rolled down his eyes until
his beard started dripping. Then he said, ‘O Allah, Ja‘far has gone
towards the best of rewards, so bestow upon his progeny the very best
of what You have bestowed upon the progeny of any of Your [martyred]
servants.” Then he (a) said, ‘O Asm2’, shall I give you some glad tidings?’
She said, ‘Yes, may both my parents be sacrificed for your sake!’ He said,
‘Allah, the Almighty, has given Ja‘far two wings by which he flies in

Paradise.”*"
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16 Al-Waqidi, al-Maghazi, vol. 2, p. 766.
7 Al-Suyti, al-Jami¢ al-Kabir, vol. 12, p. 314.
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(208) Abti ‘Abdillah (a) narrated from his father regarding the Prophet
(s), that when he learnt about the martyrdom of Ja‘far ibn Abi Talib, may
Allah be pleased with him, and Zayd ibn Harithah, he mourned them
both intensely when he entered his house. And he would say, “They
both used to talk to me and were close to me, then death took them

away.””"®
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(209) Khalid ibn Salamah said, “When the Prophet (s) received news
about the death of Zayd ibn Harithah, he went to Zayd’s house [to offer
condolences], so Zayd’s little daughter came out to him. When she saw
the Messenger of Allah (s), she scratched her face [in grief], whereupon
the Messenger of Allah (s) wept and sighed, ‘Ah, ah!” Someone asked,
‘What is this [that you are doing], O Messenger of Allah?’ He said, ‘It is

the yearning of a close friend for his cherished companion.”*"
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8 Al-Sadtiq, Man La Yahduruhu al-Faqih, vol. 1, p. 177 with a slight variance in wording.
19 Al-Tabrasi, Makarim al-Akhldq, p. 22. Lit. the yearning of a lover for his beloved. (Tr.)
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(210) When Sa‘d ibn Mu‘adh, may Allah be pleased with him, died, the
Messenger of Allah (s) wept a lot. And He (s) once said to the mother of
Sa‘d ibn Mu‘adh, “Will your tears not cease and your grief subside, for

indeed the divine throne has shaken on account of your son.”*°
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(211) 1t is said that [when he wept,] tears would flow from the eyes of
the Messenger of Allah (s) and he would wipe his face, but his voice
would not be heard.**
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(212) Al-Bar2’ ibn ‘Azib said, “We were once in the company of the
Messenger of Allah (s) when he saw a group of people, so he asked, ‘Why
have these people gathered? Someone said, ‘They are digging a grave.’
So the Messenger of Allah (s) immediately went out from among his
companions in a hurry, until he reached the grave and then he knelt
down next to it. [The narrator then said:] I went near him in order to
see what he would do. He wept until the ground became wet from his
tears, then he turned to us and said, ‘Brothers! Prepare yourselves for

20 Al-Suyti, al-Jami¢ al-Kabir, vol. 12, p. 314 with a variance in wording.
! Al-Busird, Ithaf al-Khiyarah al-Maharah bi Zawa’id al-Masanid al-‘Asharah, vol. 2, p. 503.
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likes of this.”””**
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(213) It is also reported that He (s) said, “Nobody has control over his

tears; it is an expression of affection for one’s brother.””
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(214) When the Prophet (s) returned from Uhud to Madinah, he was met
by Hamnah bint Jahsh. The people offered her condolences on the death
of her brother ‘Abdullah ibn Jahsh, so she said, “Indeed we belong to
Allah, and to Him shall we return,” and prayed for his forgiveness. Then
they consoled her for the martyrdom of her uncle Hamzah, so she said,
“Indeed we belong to Allah, and to Him shall we return,” and prayed for
his forgiveness. Then she was offered condolences on the martyrdom of
her husband Mus‘ab ibn ‘Umayr, whereupon she cried and wailed.
When the Messenger of Allah (s) saw her patience at the loss of her
brother and uncle, and her wailing for her husband, he said, “Verily a

woman’s husband has a special status with her.”**
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222 Ahmad ibn Hanbal, al-Musnad, vol. 30, p. 563.
223 Al-Suyiiti, al-Jami¢ al-Saghir (al-Shamela), p. 798.
4 Tbn Hisham, al-Sirah al-Nabawiyyah, vol. 2, p. 98.
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(215) Then the Messenger of Allah (s) passed by one of the homes of the
Ansar, from among the Bani ‘Abd al-Ashhal. He heard weeping and
wailing over those who had been killed [during the battle of Uhud], so
his eyes welled up and he wept. Then he said, “But Hamzah has no one
to weep over him.” When Sa‘d ibn Mu‘adh and Usayd ibn Hudayr
returned to their homes among the Banu al-Ashhal, they instructed
their womenfolk to go and mourn the uncle of the Prophet (s). When
the Messenger of Allah (s) heard them weeping for Hamzah, he came
out to them as they stood outside the gate of the masjid, crying. He (s)
said to them, “Go back, may Allah have mercy on you; you have indeed

11225

consoled [us for Hamzah] by doing this.
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(216) Al-Shaykh [al-Ttsi] narrates in al-Tahdhib through his chain of
narrators from Imam al-$adiq (a) who said, “Verily Ibrahim, the Friend
of the Most Merciful, asked his Lord to grant him a daughter who would
mourn him after his death.”**

225

Ibid, p. 99 with a slight variance in wording.
28 Al-Tisi, al-Tahdhib, vol. 1, p. 465.
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(217) 1t is reported that Ibn Mas‘id said, “The Messenger of Allah (s)
said, ‘One who slaps his cheeks and tears his garments [out of grief] is

not from us.”*
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(218) Abli Umamah narrated that the Messenger of Allah (s) said, “Allah
curses the one who scratches her face, tears her garments, and wails

and laments loudly [in times of grief].”***
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(219) He (s) is reported to have prohibited people from walking behind

229

a bier while wailing [loudly].

(220) ‘Amr ibn Shu‘ayb narrated from his father, from his grandfather
who said, “It is grievously odious in the sight of Allah for one to eat
without being hungry, to sleep without night vigil, to laugh without
anything wonderful, to wail [loudly] during calamity, and to play music
during prosperity.”
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7 Ahmad ibn Hanbal, al-Musnad, vol. 7, p. 262.
?% Tbn Ma3jah, al-Sunan, vol. 3, p. 105. Or: May Allah curse the one... (Tr.)
9 1bid, p. 103.
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(221) Yahya ibn Khalid reported that a man came to the Prophet (s) and
asked, “What nullifies reward during calamity?” He (s) replied, “When
a man slaps his right hand on his left; and patience during the initial
shock is better. Whoever accepts [what is decreed], he shall have the
acceptance [of Allah], and whoever is displeased, then he shall have the
displeasure [of Allah].”*°
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(222) Umm Salamah, may Allah be pleased with her, said, “When Abt
Salamah, may Allah be pleased with him, died, 1 said, ‘[He died] a
stranger in a strange land! I will surely weep over him in such a way that
people will talk about it.” I had prepared myself to weep when a woman
approached with the intention of [joining in and] assisting me, so the
Messenger of Allah (s) approached her and said, ‘Do you wish to bring
Satan into a house from which Allah has kicked him out?’ So I [too]

refrained from weeping.””"'

% Al-Manbiji, Tasliyat Ahl al-Masa’ib, p. 168.

21 Muslim, al-Sahih, vol. 2, p. 635. It could be deduced from this that as a bereaved widow,
the weeping of Umm Salamah was warranted, but when the other unrelated woman
wanted to join in, thereby making it a ritual mourning session, the Prophet (s) forbade
it. (Tr.)
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(223) Imam al-Bagqir (a) is reported to have said, “The most intense form
of restless impatience is screaming while weeping and wailing, slapping
the face and chest, and pulling one’s hair. Whoever resorts to [such]
lamentation has abandoned patience. He who remains patient and says,
‘Indeed we belong to Allah, and to Him is our return,” and praises Allah
- Great is His Mention, has accepted what Allah has done, and his
reward is with Allah, the Almighty. But one who does not do that will be
subjected to what has been decreed [for him] while he is blameworthy,
and Allah, the Almighty, will nullify his reward.”**
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(224) Imam al-$adiq (a) has stated that the Messenger of Allah (s) said,
“A man’s striking his hand on his thigh [out of grief] is the [cause of]
nullification of his reward.”**

It is recommended to pronounce the statement of istirja‘ (“Indeed we
belong to Allah and to Him do we return.”) during calamity. Allah, the
Exalted, has said: Those who, when an affliction visits them, say, “Indeed we
belong to Allah, and to Him do we return.” It is they who receive the blessings of
their Lord and [His] mercy, and it is they who are the [rightly] guided. (Q2:156-

2 Al-Kulayni, al-Kafi, vol. 3, pp. 222-3.
3 1bid, p. 225.
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(225) The Prophet (s) said, “There are four qualities which if one
possesses, he shall be in the greatest light of Allah: one who deems the
safeguarding of his affair to be [his belief] that there is no god but Allah
and that I am the Messenger of Allah; one who says when afflicted with
a calamity, ‘Indeed we belong to Allah, and to Him do we return; one
who, when he gets anything good, says, ‘All praise belongs to Allah;” and
one who says when he commits a sin, ‘I seek forgiveness from Allah and

turn to Him in repentance.””**
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(226) Imam al-Bagqir (a) said, “There is no believer who is afflicted with
a calamity in this world and says ‘Indeed we belong to Allah, and to Him

do we return’ during the calamity, and remains patient when the
calamity befalls, but that Allah forgives his past sins, except the major

4 Al-Sadfig, Man La Yahduruhu al-Faqih, vol. 1, p. 175.
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ones for which Allah, the Exalted, has made the Fire mandatory. And
whenever he recalls a calamity later on in his life and says, ‘Indeed we
belong to Allah, and to Him do we return,” and praises Allah, the
Almighty, Allah will forgive him for every sin he committed between
the first time and the last time he mentioned this statement [of istirja‘],

except the major sins.”*”

Both the traditions above have been narrated by al-Sadtq. Al-Kulayni
has narrated the second tradition through Ma‘rif ibn Kharrabtidh from
Imam al-Bagqir (a), but he has not mentioned the exception with regard
to major sins.”*
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(227) Al-Kulayni has narrated through his chain to Dawtd ibn Zirbi from
al-sadiq (a) who said, “Whoever recalls his hardship, even if it is after a
long while, and says, ‘Indeed we belong to Allah and to Him do we
return. All praise belongs to Allah, Lord of the Worlds. O Allah, reward
me for my hardship and compensate me with something better than it,’

he will get a reward similar to that which he received when he was first
afflicted [with the hardship].”*
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25 1bid.
¢ Al-Kulayni, al-Kafi, vol. 3, p. 224.
7 1bid.
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(228) Muslim has narrated from Umm Salamah, may Allah be pleased
with her, that the Messenger of Allah (s) said, “There is no Muslim who
is afflicted by a calamity and says what has been commanded by Allah:
‘Indeed we belong to Allah, and to Him do we return. O Allah, reward
me in my calamity and compensate me with something better than it,’
but that Allah will surely compensate him with something that is better.
So when Abii Salamah died, I said [to myself], ‘Who among the Muslims
could be better than Abl Salamah; his was the first family to migrate to
the Messenger of Allah!” Then I said what the Prophet had taught, so
Allah replaced him for me with the Messenger of Allah (s).”***
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(229) Al-Tirmidhi has narrated through his chain from the Messenger
of Allah (s) who said, “When the son of a servant of Allah dies, Allah, the
Exalted, says to His angels, ‘Did you take the soul of My servant’s son?’
They reply, ‘Yes.” He says, ‘Did you take away the fruit of his heart?’
They reply, ‘Yes.” He then asks, ‘What did My servant say?’ They reply,

28 Muslim, al-Sahih, vol. 2, p. 632.
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‘He praised You and said “Indeed we belong to Allah and to Him is our

”

return.”” So Allah, the Exalted, says, ‘Build for My servant a house in

Paradise and name it the House of Praise.””**’

A similar tradition is narrated by al-Kulayni from Imam al-$Sadiq (a),
from the Prophet (s).”*

29 Al-Tirmidhi, al-Sunan, vol. 3, p. 222.
0 Al-Kulayni, al-Kafi, vol. 5, p. 547.
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Chapter Nine: On Lamentation

Lamentation is permissible with good words and the enumeration of
virtues while adhering to truthfulness, because Fatimah al-Zahra> (a)
did this when she said, “0O father! - How close he is to his Lord! O father!
- To Gabriel do I lament his loss! O father! - He who responded when his

Lord called on him!”**
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(230) And it is [further] narrated that she took a handful of earth from
his (s) grave, and placed it on her eyes as she recited the following lines:
What would prevent one who smells the earth of Ahmad’s grave,
from never in the future smelling anything dear to him?

Such calamities have poured on me that had they
!242

. been poured on days, they would have turned into nights
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1 This is what she said to lament the death of her father, the Noble Prophet (s). And the
permissibility of lamentation is also evinced from how the Prophet (s) instructed [the
martyrdom of] his uncle Hamzah to be lamented. So we see that lamentation is not
forbidden in and of itself - only when it is done inappropriately. (Tr.)

2 Al-Mazandarani, Managib Al Abi Talib, vol. 1, p. 242 with a different order of the verses.
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(231) Abu Hamzah narrated that Imam al-Bagqir (a) said, “The son of al-
Mughirah died, so Umm Salamah asked the Prophet (s) to permit her to
go and attend his mourning session, so he gave her permission as he
(the deceased) was her cousin. She said [these lines]:

I'mourn the son of his father, the father of his son, the youth of the tribe.
Protector of the truth, glorious, always aspiring to reach the loftiest manner.
He was the rain during years of drought, the brimful river, and the provision.

The narration goes on to say that the Messenger of Allah (s) did not fault

243

her for this, nor did he say anything [against it].
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(232) Tbn Babawayh narrated that Imam al-Bagqir (a) instructed [in his
will] that he should be mourned during the pilgrimage season for ten
years.*
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% Al-Kulayni, al-Kafi, vol. 5, p. 117.
4 Al-Sadfiq, Man La Yahduruhu al-Faqih, vol. 1, p. 182.

164



(233) Yanus ibn Ya‘qub narrated that [Imam] al-Sadiq (a) said, “Aba
Ja‘far [al-Bagir] (a) said to me, ‘Endow from my wealth such-and-such
amount for mourners to mourn me for ten years at Mina during the days
[when pilgrims stay] at Mina.””**

Some of our scholars have said that the reason for this was to inform
the people about his merits and to elucidate them so that people could
emulate them, and so that the position of the Ahl al-Bayt (a) would be
known in order for people to follow in their footsteps, especially since

dissimulation (tagiyyah) is no longer applicable after death.

Mourning and lamentation through falsehood has been prohibited.
This includes the false ascription of qualities that were not in the
deceased, allowing strange men to hear the voices [of womenfolk],
slapping and scratching the cheeks, pulling the hair and all such
behaviour. 1t is this kind of lamentation that is meant by the traditions
that declare its prohibition.

(850 p)s il Gl 1eD) LGl s Gl ke g U Jﬁ?&_\\ JBs

(234) The Prophet (s) said, “I dissociate myself from one who shaves and
screams.” *** (Meaning one who shaves his hair and raises his voice
[while lamenting a calamity]).

JSEYy g oo Vi o oy b (5 o B2 LW BE U,
.dwﬁ@ﬁh)cng3

(235) He (s) said to Fatimah (a) when Ja‘far ibn Abi Talib was killed, “Do
not raise your voice by wailing, mourning [like one whose child has

5 Al-Kulayni, al-Kafi, vol. 5, p. 117 with a slight variance in wording.
8 Muslim, al-Sahih, vol. 1, p. 100.
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died] or lamenting [like one who has suffered great loss]; and whatever
you say about him should be the truth.”*’
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(236) Abt Malik al-Ash‘ari narrated that the Prophet (s) said, “If the
wailing woman does not repent, she will be raised on the Day of

Resurrection wearing a garment of tar,”***
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(237) Abu Sa‘id al-Khudri reported that the Messenger of Allah (s)
cursed the wailing woman and the one who listens to her.*’

"

(238) 1t is also reported that he (s) said, “One who slaps the cheeks and
tears the clothes [out of grief] is not from us.”**

This prohibition is applicable to lamentation based on wrongdoing,
as is clearly evident, and this is how the apparent contradiction
between it and the previous reports [permitting lamentation] is

resolved.

As for the conclusion [of this treatise], it is comprised of some beneficial

*7 Al-Sadtq, Man La Yahduruhu al-Faqih, vol. 1, p. 176 with a variance in wording.
8 Al-Sadiiq, al-Khisal, vol. 1, p. 226.

9 Abti Dawiid, al-Sunan, vol. 3, p. 1366.

0 Al-Bukhari, al-Sahih, vol. 2, p. 379.
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points which include the following:

It is highly recommended to offer condolences to the family of the
deceased. In fact the term used in Arabic is taziyah (from ‘aza’) which
signifies consolation and adhering to virtuous patience during
calamities. It denotes helping the grieving person remain patient by
offering support and kindness. This is meant to assist them to make
peace with what has befallen, and to endure it without being
overwhelmed by grief and sorrow, by leaving their affair to Allah, the
Almighty, and trusting His justice and wisdom. One thus reminds the
grieving person of the promise of Allah, the Exalted, to reward the
patient ones and [then] supplicates for the deceased. Indeed, there are
many traditions that encourage and recommend this practice.
[Including the following:]
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(239) ‘Amr ibn Shu‘ayb narrated from his father, from his grandfather,
that the Messenger of Allah (s) said, “Do you know what the rights of a
neighbour are? If he seeks your assistance, you must assist him; if he
asks you for a loan, you must give it to him; if he becomes needy, you
must help him; if a calamity afflicts him, you must console him; if

something good happens to him, you must congratulate him,; if he falls
ill, you must visit him; and if he dies, you must walk behind his bier. You
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must not build your house higher than his thereby blocking the wind
from reaching him, except with his permission. When you buy fruits,
you should gift some to him, but if you do not [wish to] do that, then
bring them inside discreetly, and do not let your child come out with it
to show off to his child, thereby making him upset. And do not disturb
him with the smell of [delicious food from] your cooking pot unless you

give him a share therefrom.”*"
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(240) Bahz ibn Hakim ibn Mu‘awiyah ibn Jaydah al-Qushayri narrated
from his father, from his grandfather who said, “I asked [to the Noble
Prophet (s)], ‘O Messenger of Allah, what is the right of my neighbour
on me? He (s) said, ‘When he falls sick, you must visit him...,” and he

mentioned all the rights as in the first tradition [above].”*
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(241) As for its reward, Ibn Mas‘Gd narrated that the Prophet (s) said,

“Whoever consoles the one who is afflicted by calamity will receive a

reward similar to his.”**
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»! Al-Mundbhari, al-Targhib wal-Tarhib, vol. 3, p. 242 with a variance in wording.
»2 Al-Tabarani, al-MuS$am al-Kabir, vol. 19, p. 419.
3 Al-Suyti, al-Jami¢ al-Kabir, vol. 9, p. 541.
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(242) Jabir ibn ‘Abdillah al-Ansari, may Allah be pleased with him,
reported that the Messenger of Allah (s) said, “Whoever consoles the
one who is afflicted by calamity will receive a reward similar to his,
without any of his rewards being diminished by Allah.”* Whoever
shrouds a Muslim will be dressed by Allah with [garments of] fine silk
and brocade. Whoever digs a grave for a Muslim, Allah, the Almighty,
will build a house for him in Paradise. Whoever gives respite to one who
is suffering hardship will be shaded by Allah on the day when there will

be no shade save His.””*

Jabir also narrated [from the Prophet (s)] saying, “Whoever offers
condolences to a bereaved person will be dressed in the garb of
Godwariness by Allah, the Almighty, and He will bless his soul among
the souls [He blesses].”***

. . . e
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(243) The Prophet (s) was asked about shaking hands while offering
condolences. He said, “It is calming for the believer; and whoever

»* Al-Kulayni, al-Kafi, vol. 3, p. 205.
5 Al-Suydti, al-Jami¢ al-Kabir, vol. 9, p. 115 with variance in wording.
»8 1bid, p. 543.
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consoles the one who is afflicted by calamity will receive a reward

similar to his.”*’
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(244) ‘Abdullah ibn Abi Bakr ibn Muhammad ibn ‘Umar ibn Hazm
narrated from his father, from his grandfather [who said] that he heard
the Messenger of Allah (s) saying, “Whoever visits a sick person remains
in the mercy [of Allah], and when he sits by his side, he is completely
immersed in it. Then, when he stands up to leave, he continues wading
in it until he returns from whence he came. And whoever consoles his
believing brother during a calamity, Allah, the Almighty, will clothe him

11258

with the attires of honour on the Day of Judgment.
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(245) Abl Barzah narrated that the Messenger of Allah (s) said,

“Whoever consoles a mother who has lost her child will be clothed with
a [heavenly] mantle in Paradise.”*”

\ £ 5., \ s
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7 Tbn Shahin, al-Targhib fi Fad@’il al-A‘mal, p. 341.
% Tbn Abi al-Dunya, al-Marad wal-Kaffarat, p. 181.
»9 Al-Tirmidhi, al-Sunan, vol. 3, p. 251.
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(246) Anas [ibn Malik] narrated that the Messenger of Allah (s) said,
“Whoever consoles his believing brother during a calamity, Allah, the
Almighty, will clothe him with a green attire for which he will be

envied”® on the Day of Judgment.”*!
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(247) 1t is narrated that [Prophet] Dawtd (a) said, “My Lord, what is the
reward for one who consoles the grief-stricken and the distressed
[believer] in order to please You?” He said, “His reward is that I cover
him with one of the robes of faith by which I shield him from the Fire
and make him enter Paradise.” He then asked, “My Lord, what is the
reward for one who accompanies the funeral processions in order to
please You?” He said, “His reward is that angels will escort him to his
grave on the day he dies, and I shall bless his soul among the souls that
I bless.”*

%0 According to this report, the Prophet (s) uses the term yuhabbar and when he is asked
what the term means, he explains that it means that the person will be envied. (Tr.)

8! Al-Suyti, al-Jami¢ al-Kabir, vol. 9, p. 542.

%62 Al-Bayhagi, Shu‘ab al-iman, vol. 7, p. 12.
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(248) It is narrated that [Prophet] Misa (a) asked his Lord, “What is the
reward for one who visits the sick?” He said, “At the time of his death, I
send angels to escort him to his grave and to comfort him until the Day
of Gathering.” He then asked, “O Lord! What is the reward for one who
consoles a woman who has lost her child?” He said, “I shall shade him
under My shade - i.e. the shade of the Divine Throne - on the Day when
there is no shade but My shade.”**
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(249) 1t is reported that [Prophet] Ibrahim asked his Lord, “O my Lord!
What is the reward for one whose tears out of fear [and awe] of You
makes his face wet?” He said, “My blessings and pleasure.” He then
asked, “What is the reward for one who condoles [and reassures] a

grieving person, seeking Your pleasure?” He said, “I clothe him with the
attire of faith with which he shall enter Paradise and stay away from the

63 Al-Harawi, al-Khutab wal-Mawa'iz, p. 128.
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Fire.” He asked, “What is the reward for one who supports a widow
[thereby] seeking Your Pleasure?” He said, “I shall keep him in My shade
and make him enter in My Paradise.” He asked, “And what is the reward
for one who follows a bier seeking to please You?” He said, “My angels
send blessings upon his body and escort his soul.”**

64 Al-Tabarani, al-Du‘d, p. 370.
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Chapter Ten: How to Console

As for the method of consoling and offering condolences to the
bereaved, we have already mentioned the report concerning [the
recommendation of] shaking hands. With regard to what is generally
said and agreed upon in the statements [of scholars] and the narrations
from the Infallibles that leads to consolation, there is nothing better
than what is compiled in this treatise. Indeed in it is a remedy for what
is in the hearts as well as sufficiently clear instructions to achieve an
understanding of these matters.
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(250) Imam °Ali (a) said, “Whenever the Messenger of Allah (s) offered
condolences to anyone, he would say, ‘May Allah reward you and have
mercy upon you.” And whenever he congratulated someone, he would
say, ‘May Allah bless it for you and may He bestow upon you His

blessings.”””*
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5 Al-Mubarrad, al-Ta‘azi, p. 94.
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(251) It is narrated that the son of Mu‘adh died so his grief for him grew
intense. The Prophet (s) heard about this, so he wrote to him [saying],
“In the Name of Allah, the most Beneficent, the most Merciful. From
Muhammad, the Messenger of Allah, to Mu‘adh. Peace be with you. I
praise Allah, there is no god besides Him, then I say [to you]: may Allah
magnify your reward, inspire you with patience, and grant us and
yourself gratitude, for indeed our lives, our families, our dependents,
and our children are all wonderful gifts of Allah, the Almighty, and His
trusts that are given to us so that we may enjoy them for a term known
[to Him], and they are taken away at a specific time.

Then He enjoined upon us to thank Him when He grants [these gifts
to] us and to be patient when He tries us. Your son was one of Allah’s
wonderful gifts and treasured trusts. Allah let you enjoy him in delight
and happiness, and He took him away from you in lieu of a great reward:
blessings, mercy, and guidance, if you remain patient and seek His
pleasure. So do not combine two calamities upon yourself [by being
restlessly impatient] lest your reward is nullified and you regret what
you have missed. If you were to see the reward for your calamity, you
would know that the calamity is dwarfed by the greatness of Allah’s
reward. Therefore, look forward to Allah fulfilling His promise [to you],
and let go of your sorrow for what has afflicted you, as if there was no

175



11266

affliction [at all], and peace [be with you].
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(252) Abu ‘Abdillah Ja‘far ibn Muhammad al-Sadiq (a) narrated from his
father, from his grandfather who said, “When the Messenger of Allah
(s) passed away, Jibra’il (a) came while the Prophet’s body was lying on
the ground. At that time, ‘Al1, Fatimah, al-Hasan and al-Husayn (a) were
in the house. He said [to them], ‘Peace be upon you O household of the
Prophet! Every soul shall taste death, and you will indeed be paid your rewards
in full on the Day of Resurrection... (Q3:185). Indeed, there is in Allah a
solace from every calamity, a substitute for everyone who has passed
away, and a replacement for all that has been lost. So rely upon Allah,
the Almighty, and have hope only in Him, for the one who is truly
afflicted is he who is deprived of reward. This is the last time I shall
descend to the earth.”””"
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%% [bn Nasir al-Din, Bard al-Akbad ‘inda Faqd al-Awlad, p. 105.
7 Al-Kulayni, al-Kafi, vol. 3, p. 221.
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(253) Jabir ibn ‘Abdillah [al-Ansari], may Allah be pleased with him, said,
“When the Messenger of Allah (s) passed away, the angels offered them
(i.e. the Prophet’s family) condolences; they would hear voices but
could not see anyone. They said, ‘Peace be upon you, O household [of
the Prophet], and the mercy of Allah and His blessings. Verily there is
in Allah, the Almighty, solace from every calamity and a substitute for
every loss. So rely upon Allah, and place your hope only in Him, for
indeed the one who is truly destitute is he who is deprived of [divine]
reward. Upon you be peace, and the mercy of Allah and His

blessings.””**
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(254) Al-Bayhaqi narrates in al-Dal@’il that when the Messenger of Allah

(s) passed away, his companions formed a circle around him and wept
as they stood gathered next to him. A handsome man with a grey beard

*% Ibid, with a variance in wording.
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and a heavy build entered the gathering. He passed through their ranks
and wept. Then he turned to the companions of the Messenger of Allah
(s) and said, “Verily in Allah there is a solace from every calamity, a
replacement for whatever is lost, and a substitute for all who perish. So
turn to Allah and desire [closeness to] Him, for He looks towards you
during trials, so be vigilant. Indeed, the truly afflicted one is he who is
not rewarded [due to his impatience].” Then he went away. They started
asking each other, “Do you know who that man was?” So Imam “Ali (a)
said, “Yes, he is the Brother of the Messenger of Allah (s), al-Khidhr
(a)'nzw

*%9 Al-Bayhaqi, Dal@’il al-Nubuwwah, vol. 7, p. 269.
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Chapter Eleven: The Calamity of the Loss of our Prophet
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(255) Tbn ‘Abbas, may Allah be pleased with him, narrated that the
Messenger of Allah (s) said, “When any of you is afflicted by a calamity,
let him remember his calamity in losing me, for indeed it is the gravest

of all calamities.”*”®
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(256) It is also narrated that he (s) said, “One who faces a grave calamity
should recall his calamity in losing me, for that will make it easier for

him [to bear his calamity].”*"*
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(257) 1t is also reported that in his final illness before his demise, he (s)
said, “O people! When any servant [of Allah] from my ummabh is afflicted
by the loss of someone after my death, let him seek solace in the
calamity of losing me from the calamity of losing the other person, for
no member of my nation will ever be afflicted with a calamity after me

7% Al-Himyari, Qurb al-Isndd, p. 94 with a slight variance in wording.
7t Al-Suyti, Fadl al-Jalad ‘inda Faqd al-Walad, p. 28.
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that is harder on him [to bear] than the calamity of losing me.”*”*
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(258) ‘Abdullah ibn al-Walid narrated through his chain of narrators,
“When “Ali (a) was fatally wounded, al-Hasan (a) sent me to [inform] al-
Husayn (a), who was in al-Mad’in [at that time]. When he (a) read the
letter, he said, ‘What a calamity - how grave it is! Yet the Messenger of
Allah (s) said, “If one of you is afflicted by a calamity, let him remember
my calamity,”” for he shall never be afflicted with a calamity greater
than it.”””*"*
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(259) Ishaq ibn ‘Ammar narrated that [Imam] al-Sadiq (a) said [to him],
“0 Ishaq, do not count as a calamity that for which you are granted
patience and become deserving of reward from Allah, the Almighty. A
calamity is only that for which the one afflicted by it is deprived of
recompense and reward because he did not remain patient when it

72 Al-Suyti, al-Jami¢ al-Kabir, vol. 12, p. 411. This means that thinking of the loss of the
Noble Prophet (s) makes the believer grieve for that rather than for his own loss, and
hence he finds some solace in it. (Tr.)

3 Meaning, his calamity due to losing me. (Tr.)

7% Al-Kulayni, al-Kafi, vol. 3, pp. 220-1 with a slight variance in wording.
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descended [on him].”*”
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(260) Abl Maysarah is reported to have said, “We were in the company
of Abi ‘Abdillah [al-Sadiq] (a) when a man came to him and complained
about his misfortune. He (a) said to him, ‘If you remain patient, you will
surely be rewarded; otherwise, if you are not patient, the decree that
Allah, the Almighty, has ordained for you will come to pass while you

remain blameworthy [for your impatience].”””’*
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(261) Jabir [ibn ‘Abdillah al-Ansari], may Allah be pleased with him, said,
“The Messenger of Allah (s) said, ‘Jibra‘il (a) said to me, “O Muhammad,
live as you may, for [in the end] you shall surely die; love whomever you
like, for [in the end] you shall surely separate from them; and do
whatever you wish, for [in the end] you shall surely meet it (your
deed).””””

(262) It is narrated that there was a man among the Bani Isra’il who was
a sage, a worshipper, a scholar, and a diligent individual. He had a wife
whom he was very fond of, and when she died, he grieved for her

275 Tbid, p. 225.
76 1bid, with a slight variance in wording.

77 Al-Sadfiq, Man La Yahduruhu al-Faqih, vol. 1, p. 472.
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immensely, so much so that he secluded himself in a house, closing the
door and remaining away from the people, so that nobody would visit
him.

Then, a woman from the Bani Isra’il heard about him, so she went
[to see him] saying, “I need to ask him about something, and there is no
other way but to speak to him directly.” Thus the people went away as
she remained at the door. He was informed about her, so he permitted
her to enter. She said, “I wish to ask you about a matter.” “What is it?”
he inquired. She said, “I borrowed some jewellery from one of my
neighbours and wore it for quite some time, then the owners sent me a
message asking for it [to be returned]. Should I give it back?” He said,
“Yes.” She said, “But it has been with me for such a long period of time.”

He said, “Then that is another reason why you should return it.” So
she said to him, “May Allah have mercy on you! Do you feel sorrowful
about what Allah, the Almighty, had lent you and then took it back from
you, while He has a greater right to it than you?” So he realized the truth
of his situation, and Allah made him benefit from her words.
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(263) Abt al-Darda’ narrated”® that [Prophet] Sulayman ibn Dawid (a)
had a son whom he loved very much, and when he died, he grieved
immensely for him. So Allah, the Exalted, sent two angels to him in
human form. He asked them, “Who are you?” they replied, “Two
disputants [seeking your judgment].” He said, “Sit in the position of
disputants [and state your case].” One of them said, “I planted
something, then this person came and ruined it.” Sulayman (a) asked
the other man, “What is this man talking about?” He said, “May Allah
enhance you! He planted it on the main road. I came across it and looked
right and left, but there were plants everywhere. I thus went through
the middle of the road and it was there that his plants were ruined.”

Sulayman (a) asked [the other man,] “What made you plant
something on the road? Do you not know that the road is a passage for
people and people have to pass it on their way?” One of the two angels
said to him, “Do you, O Sulayman, not know that death is a passage for
the people and they have to pass it on their way [to the Hereafter]?” [At
that moment,] it was as though a veil was removed for Sulayman (a) and
after this, he never again got distressed due to the loss of his son.”* (As
narrated by Ibn Abi al-Dunya).

(264) It has also been reported that a judge from among the Bani Isra’il
had a son who died, so he grieved restlessly for him and rambled about
aimlessly. He was met by two men who asked him to judge between
them. He said to them, “It is from this that I have fled!” One of them
said, “This man brought his flock and trampled over my crops, ruining

%78 He obviously narrated this from the Prophet (s) as there was no other way he would
have information about this. (Tr.)
7% Ibn Nasir al-Din, Bard al-Akbad ‘inda Faqd al-Awlad, p. 103.
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them completely.” The other said, “This man planted [his crops]
between the mountain and the river, and there was no other path for
me besides it.” The judge said to him, “When you planted your crops
between the mountain and the river, did you not know that it was the
path used by people?” The man responded, “What about yourself?
When a son was born to you, did you not know that he will [eventually]
die? Return to your [post of] judgeship.” Then they ascended; and they
both were angels.
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(265) It is narrated that there was a disabled couple in Makkah who had
a young son. Every morning, their son would carry them to the masjid,
then he would spend his day earning [provisions] for them. In the
evenings, he would carry them back home. Once, the Prophet (s) noticed
that they were absent, so he asked about them. He was told that their
son had died. The Messenger of Allah (s) said, “Were anyone to be left
for anyone,* the son of the disabled couple would have been left [for
them].”* (As narrated by al-Tabarani).

Ibn Abi al-Dunya narrated [that the Prophet (s) said], “Were anything to
left [alive] due to need or deprivation, al-Hudhayl would surely have

0 Meaning left to remain alive. (Tr.)
81 Al-Bayhagqi, al-Sunan al-Kubra, vol. 4, p. 110.
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been left for his [disabled] parents.”**

(266) It is reported from a female ascetic that she said, “Whenever a
calamity befalls me, I recall the Fire; then it (the calamity) becomes
smaller in my eyes than particles of dust.”

One who is afflicted by a calamity should remember that calamities
and tribulations are, in most instances, specifically for those whom
Allah cares about more, those whom He is fond of and towards whom
He directs His attention. This reality is confirmed even before looking
in the Qur’an and Sunnah, by observing those who are afflicted in the
abode of this world. Indeed, one finds that those who have been afflicted
with the harshest trials and tribulations are the people of virtue and
righteousness, after the Prophets and Messengers. There are numerous
Qur’anic verses that attest to this. Allah, the Exalted, says:
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Were it not [for the danger] that mankind would be one community [of

disbelievers], We would have made for those who defy the All-Beneficent, silver
roofs for their houses and stairways by which they ascend. (Q43:33)
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Let the unbelievers not suppose that the respite that We grant them is good for
their souls: We give them respite only that they may increase in sin, and there

82 Tbn Abi al-Dunya, al-Itibar wa Aqab al-Surdr, p. 64.

185



is a humiliating punishment for them. (Q3:178)
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When Our manifest signs are recited to them, the unbelievers say to the
believers, ‘Which of the two groups is superior in station and better with
respect to company?” How many a generation We have destroyed before them,
who were superior in furnishings and appearance! Say, ‘Whoever abides in
error, the All-Beneficent shall prolong his respite until they sight what they
have been promised: either punishment, or the Hour.” Then they will know
whose position is worse, and whose host is weaker. (Q19:73-75)
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(267) ‘Abd al-Rahman ibn al-Hajjaj narrated, “[The issue of] trials was
mentioned in the presence of Abi ‘Abdillah [al-Sadiq] (a), and what
Allah, the Almighty, has kept specifically for the believer, so he said,
‘The Messenger of Allah (s) was once asked, “Who are the people that
undergo the severest trials in this world?” He (s) said, “The Prophets,
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then those whose conduct most closely resembles theirs. The believer
is tested [with trials and tribulations] in accordance to the degree of his
faith and good deeds. One whose faith is sound and action is good faces
more severe trials, whereas one whose faith is shallow and action is

weak, his trials [and tribulations] are few.”””"**
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(268) Zayd al-Shahham narrates that Aba ‘Abdillah [al-Sadiq] (a) said,

“Verily great reward comes with great trials. Whenever Allah, the
Almighty, loves a people, He tries [and tests] them.”*
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(269) Abt Basir narrated that Aba ‘Abdillah [al-Sadiq] (a) said, “Verily
Allah, the Almighty, has some servants on earth who are the most
sincere of His servants; no gift descends from the heavens to earth but
that Allah diverts it from them to others, and no trial [descends] but

11285

that He sends it their way.
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8 Al-Kulayni, al-Kafi, vol. 2, p. 252.
284 1bid.
% 1bid, p. 253.
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(270) Al-Husayn ibn ‘Alwan narrated that he (Imam al-Sadiq) (a) said,
“When Allah, the Almighty, loves a servants, He afflicts him with trials,
plunging him into them; and indeed we and you face the morning and

the evening in this condition.”**
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(271) It is narrated that Aba Ja‘far al-Baqir (a) said, “Whenever Allah,
the Blessed and Exalted, loves a servant, He immerses him in trials and
envelopes him with tribulation. When he calls out to Him, He says, ‘Here
I am, My servant! If I wish to hasten for you what you ask for, I can do
it, but I have saved it for you, and what I have stored [for you] is better

for you.””?’
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(272) It is reported that Abti ‘Abdillah [al-Sadiq] (a) said, “The Messenger
of Allah (s) said, ‘Verily great tribulation is recompensed with great
reward. When Allah loves a servant, He tests him with a great trial, so
whoever accepts it attains the pleasure of Allah, and whoever is

71288

displeased by the trial earns Allah’s displeasure.

8 Tbid.
%7 Tbid.
8 Tbid.
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(273) 1t is narrated that Aba Ja‘far [al-Baqir] (a) said, “A believer is only
tested in this world in accordance to the degree of his faith.” Or he said,
“...in accordance to the measure of his faith.”*’
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(274) Najiyah is reported to have said, “I said to Aba Ja‘far (a), ‘Al-
Mughirah says that Allah does not try a believer with elephantitis, or
leprosy, or such-and-such [disease].’ He said, ‘It seems he is unaware of
the believer from Al Yasin whose fingers had atrophied, then they
regained function - it is as if I can [clearly] see his shrivelled fingers. He
came to them (his people) and warned them, then he returned to them
[again] the following day, but they killed him.’ Then he (a) said, ‘Verily
a believer is tried with every calamity, and he dies in every way, but he

never kills himself,””**
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9 Tbid.
0 1bid, p. 254.
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(275) ‘Abdullah ibn Abi Ya‘far said, “I complained to Abt ‘Abdillah [al-
Sadiq] (a) about the pain from which I was suffering - and he (‘Abdullah
ibn Ya‘fiir) was quite often sick - so he (a) said to me, ‘O ‘Abdullah, if a
believer knew the reward he gets during hardships, he would wish to be

cut [into pieces] with shears.”*”"
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(276) Abu ‘Abdillah [al-Sadiq] (a) is reported to have said, “Verily the
people of truth [and righteousness] continually face hardships [in this
world]; yet verily this is only for a short time and is followed by a long

11292

period of wellbeing [and felicity in the Hereafter].
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(277) Hamdan narrated that Aba Ja‘far [al-Baqir] (a) said, “Verily Allah,
the Almighty, pledges [His love] to a believer through trials the way a
man pledges [his love] to his family with gifts from his travels; and He
keeps him away from this world the way a doctor makes his patient

abstain [from what is harmful to him].”**

#! Ibid, p. 255 with a slight variance in wording.
2 1bid.
% 1bid.
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(278) It is narrated that Aba ‘Abdillah [al-Sadiq] (a) said, “The Prophet
(s) was once invited for a meal. When he entered the man’s house, he
saw that a hen had laid an egg on top of a wall. The egg fell on a wedge
in the wall and rested on it without falling [to the ground] and breaking.
The Prophet (s) was surprised by that, so the man said to him, ‘Are you
surprised about this egg? By the One who sent you with the truth, I have
never been afflicted by the loss of anything. [Hearing this,] the
Messenger of Allah (s) stood up to leave and did not eat any of his food.
He (s) said, ‘Allah has nothing to do with one who never suffers a

loss.”””?*

There are many similar reports, so we shall limit ourselves to this.

4 1bid, p. 256.
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Conclusion

We conclude our treatise with a noble letter - the letter of our chief and
master Abi ‘Abdillah Ja‘far ibn Muhammad al-Sadiq (a) to a group of his
cousins, when they were afflicted by hardship at the hands of some of
their enemies, in order to console them.
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We hereby narrate it through our chain of transmission to al-Shaykh

Abii Ja‘far al-TtisT, may Allah sanctify his soul, from al-Shaykh al-Mufid
Muhammad ibn al-Nu‘man and al-Husayn ibn ‘Ubaydillah al-Ghadairi,
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from al-Sadiiq Aba Ja‘far Muhammad ibn °Ali ibn Babawayh, from
Muhammad ibn al-Hasan ibn al-Walid, from Muhammad ibn al-Hasan
al-Saffar, from Muhammad ibn al-Husayn ibn Abi al-Khattab, from the
great trusted authority Muhammad ibn Abi ‘Umayr, from Ishaq ibn
‘Ammar who said, “Abii ‘Abdillah Ja‘far ibn Muhammad (a) wrote to
‘Abdullah ibn al-Hasan, when he and his family were taken as captives,
consoling him for what had befallen him [saying]:

“In the Name of Allah, the most Gracious, the most Merciful

To the righteous descendant and upright progeny, from the son of his
brother and his cousin:

Know that if you have been singled out - you and your family who
were taken away [as captives] with you - by what has befallen you, you
are not alone in the sadness, anger, despair, and heartache, for I have
experienced due to this, restlessness, worry, and the pain of hardship
just as you have. But I turned back to what Allah, the Almighty, has
commanded the Godwary, namely to be patient and to take solace, when
He tells His Prophet (s): So submit patiently to the judgement of your Lord,
for indeed you fare before Our eyes... (Q52:48) And when He says: So submit
patiently to the judgement of your Lord, and do not be like the Man of the Fish...
(Q68:48) And when He said to His Prophet (s) when Hamzah'’s body was
mutilated: Should you retaliate, retaliate with the like of what you have been
made to suffer, but if you are patient that is surely better for the steadfast.
(Q16:126) So the Messenger of Allah (s) remained patient and did not
retaliate.

And also when He says: And bid your family to prayer and be steadfast in
maintaining it. We do not ask any provision of you: it is We who provide for you,
and to Godwariness belongs the ultimate outcome [in the Hereafter]. (Q20:132)
And when He says: Those who, when an affliction visits them, say, ‘Indeed we
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belong to Allah and to Him do we return.’ It is they who receive the blessings of
their Lord and [His] mercy, and it is they who are the [rightly] guided. (Q2:156-
157) And when He says: Indeed the patient will be paid their reward in full
without any reckoning. (Q39:10) And where He says: ..and be patient
through whatever may befall you. That is indeed the steadiest of courses.
(Q31:17)

And where He says: Miisa said to his people, ‘Turn to Allah for help and be
patient. The earth indeed belongs to Allah, and He gives its inheritance to
whomever He wishes of His servants, and the outcome will be in favour of the
Godwary.” (Q7:128) And where He says: ...except those who have faith and do
righteous deeds, and enjoin one another to [follow] the truth, and enjoin one
another to patience. (Q103:3) And where He says: We will surely test you with
a measure of fear and hunger and a loss of wealth, lives, and fruits; and give
good news to the patient (Q2:155) And where He says: ...the patient men and
the patient women... (Q33:35) And where He says: ...be patient until Allah
issues [His] judgement, and He is the best of judges. (Q10:109)

Be informed, O uncle and cousin, that Allah, the Almighty, does not
mind if His friend suffers worldly loss for a brief period, and nothing is
dearer to Him than loss, struggle, and hardship accompanied by
patience. And He, the Blessed and Exalted, does not care if His enemy
enjoys worldly bounty for a brief moment. Had it not been so, His
enemies would not have killed His loyal servants, intimidated them, or
imprisoned them, while themselves staying secure and comfortable,
with high ranks and authority.

Had it not been so, [Prophet] Zakariyya and his son [Prophet] Yahya
would not have been killed unjustly and violently due to the actions of
a harlot. And had it not been so, your grandfather “Ali ibn Abi Talib (a)
would not have been unjustly killed when he established the command
of Allah, the Sublime and the Mighty, nor [would] your uncle al-Husayn
son of Fatimah (a), with such oppression and enmity. And had it not
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been so, Allah, the Almighty, would not have stated in His Book: Were it
not [for the danger] that mankind would be one community [in disbelief], We
would have made for those who defy the All-beneficent, silver roofs for their
houses and [silver] stairways by which they ascend. (Q43:33)

And had this not been so, He would not have said: Do they suppose that
whatever aid We provide them in regard to wealth and children [is because] We
are eager to bring them good? No, they are not aware! (Q23:55-56) And were
it not so, it would not have been stated in the hadith [al-qudsi]: “Were
it not for the sadness of the believer, I would have made a headband of
iron for the unbeliever, such that he would never suffer from a
headache.” And had it not been so, it would not have been stated in the
hadith that verily, in the sight of Allah, the Almighty, this world is not
worth the wing of a mosquito. And had it not been so, Allah would not
have given the unbeliever a drink of [its] water.

And were it not so, it would not have been stated in the hadith: “Even
if a believer was on the peak of a mountain, Allah would surely send to
him an unbeliever or a hypocrite to cause him distress.” And had it not
been so, it would not have been stated in the hadith: “When Allah loves
a community - or a servant, He pours on him [or it] affliction such that
he does not come out of any grief but that he falls into another.” And
were it not so, it would not have been stated in the hadith: “There are
no two draughts dearer to Allah, the Exalted, that His believing servant
swallows in this world, than the draught of suppressing anger and the
draught of grief during a calamity which he bears patiently, with solace
and hope in divine reward.”

And were it not so, the companions of the Messenger of Allah (s)
would not have prayed for those who oppressed them to have a long
life, good health and an abundance of wealth and children. And had it
not been so, we would not have learnt how whenever the Messenger of
Allah (s) singled out a believer and prayed for him to be shown divine
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mercy and forgiveness, that person would attain martyrdom.

So, O uncle, cousin, and my cousins and brothers, adopt patience and
acceptance, and surrender and delegate your affairs to Allah, the
Almighty. Be satisfied and patient with His decree. Remain obedient to
Him and follow His command. May the Almighty bestow patience upon
us and you, and conclude our affair with felicity. May He save us and
you from every perdition by His might and power, surely He hears and
He is near. And may Allah bless His chosen one from among His creation,
Muhammad, the Prophet and his progeny; peace, blessings, and mercy
of Allah be upon them all.”*

This is the end of the condolences as quoted; I copied it from the book
titled al-Tatimmat wal Muhimmat. With it we conclude this treatise,
praising Allah the Exalted for what He has enabled us to achieve, and
sending blessings upon the Conveyer of the [divine] Message and upon
his progeny, the epitomes of infallibility and equity.

It was completed by its author, the needy servant of Allah, the Exalted,
Zayn al-Din “All ibn Ahmad al-Shami al-‘Amili, may Allah deal with him
by His grace and forgive him through His favour.” It was completed at
midday on Friday, on the first of the sacred month of Rajab, in the year
954 A.H., with praise, blessings, submission and repentance. And all
praise belongs to Allah alone, and may His blessings be showered upon
our master Muhammad, his progeny and [righteous] companions.

% [bn Tawds, Igbal al-A‘mal, vol. 3, pp. 83-5.
% 1t is common for authors of such works to refer to themselves in the third person this

way. (Tr.)
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